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PREFACE 


p | VHE Occafuon of theſe Let- 
ters, was, from ſome Ex- 
ceptions taken at a Viſuati- 

on-Serman, preachd ma Populous and : 

Drvided Town of this Kingdom: bh 

which a ſet Liturgy for Publick Wor- 

ay was preferred before Extempora- 
: The Vindication where- 

f. » avether Diſcourſe face publiſh- 

ed, bad the good luck, not only of plea- 

fong Many, but convincing Some ; to 


therr utter abandoning of ſeparate Mect- 


I. 

, the Leader of a Conven- 
ticle in that Place, finding the Defeftt- 
on of ſome, aud fearing the Revolt of 
more of his Followers ; thought fut to 
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fall foul upon this Sermon ; Attacking 
it with great Fury, to prevent ts ds- 
ing an ji her Miſchief. 

What be ſaid or writ to that pur- 
poſe, you will "7 anſwer d m the fol- 
lowing Letters ; which are bere hum- 
bly tendred and ſubmitted to the Judg- 
ment of the Candid and Imparttal Rea- 
der, 

If there be a ſeeming Air and Plea- 
# Jantneſs in ſome of them unbecoming 
' the Gravity of the Subjef?, the Reader 
may remember, They are Letters, and 
not Tratts ; and that a greater Free- 
dom and Facetionſueſs, bath beer ever 
allow d in Epiſtles, than m Graver 
Treatiſes. 

Beſides, the Author could not think 
of a better way, to keep the Adverſary 
to a Point, from which be was extream- 
ly grven to wander, than by letting him 
ſer ſomettmes how far be was gone from 
u ; and mernily expoſumng Ins Excur ſt- 


ons, 


If 


The Phefact. 

If there be ſometimes a greater Sharp- 
neſs and Severuy of Stile ; "15 no more 
than is neceſſary, where Obſtinacy © 
added to Error , and Men withſtand 
all the milder methods of Convittion : 
A Wound that requird at firſt a ſoft 
and gentle Hand, muſt be more deeply 
Searchd, when 'tts attended with a 
Malignity. $t. Paul chargd Tuvs , 
To rebuke ſome offenders Sharply, 
that they might be ſound in the 
Faith , Tt. x. 13. and himſelf did 
fo with the Galatians ; whom be calls 
Fooliſh Galatians , asking, who 
had r bewitched them, chat they 
ſhould not obey the Truth ? Gal. 3. 
1.] And certainly, there can be no 
greater Faſcination im Religion , than 
that of Extempore-Prayer , which bath 
done more to deſtroy all ſober Piety and 
Devoton , than all the other Arts and 
Devices of Decervers. 

Theſe Letters are ſwolln into a 
greater Number and Bulk, than was 


at 
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at firſt intended, meerly by the Artifice 
was to puzzle and le wub 

ries, and to cut out more Work, 
than he thought erther could or would 
be Finiſhed. But perhaps he may be 
now ſenſuble of bus Miſtake : There be« 
mg nothing Material m bus Papers, 
that ts Left manſwer d. 

The Adverſary not gromg hrs Con- 
ſent to the Publiſhing 5 bis Letters, 
the Author hath thought fit to leave 
them to bis own Publacatio. in the 
mean time, what the bath: &r ſhall far- 
ther objet on this SubjeBt, [hall nat fail 
of an Anſwer as Occaſion ſhall require, 


Farewel. 
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LETTER TL 
To ]. M. 


SIR, 


Had this Week a ſight of ſome Pa- 
pers that have paſt between Mr. F. 
gs — = which finding my ſelf 
y concerned and re- 
ficfted upon, — __ A ſent you this in an- 
{wer to what concerns me in them. But 
Firſt, 1 muſt needs tell you in gene- 
ral, that your Papers are ſtuff'd with fo 
m_ frivolous Queries, wherein no- 
_ is either fairly propos'd or wiſely 
ecuted, and likewiſe with ſuch im- 
excurſions, wherein you leap 
om one thing to another, without any 
coherence of Senſe or Argument, that 
I aſſure you it was very nauſeous, and 
a great exerciſe of patiencetoread them ; 
for when you ſeem to pitch upon any 
one ,and there might be ſome hopes 
of your ſtaying a while, and fairly de- 
baring "of it, by and by you are gone, 
and like a Bird that 1s chaſed, hop from 
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place to place, and from one thing to 
another, and no doubt for the ſame rea-" 
{on too, for fear of being caught. 

But what is worſe, in this inſufferable 
Ramble of yours, there is no perſon of 
what Parts, Piety, Place, or Station ſo- 
ever can ſcape the laſh of your cenſure, 
Archbiſhop Sazcroft, Biſhop Ken, Biſhop 
Couſins, Biſhop Taylor, all the Reverend 
Biſhops that compiled the Liturgy, who 
were ſome of the firſt Reformers, and 
many of them Martyrs, yea allthe Kings 
and Parliaments that have ever ſince en- 
joyned the Lirurgy, for the Decency and 
Uniformity of Publick Worſhip, are all 
arraigned by you: The Tranſlators of 
the Fible, the Collets, and Canons of 
the Church. Nothing, how well foever 
composd, or how wiſely ſoever enjoyn- 
ed, can eſcape the Calligativn of your 
mercileſs Pen: Among the reſt, I find 
you unmercitully falling upon me, with- 
out giving the leaſt noticez but I aſſure 
you I take it for a greater honour than 
diſgrace, to be ranked and reproached 
with ſuch good Company. One would 
think Sir, by your Papers, that you were 
either a Pope, or ſome Oecumenical Biſh- 
op, that uſurped an Authority of cenlu- 
ring and condemning all other Biſhops, 

he- 
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beſides many other Perſons of very great 
Worth and Learning, famous in their 
And as all this noiſe, 
tis manifeſt by your Papers, that all this 
confidence is Ss ay on ſome 
crude indigeſted Notions of Mr. Baxters, 
which have been anſwered a hundred 
times over by many learned Mens of 
which yet you take no manner of noticez 
and indeed it is plain by your Writing 
that you never readrhem, and that your 
runs chiefly upon a paultry fort 
of Divinity, thats only calculated for 
the-Meridian of a Conventicle. 

But ?ris time tocome to what concerns 
me in theſe Papers, which are ſome wile 
Refleftions on my Viſitation Sermon : 
Now tho” this Sermon palt the Appro- 
bation of all the. Clergy there preſent, 
being publiſhed at their Requeſt; and 
ſince its Publication hath had the Accep- 
tance and good liking of the World, yet 
you are relolved it ſhall nor paſs Muſter 
at Bridgwater ; and tho* you dare not 
Publiſh any thing againſt it, yer you 
think fit to have a fling or a flirt at it 
now and thea in a. Conventicle, that 
may ſerve as an Antidote to preſerve 
your deluded Followers,from the poiſon 
of it. Certainly Sir, you deſerve to be 
B 2 Chro- 
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Chronicled for a Perſon of incomparable 
Modeſty, and Candour, and to ſtand 
upon Record to future Ages, as an In- 
ſtance of the deep Learning and cloſe 
reaſoning of a Diſlenting Brother. 

But u hat have you to ſay againſt the 
Sermon ? Why 

Firſt, it calls your praying inPublick 
without a Form, by the reproachful 
name of extempore Etfuſions: And is it 
not fo called by all learned Men who 
have occaſion to ſpeak or write of it, who 
yet have no mind to reproach butreform 
your Devotion 2 But to ſpeak to the 
point, are they ſo or not? If they are ſo, 
that is, words not penn'd but pour'd out 
of a ſudden, then the Reproach will lic 
upon ſuch as uſe them, and not upon 
thoſe that call them by that name. 

lnyour Prayers then, either the Mat- 
ter and Words are well digeſted, con- 
ſidered and compos'd before-hand, and 
then 'tis a Form of Prayer ; or elle they 
are _ ſuch ſudden a: and 
Expreſtons, as their Fa eſts upon 
hooks, and then thay = no better 
nor no worſe than Extempore Effuſions ; 
if there bea Medium betwixt theſe two, 
pray let me know it, and you ſhall have 
your own term. But you do not =_ 
the 
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the word Extemporary, becauſe it im- 
plies ſuch an haſtineſs or raſhneſs of cx- 
preſſion, as Solomon forbids in our Ad- re ; +, 
dreſſes unto God ; and indeed (o it does: 
And I heartily wiſh you would as much. 
abhor che Thing, as you do the Name, 
and then there might be ſome hopes in 
time of having ſuch Prayers from you, 
as are fit for Wile Men to hear, and 
Good Men to join in. 

But you would have it called by the 
name of Conceived Prayer , or Con- 
cciving of Prayer 4, with all my Hearr if 
that will pleaſe you, tho' you muſt own 
it a prepoſterous courſe to Conceive and 
_ forth together, and that great care 
ſhould be taken to prevent Abortion in 
publick Congregations. 

Bur I perceive by a Paper that I re- 
ceiv'd this day, that the term of Free 
Prayer ſcems to carry it from all the 
reſt; by which I ſuppoſe, you mean a 
freedom of your own Conceptions and 
Expreſſions in Prayer, without being 
bound up to any Form of Prayer of your 
own or others Compoſing, and ſo it 
comes all to one, and I am content to 
let it paſs under that Name ; for this be- 
ing only a diſpute about Words, I am 
act willing to differ abour ir. 
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Secondly, Another thing you com- 
plain of in my Sermon, -which is a great 
grievance, is my diſparaging the Gift 
of Prayer as a thing not to be coveted ; 
a very bad thing indeed, if it were true ; 
but how is it prov'd ? Why thus, I dif- 
parage the Gift of Extemporary Effuſi- 
ons, which I ſay is not the Gitt of Pray- 
er; therefore 1 dcſparage the firſt Gift 
of Prayer. Moſt profound reaſoning | 
And yet this is all the proof that can be 
gather'd from thence tor your Aflertion ; 
and by this way of Arguing you may 
prove any thing or nothing, as you ſhall 
{ee occaſion. 

But | ſuppoſe you take the Gift of 
Prayer to confiſt in the change and no- 
velty of words, or a faculty of talki 
to God every day in new and vari 
Phraſcs. Now this is that I expov'd, 
and think it juſtly delerves it too, as you 
ſhall find more at large when I know 
your mind abour it: In the mean time 
I recommend to you a Book, Entitled, 
The Scotch Presbyterian Eloquence, where 
you may find the admirable Elegancy 
and Rarity of ſuch Prayers,as they were 
taken in Short-hand from the moſt cele- 
brated Preachers in Scotland. 

Whereas the Gift of Prayer rightly 

un- 
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underſtood, lies principally in the Heart, 
and conſiſts not in pouring out many 
and new Words, but in pouring out the 
Soul unto God, and lifting up the Hearr 
to him : and this I am o tar from diſpa- 
raging, that I eſteem it a highly valu- 
able and deſirable Gifr. 

Now becauſe the Hinge of the Con- 
troverſie between us is like to turn upon 
this Point, I will try for once whether 
it be poſſible to prevent Excurſions, and 
to keep you cloſe to it : and to that end, 
I will firſt propound the Matter in De- 
bate between us, and then give you 
ſome Arguments to confirm my Seaſc 
and Opinion about it. 

The Queſtion then is, Whether the 
Gift of Prayer doth properly conſiſt in 
a Faculty of varying Phraſes, and ex- 

our ſelves to God in our own 
Words ? or, Whether it conſiſts in the 
pious Motions and good AﬀeCtions of 
the Heart 2 Your Papers run plainly on 
the former, and my Sermon affirms the 
latter. Here then we are to engage and 
enter the Liſtsz and I warn you once 
more beforehand to keep clole, for I 
ſhall look on all Excurſions as a down- 
right running away, which you know 

is the Loſs of a Batrel. 
B 4 Firſt 
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Firſt then, T ſhall prove to you, That 
the ..itr of Prayer conſiſts not in Words 
or Exprethons, and much leſs in the 
Change and Variety of them 3 which I 
ſhall do by this Argument. 

If neither Words in general, nor our 
own Words in particular, are abſolure- 
ly neceſlary and eſſential to the Duty of 
Prayer, then the Gift of Prayer cannot 
be ſaid to conliſt in them: 

But neither Words in general, nor 
our own Words in particular, are ab- 
ſolutely neceflary and eſſential to the 
Duty of Prayer ; Therefore the Gift of 
it cannot conſiſt in them. 

The major is evident, becauſe the 
Gift or Faculty of doing any thing 1s 
neceſſary to the aCtual doing and pertor- 
ming of it ; and therefore if Words are 
not neceſlary to Prayer, the Gift of Pray- 
ing cannot confiſt in them. 

The minor conſiſts of two Parts ; viz. 
that neither Words in general, nor our 
own Words in particular, are neceſſary 
and eſſential to the Duty of Prayer : both 
which I prove thus. 

It Prayer may be acceptably perfor- 
med without the uſe of any Words, and 
likewiſe without the uſe of our own 
Words, then neither of them are abſo- 

lutely 
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| lutel neceſſary and eſſential tothe Du- 
ty _ But Prayer, &c. 

That both theſe are true, we have 
plain Evidence and Examples in Holy 
Scripture; for Hannah prayed in her! Sm 1. 
Heart, when her Voice was not heard : 7 
and all that ſpeak of mental Prayer 
(which is the Soul's ſighing our its De» 
fires unto God) own, that the Duty 
may be performed by the inward Mo- 
tions and Operations of the Mind, with- 
out the uſe of the Voice, or uttering 
any thing with the Tongue. 

The Prophet Zachary deſcribes the Zech. 12. 
Spirit of Grace and Supplications, by "*- 
looking upon him whom zhey have pier- 
ced, and mourning over him ; which 
imports the inward Compunttion of 
the Soul, but hath no relation to Words 
and outward Expreſſions : And S. Paul 
ſets forth the Aſſiſtance which the Spi- 
rit of God gives in Prayer, not by help- 
ing us to utter and expreſs any thing 
with the Tongue, but by fghs and groans Rom. 8. 
that cannot be uttered. So that Prayer ** 
may be performed without any Words; 
and that it may be without our own 
Words, is evident by the Experience of 
many good Chriſtians, who daily ſerve 
God in the uſe of Forms, which are nor 

ther 
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their own, but the Words of others: 
ſo that neither Words in general, nor 
our own in particular, are abſolutely 

od _ ol —_ | o 
Prayer ; a uently the Gift © 
Prayer cannot be properly {aid to conſiſt 
in them, which was the thing to be 
proved. 


SIR, | | 

I am forced to break off here, inten- 
ding, God willing, to give you a farther 
Account of this Matter in my next ; in 
the mean time, when you have chew'd 
the Cud upon this, I expe&t your An+» 


{wer. I am, 
SIR, 


Your affettionate Friend, 


Marych 17. , 
— and Wellwiſber, 


M. H. 
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CETIKEE 12 
To J. M. 


Was forc'd to break off in my laſt 
before I had finiſhd my Argument, 
which I ſhall therefore purſue a little 
farther in this, that you may the better 
ſee the force of it, and how to ſhape 
your Reply to it : but till I muſt mind 
you to keepcloſe ; for there's all the 
Danger: and I afſure you I am more 
afraid of your Excurſions than of your 
Arguments. 
he Queſtion in Debate is concerning 
the Gift of Prayer, /cil. Whether it con- 
ſiſts in a Faculty of expreſſing our ſelves 
unto God in our own new and varied 
Words, or in the pious Motions and 
Elevations of the Heart unto him. 
Againſt the former, which both your 
Papers and Practice manifeſt to be your 
Opinion, I argued thus: That we may 
pray acceptably unto God without any 
Words, as in mental Prayer 3 and with- 
out our own Words, as in godly Forms ; 
and without new and varied Words, as 
in ſtanding Publick Liturgies : and 
there- 
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therefore the Gift of Prayer cannot con- 
fft in any Faculty of Expreſſions, and 
much leſs in the changeable Novelty 
and Variety of them, 'The Antecedent 
I proved in my laſt, and ſhail do it more 
fully when I know your Exceptions a- 
gainſt it : The Conſequence I take to 
be firm and undeniable ; for the Gift of 
Prayer muſt extend to all forts of Pray- 
er, as the Genius does to every Speciesz 
for elſe *tis not the Gift of Prayer in 
general, but merely a Gift of this or 
that particular way of Praying; and I 
think it ſufficiently abſurd to affirm, 
that there is an acceptable way of Pray- 
ing without the Gift of Prayer : for 
then this Gift will be like the Philoſo- 
pher's Stone ; he that has it may do 
Wonders, but he that wants it may do 
well enough without it. 

'Tis ſtrange, Sir, ro me, that a Man 
of your Sagacity and deep Inlight into 
Things, ſhould diſcern no better be- 
twixt the Gift of Speech, Utterance, 
and Elocution, which is applicable to 
any Subje& or Occaſion, and the Gift 
of Prayer, which is of a different and a 
higher Nature : and you may as well 
take a Lawyer's Volubility in Pleading 
for the Gift of Tongues, and a Phyſict- 
an's 
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| an's Readineſs of Diſcourſe concerning 
: Diſeaſes and Medicines for the Gift of 
”* Healing, as a Fluency of Words about 
our Wants and the Supply of them, for 
the Gift of Prayer; the Life and Soul 
of which, lies in the inward Deſires and 
Devotions of the Heart, and not in the 
Nimbleneſs and Volubility of the 
Tongue. Before I conclude this 
ment, I will recommend this ſhort Re- 
mark to your Conſideration, /ci/. That 
the Uſe of Words is to Informsz the End 
of many Words, to perſwade ; the De» 
ſign of new Words to pleaſe: the firſt 
attedts the Mind, the ſecond the Paſſi- 
ons, the third the Fancy. Now none 
of thele are of any Uſe or Conſideration 
in our Addreſſes unto God; for he is 
not to be informed by any Words, nor 
to be perſwaded by many, nor to be 
vleaſed + with new: Theſe things may 
do much with Men, who are wont to 
be wrought upon this way ; but they 
have no Force or Efficacy at all with 
God, who hears the filent Language of 
the Heart, and anſwers the ſecret Sighs 
and Breathings of a devout Soul. And 
to think that God either needs or is plea- 
ſed with a fanciful Variety of new Ex. 
preſlions, is to form mean and _ 

eny 
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thy Notions of him, and to think him 
ſuch a one as.our ſelves. 

And now, Sir, I fear your Notion 
of the Gift of Prayer may begin to tot- 
ter ; and unleſs you take —_— 
Care to prop it up by a firm and cl 
Anſwer, it may bein of falling. 
And thus having ſhewa the Weakne 
of your Opinion, 1 come now to try 
the Strength _ own ; ſcil. 

That theGift of Prayer properly con- 
ſiſts in the pious Motions and Af- 
fettions of the Heart, And my 
Comfort is, that I have the general 
Concurrence of the moſt judicious and 
pious Divines of my fide in this matter ; 
ſo that whatever comes of it, I am like 
to ſtand or fall with good Company : 
and that you may the better ſee upon 
what firm Ground we ſtand, I here pre- 
ſent you with theſe two Arguments. 

arg. 1. That which beſt cnables to 
the right Performance of the Duty of 
Prayer, That is properly the Gift of 


Prayer. This I ſuppole will be eaſily 
granted, for the Faculty of doing any 
thing well, is commonly ſtiled a Talenr 
or Gift of that thing ; and he that per- 
torms it in the beſt manner, is faid to 
have attained to the Art or Gift of it: 

But 
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Bat the inward pious Motions and good 
AﬀeQions of the Heart do beſt enable 
to the right Performance of the Duty of 
Prayer ; neither can this be well denied, 
ſeeing the Heart is generally owned to 
be the chief Spring and Seat of true De- 
votion, without which the greateſt Rea- 
dineſs and Copiouſneſs of Speech is but 
empty Noiſe and vain babling : and 
therefore the Concluſion mutt hold 
good, That the divine Art or Gift of 
Prayer lies principally in the pious Mo- 
tions and AteCtions of the Heart. 

«Ag. 2. That which beſt anſwers 
the End of Prayer, and tends moſt to 
the Succeſs and Acceptance of it, That 
is moſt properly the Gift of Prayer. 
This no doubt will be granted ; for he 
— moſt ſucceſsfully may be ſup- 
pol 


to be beſt endowed with the Gift 
of it ; but the inward hearty Deſires af 
the Soul beſt anſwer the End of Prayer, 
and tend moſt to the Succeſs and Ac- 
ceptance of it: And I think you will 
not venture to deny this, for the Prayer 
of the Wicked, with all irs Flouriſhes 
and Enlargements, is an Abomination 
to the Lord; and a ſhorr filent Ejacula- 
tion darted from a pious and devout 


Soul, will ſooner -picrce the —_— 
an 
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and enter the Ears of God, than the 
loudeſt and longeſt Harangue of the 
Hypocrite : And therefore the Conclu- 
fion muſt be true ſci. That the divine 
Art or Gift of Prayer reſides within, 
and confiſts chiefly in the pious Motions 
and good AﬀeCtions of the Heart. Which 
was the thing to be proved. 

Sir, when you have well conlider'd 
theſe things, *tis poſſible you may come 
to ſome better Underſtanding than you 
have at preſent in this matter. And 
becauſe *tis a double AR of Charity, at 
cnce to direft the Shepherd, and to re- 
duce the wandring Sheep miſled b 
him 3 give me leave to take a little 
more pains with you, to ſet you right 
in a matter of ſo great moment. To 
that end, as we have already ſeen the 
Reaſons, ſo let us now weigh the Con- 
{cquence of both theſe Opinions; which 
I will affure you are of no ſmall Conſi- 
deration in this matter. On the one 
hand then, the placing of the Gift of 
Prayer in the Heart, may be a means of 
ſetting Men upon a ſtriter Watch over 
it, and keeping it cloſe to the Duty : 
and becauſe the Imbecility of the Mind 
is ſuch, that it cannot attend to two or 
more things at once, theſe may ſerve 

to 
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to prevent thoſe diſtraftions, which 
among other things are occaſioned by 
the ſtudy of words ; it may hinder the 
rovings and wandrings of the fancy, and 
help to keep the Mind more intent upon 
the main work and buſineſs of Prayer 
and one would think (Sir ) that the 
natural and pious tendency of this no- 
tion to ſo good an end, might have de- 
ſerved a little favour, and not have ſuf- 
fered you to have fallen ſo unmercitfully 
upon ſo harmleſs and ufſefu! a thing. 
Whereas on the other hand, the placing 
the Gift of Prayer in a faculty of uſing 
new words and varied phraſes, may be 
a means to draw off the Soul from mind- 
ing the Duty, and ſet it a liſtning to 
the fineneſs and fluency of the words ; 
and this can ſerve only to gratific itch- 
ing Ears, and to feed a Worm of Curi- 
olity, which ſends many a gadding up 
and down to find out the fineſt words 
and loudeſt voice, and the moſt melting 
Tone : And this you know has occaſi- 
oned a very great giddineſs and inſtabi- 
lity in Religion : Now here again it 
right be reaſonably expeCted, that what 
hath been known to produce ſuch bad 
efte&s, might have been a little ſuſpe&- 


ed; and that you would not fo mighri- 


ly 
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ly triumph and glory in ſo dangerous a 
Notion. 

And now my hand is in, give me 
leave to tell you ſome of the many mil- 
chic's that have proceeded from this 
verbal Gift of Prayer. 

Firſt, Some have cither willingly or 
weakly miſtaken this for that extraor- 
dinary or ſupernatural Gift of Prayer, 
that was granted to the Apottles 3 and 
finding ſometimes their Fancy heated 
by the fluency and ſound of words, have 
thought themſelves divinely inſpired. 
Hence it is they talk ſo much of pray- 
ing by the Spirit, as it they felt the Ho- 
ly Ghoſt working and ſpeaking within 
them, immediately diftating both the 
matter and werds of their Prayers to 
them, by which means they father up- 
on the Holy Ghoſt, all rhe haſty and 
fond produCtions of their own Brain. 

Scconuly, This hath led many into a 
Contempt of all Godly Forms as dead 
things, and made them place all the lite 
and efficacy ot Prayer in this pretended 
Gilc; by which means they are brought 
to caſt off all regular and fobcr Devoti- 
on, and tura their Religion into ſpiri- 
tual Phrenzy and Enthuhtaſm. 

Thirdly, This often proves an occa- 

ſion 
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ſion of great Pride; for many have been 

with a vain conceit of this 
Giftz and finding others ſtruck with an 
admiration of their parts, eaſily cometo 
admire and fall in Love with themſelves ; 
and thiak that God as well as Man is 
delighted to hear them talk. Hence they 
grow refrattory and diſobedient to their 
Superiours 3 and think their enjoyning 
any thing in Publick Worſhip, though 
merely for Decency and Order, a diſpa- 
ragement to their Abilities, and not bt 
to be laid on Perſons of their intereſt and 
familiarity with God. 

Fourthly and Laſtly, This Gift has 
proved a great inſtrument of Diviſion ; 
and 1s at this day the greateſt Idol and 
Support of all our SeCtaries ; amongſt 
whom, he that pleaſes and excels in this 
Gift, ſhall be ſure ro have moſt Follow- 
ers. An inſtance of this I think you 
hnd at home, where the Leader of ano- 
ther Conventicle begins to draw from 
yours 3 and ſurely Sir, *tis time to look 
about you; for it his Tongue runs nim- 
bler than yours, your Diſciples may be 
= to leave you in the Lurch, and run 
afrer himsz or it his Voice be more 
Charming, or his Tone more Taking, 
you are loft that way too. 

C 2 In 
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In ſhort, when Men leave the well 
compoſed Devorion of an eſtabliſhed 
Church, they have nothing to fix themz 
which makes them ſtagger and reel like 
a drunken Man, running from one Set 
roanother, till they have run themſelves 
out of all Religion, and ſettled at laſt 
in downright Atheiſm and Infidelity. 
Ot this roo many fad Inftances may be 
Piven. 

[ could tell you, Sir, of other direful 
effefts of their miſtaken Notion of the 
Gitc of Prayer; but I am loth to be te- 
dious. I am, 


SIR, 


More '9 Tour bamble Servant, 


M. H. 


LETTER 
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LETTER 1IL 


To ]. M. 


SIR, 


I Received yours of the 20th Inſtant, 
which for the moſt part is juſt as I 
feracd, a downright running away, as 
any that had Eyes in his Head might 
have eaſily ſcen: And romake you fen(i- 
ble of it, I muſt again tell you what 
we are about, and then ſhew you how 
far youare goae from it. 

The Queſtion then between us, is con- 
cerming the Gift of Prayer, /c. Whether 
it confiſts in an Ability of Expreſſions, 
or in the pious Motions and Elevations 
of the Heart. Now though I gave you 
a ſtrift charge to keep cloſe ro this, and 
repeated it over and over again, leſt you 
ſhould forget it, yet Firſt, 

In the very beginning of your Letter, 
you are gone from thence into Dewvon- 
ſhire, and tell me, how the Catchpoles 
laid in wait, and purſued thoſe that 
haunted Conventicles ; and is not this 
a plain Excurfhion 2 Within a few Lines 
of this, 1 find you runniog after Biſhop 
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Kpn, to let him know, that you did nor 
call him Biſhop ; and then give the rea- 
ſon for it roo, becauſe he hath no Dio- 
cels ; but yet becauſe he once had one, 
and there may be ſome good in him, 
you are content that he ſhould be called 
the late Biſhop : And is nor this a pretty 
Excurſion think you, and very much to 
the Gift of Prayer ? 

Immediately on this,you are running 
to the preſent Biſhop to acquaint him, 
that he is no Intruder, but that the Di- 
oceſs is his, whatever perſons may a 
or think tothe contrary : Admirable cloſe 
to the point ! Preſently on this, you are 
my ay France, to tell King Jawes 
to his Face, that he can only be call'd 
the late King, but none muſt think or 
call him King now ; for the Judges have 
given their Opinion, ſay you, that *tis 
Criminal to give him that Title : Is not 
this wonderful pertinent ? or rather, is 
it not an Excurſion with a witneſs ? 

Shortly, hereupon you put the Que- 
ſtion, whether a Conventicle be an il- 
legal Aſſembly 2 This I ſuppoſe, you 
take to be more home to the Gift of 
Prayer, becauſe it ſpeaks up for the 
Flace where this Talent is vented : But 
is there nodifference think you, between 

what 
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what is Eſtabliſhed, and what is onl 
wink'd at, and ſuffered togo unpuniſhed? 
If you will needs have an anf.ver, your 
breaking the Bond of Peace and Unity, 
by Conventicles, is near abour as law- 
ful, as breaking the Bond of Wedlock 
by Adultery ; and if cither be permit- 
ted, 'tis jaſt as Moſes's Bill of Divorce, 
not for the goodneſs of the thing, bur 
for the hardneſs of Mens Hearts. 

After this you tell' me, that to the 
Catalogue of Biſhops that lie under your 
Cenſure, you can add morc, and there 
is no doubt of this, though I thought I 
had made your Authority and Cenſures 
wide enough, when [ extended it to all 
other Biſhops : Bur ſtill you ſee how ad- 
mirably you ſpeak to the purpoſe. 

Soon after this, you tell me a {ad hy 
of yours and others misfortunes, in fall- 
ing under the Miſcries of bad times, ha- 
ving your Studics rifled, and your Books 
taken from you : Now though this be 
a ſad Calamity, and juſtly deſervesPity, 
yet here 'tis a deplorable Excurſion, and 
ſerves for no cther End, bur to let us 
know, that you are forc'd now to ſpeak 
without Book, which will caſily be be- 
lieved. Next you take a Leap into the 
_Apecrypha, and fall upon the Stories of 
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Tobit and Judith ; and to ſhew what a 
Canonical Man you are, Dama all the 
Apocryphal as unworthy to be 
read by Chriſtians upon gny occaſion. 
Admirable well to the purpoſe ſtill, and 
about as near to it as Eaſt is to the 
Welt. 

In reading a little farther, I find you 
taking another Jump into France; for 
ſpeaking of conceived Prayer, you very 
wittily fall upon the Conception of the 
Prince of Wales, and wonder at two 
things ; firſt how he crept into the 
World ; and after that, how he crept 
into the Liturgy : Yea, you would fain 
know, whether he were not an extem- 
_ Effuſion ; as if he had crept into 

ree Prayer too: But pray Sir, what 
hath the Conception of Prayer to do 
with the Conception of Princes ? Muſt 
not Publick Worſhip be well perform'd, 
think you, if left to the preſent and vain 
Conceptions of ſuch rambling Brains ? 

Huc I have not time ro go through 
your Letrer, which is a meer Rapſody 
of Non-ſequitur's, and nothing to the 
_ And as I told you of former 

apers, that twas a great exerciſe of 
Paticnce to read them, ſo I may ſay 
over and above of this, that *tis a per; 


fect 
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fe&t Pennance to go through with it : 
However, | reſolve ( God willing ) let 
the Task be as irkſome and unpleaſant 
as it will, rogo t h by the next. 
In the mean time, as far as we have 
gone already, what think you Sir, are 
the forementioned Particulars, Excurli- 
ons or no? Or rather, are they not a 
plaia running away ? Were you not 
ſufficiently warned and told of this, that 
twas the loſs of the Batrtel? And yet 
Sir, could you not ſtand the firſt Brunt, 
but muſt betake your ſelf to flight upon 
the firſt Attack ? And can you think I 
will run allthe Kingdom over after you? 
yea, out of rhe Kingdom too, and crols' 
the Seas in the purſuit? Ar preſent Sir, 
I have no time for it, but hereafter | 
may have more timeto follow the chaſe, 
and to hunt you our of all your Subter- 
tuges, and lurking Holes, But what's 

to be done at preſent ? 
Why all theſe, and many more Im- 
rtinencies of the ſame kind, are clear- 
y to be lopt off, and thrown away ; 
and I muſt be forc'd ro do with your 
Letter as Men do with their Gardens, 
Weed it, and throw aſide all the Traſh 
and Trumpery of it, that we may dif- 
cern the good Secd,if there be any. And 
to 
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to tell you truly, your Letrer is ſo over- 
run with Weeds, that 'twill take up 
more time than 1 can ſpare at preſent, 
to Weed it. All that you ſay _ 
Hall and Biſhop Wilkins ( though it ſhall 
be fully examined in its due time ) is at 
preſent Impertinent, becauſe it does not 
yet come to bear upon any part of the 
Argument, to which I muſt bring you 
back in my next : Ina word, all the 
Rubbiſh of your Letter muſt be remo- 
ved; and when that is , We ſhall 

ſee what little Senſe and Reaſon is left. 
But really Sir, I am loth to ler this 
, Letter alrogether paſs without ſome- 
thing for your Edifcation ; and becauſc 
matters muſt be inſtilled into you by de- 
rees, I will tell you where the miſtake 
ies; truly your great unhappineſs, (of 
which I gave you a hint in my laſt) is, 
that you cannot diſcern betwixt the Gift 
of Speech, and the Gift of Prayer ; be- 
tween which there is a manifeſt ditfc- 
rence ; but inſtead of that, you diſtin- 
guiſh between the Gift and Grace of 
Prayer, where there is none ; for here 
if the terms are Identical, and import 
the ſame thing, the diſtinftion muſt be 
frivolous z and that they are fo, you 
may eaſily diſcern by this ſhort Argu- 
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A Gift or Talent of any thing, is a 
faculty of doing chat thing aright, and 
fy ſhould be, as I proved ia my 
laſt. 

Now do but apply this to Prayer, and 
then the Gitr of Prayer will be a faculty 
of performing the Duty of Prayer aright, 
and as it ſhould bez and then tell me, 
Whether the Grace of Prayer be any 
thing elſe than an Ability of the right 
performance of that Duty ; and then 
you will ſee the Gift and Grace of Prayer 
to be both one. 

If you ſay ſome offer to God only 
the Calves of their Lips, and put him 
oft only with words, when the Heart 
goes not with them. 

Very true Sir, now theſe are faid to 
have the Gift of Speech, or an Ability 
of Expreſhion by pouring out ſo many: 
words. 

But they have not the Gift or Grace of 
Prayer, which is the doing the Duty 
aright, and making the Heart accom- 
pany the words. 

I hope Sir, you are not ſo flow of 
underſtanding as not to diſcern this, 
though I fiad you are flow enough, and 
theretore if you do not take it preſent- 
ly, let me adviſe you to rcad it _ 

an 
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and over again, and 'tis poſſible by Stu- 
dy, and beating your Brains, it may 
enter into them. I am, 
SIR, 


Marth 11. 
1696, Yours 


M. H. 


LETTER 
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LETTER IV. 
To ]. M. 


SIR, 


Have try'd once, whether it were 
poſſible to keep you cloſe toa Point, 
and to prevent Excurſions ; but find it 
a very difficult ( if not impoſlible ) 
Task : For, let a Man warn you never 
ſo oft, and point tothe very place where 
he would have you ſtand and keep to, 
yet you wriggle and fly off from ir, in 
ſpight of ones Teeth, and like an Eel, 
ſlip away, when one thinks to hold you 
faſteſt. However, I will not utterly 
deſpair of you upon the firſt Experi- 
ment: And therefore willtry again once 
more, Whether there be any way or 
means of fixing you : and though you 
have ſhamefully run away once into 
groſs and palpable Excurſions ; yet let 
me per{ſwade you to rally again, and ſee 

whether you can ſtand a ſecond Brunt. 
To that end, let us ſtate the Queſti- 
on once more ; for 1 find you creeping 
out there, and complain; That | make 
you put the Gitr of Prayer there, wher® 
ner 
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neither you nor any body elſe ever pla- 
ced it, ( 4c.) In Words and Expreſli- 
ons z3 Whereas you put it ( as you fay ) 
not ia the words themſelves, but inthe 
Ability of Expreſſions ; as appears by 
your Definition of the Gift of Prayer ; 
which you ſtyle { An Ability of expreſ- 
ſing our (clves ſuitably ro God in Prayer 
on all Occaſions. ] Remember this then 
and ftick to it, That whercas I put the 
Gift of Prayer in the good Motions and 
AfﬀeCtions of the Heart 5 you pur it, in 
an Ability of Expreſſions. So that CI 
hope ) now we are agreed about the 
State of the Queſtion, and ſhall hear of 
that no more. 

Now againſt your Opinion thus ſtated, 
I preſent you with this Argument. 

If the Duty of Praycr may be perfor- 
med without an Ability of Expreſſions, 
then the Gift of Prayer cannot conſiſt in 
an Ability of Expreſhons. 

But the Duty of Prayer may be per- 
formed without an Ability of Expreſſi- 
ons 

Therefore, the Gift of Prayer cannot 
conſiſt in that Ability. 

T he Minor | prove thus: 

He that wants a Tongue, or hath loſt 
the uſc of it, hatch no Ability of Exprei- 
lions. Bit 
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But he that wants a Tongue, or hath 
loſt the uſe of it, may perform the Duty 
of Prayer. Ergo, 

The Major muſt be granted, unleſs 
you will ſay, that a Man 1s able to ſpeak 
and expreſs himſelf without a Tongue. 
Neither can the Minor be denied, unleſs 
you will deny to Deat and Dumb Men, 
all faculty of praying 3 which hath been 
allowed to them, by lifting up their 
Hearts unto God. And therefore the 
Concluſion muſt follow of Courſe, That 
the Duty of Prayer may be performed 
without an Ability of Expreſlions. 

So that, the Minor Propoſition of the 
Argument ſtands firm, and there is no 
getting out there. 

Come we then to the Major, which 
I prove thus. That, without which 
the Duty of Prayer may be pertormed, 
cannot be the Gift of Prayer. 

Therefore if the Duty of Prayer may 
be performed without an Ability of Ex- 
preſſions, the Gift of Prayer cannot lie 
in it. 

The Antecedent muſt be granted, be- 
cauſe otherwiſe, the Duty of Prayer may 
be performed without the Gift of Pray- 
er. Now, though any Wiſe Man « ould 
think this ablurd enough, and pity a 

Man 
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Man that was reduc'd to the neceſſity 
of affirming it z yet, becauſe you cannot 
ſee the Abſurdity of it, ( for 1 find you 
affirming that the Duty of Prayer may 
be, and often is performed without the 
Gift of it ) I will therefore give you 
One Argument that may ſerve as a Pair 
of SpeQacles to help your weak Eyes to 
diſcern it; and that is this: If the Gifr 
of Prayer be the Power or Ability of 
performing the A& or Duty of Prayer, 
then the Duty of Prayer cannot be per- 
formed without the Gift of Prayer. 

Bur the Gift of Prayer is the Power 
or Ability of performing the Att or Du- 
ty of Prayer. 

Therefore the A&t or Duty cannot be 
perform'd without the Gifr. 

The Minor is evident, and hath been 
proved before, viz. That the Gift of 
Prayer is the Power, Faculty, or Abili- 
ty, of performing the AQ of Prayer. 
The Conſequence of the Major is thus 
proved : 

The A& or Duty cannot be perform- 
ed, without the Power or Ability of 
Atting or Performing it. 

And therefore, If the Gift of Prayer 
be the Power or Ability of performing 
the At or Duty of Prayer ; then the 
Duty 
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Duty of Prayer cannot be performed 
without the Gitt. 

The Antecedent is proved by this ; 
Becauſe otherwiſe, a Man may be faid 
to be able ro do a thing without the 
Power or Ability of doing it : Which 
is all one as to ſay, A Man can do that 
which he cannot do. And if you can- 
not ſce the Abſurdity and Contradition 
of this, you are ſtark Blind, and can ſee 
nothing. So _ — too of the 
Argument with its _— bein 
lock'd faſt, *twill be hard for you S 
ſcape there too: And I hope you will 
not deny the Concluſion. 

And now ( Sir) being beaten out of 
theſe Subtertuges, I fear you are caught. 
And *tis good enough for you 3 for you 
would take no warning, bur would 
needs be hopping up and down, till you 
fell into the hands ot ſome body or other 
that would hol4 you faſt. And now like 
a Bird in a Snare, the more you Flutrer, 
the more you'll be entangled. 

Bur ſtay, let us look about and ſee, 
whether there beany Loop-hole orCran- 
ny for you to get our at ; for it there 
be, you'll furely fiad it, and run clear 
1Way. 
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The only 7 I can eſpy at 

preſent is, what I find you nibbling at, 
6d ſeeking to creep out at already z and 
that is this : Though there be one fort 
of Prayer that may be performed with- 
out an Ability of Expreſſions, as Men- 
tal Prayer, yet there 1s another fort that 
cannot, as Vocal Prayer. So that there 
may be ſome hopes, that That at teaſt 
may lie in the Ability of Expreſſions. 

But pray (Sir) Muſt not the Gift of 
Prayer extend to all forts of Prayer ? 
Ocherwiſe it cannot be the Gift of Pra er 
in general, bur the Gift of this or 
way of praying. 

Bur the clearing of this will require a 
ticcle Logick. You muſt know then, 
that Prayer in general is the Gene, and 
Mental and Vocal Prayer are the two 
= of it. Now (you know) the 

enns mult be common to both the Spe- 
cies, ( as Animal is to Homo &- Brutum ) 
for, Tots Naturs Generis continetur in 
qualibet Spetie. So that the Nature, and 
conſequently, the Gitr of Prayer muſt 
lie in- fomething that is Common both 
to Mental and Vocal Prayer. 

Now, what ſhould that be that is 
Common to both theſe ? Why, It can- 
not be the Ability of Expreſſions, ſince 

Mearal 
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Mental Prayer hath nothing to do with 
that, and may be perform'd withour ir; 
and therefore muſt needs be ſomething 
elſe z which I believe, you will find art 
laſt to be, the good Motions and Ele- 
vations of the Hearr. 

Now by this (Sir) you may ſce, 
that neither Words, nor an _ ot 
uttering them, is any neceſlary and eiſen- 
tial part of Prayer 3 for God neither 
needs them nor values them, unleſs the 
Heart go with them. He knows our 
Neceſhties before we ask ; and hates 
the much ſpeaking and vaia Repetitions 
of the Hypocrite. 

So that Words are only an accidental! 
Adjun&@ or Circumſtance of Prayer that 
relates to our ſelves ; and all the uſe of 
them is, to help us to joyn and agree in 
putting up the ſame Petitions. And here, 
the fewer of them the better, if the 
Heart be fincere and found in offering 
them ; for Solomon minds us [ That God 
is in Heaven, and we upon Earth ; and 
therefore our words unto him ſbould be few. } 

And now I thiak, this Loop-hole is 
pretty well ſtopr, and 'twill be hard for 
you to get out there. 

You ſee ( Sir) how I am forcd to 
watch you as narrowly as the Cat watch- 
I 2 £* 
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es the Mouſe : And I am miſtaken if 
you are not hunted into the Trap; 
where I muſt leave you to work —_ 
ſelf out as well as you can. And if you 
yet creep out, and run away after this, 
I'll defy any Mouſe or Squirrel to out- 
do you. 

Sir, hp your Anſwer as ſoon as 
conveniently you may ; but be ſure to 
keep cloſe to the Argument and Matter 
in hand : For you cannot think how 
nauſeous and troubleſome to Men of 
Senſe, your Impertinencics and Excur- 
fhons are. Let me hear then no more 
of King James, or Biſhop Kzs, nor of 
Tobit and Jadith, and other Apocry- 
phal Stories 3 nor of the Troubles of 
the former, or the Happineſs of the pre- 
lent Times; for theſe things are all im- 
—_— and nothing ro our le. 

t a word neither as yet, of Biſhop 
Haltor Biſhop Wilkins ; for though what 
you offcr ſhall be fairly heard in due 
time, yet that time is nor yet come. 
For though in Divine Revelations, Au- 
thority may go before Reaſon ( becauſe 
we are to believe what God faith, though 
it may ſeem without, above or againſt 
Reaſon) yet, in Humane Teſtimonies, 
Realon 15 to go before Authority : Be- 

cauſe 
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cauſe we are not to believe any Man, 
without ſhewing good Reaſon for what 
he ſaith. So that we are in the right 
way for ſatisfaftion ; and therefore you 
muſt not go our of it your ſelf, nor 
ſeek to draw me out of it by any imper- 
tinent Excurſions. 

But you tell me, you have other 
things wherein you delire farisfattt- 
on. 

Ay (Sir) that is one of your Scurvy- 
Tricks, and a plain Hint and Intima- 
tion of your deſign of running away. 
Il. hear nothing of that til! we have 
finiſhed the Point in hand. No ( Sir) 
I will not ſtep a Foot out of the way, 
though it were to prove, That Extem- 
pore Prayer was brought into theſe 
Kingdoms by Romiſb Emiſlaries; which 
in due time ſhall be proved to you 
by as full and clear Evidence, as any 
Wiſe Man can defire. You fee (Sir) 
what pains I am torced to take, to 
hedge you in, and keep you from fly- 
ng oft. And if aftcr all this, you 
will ſtill be gadding and running away, 
you will not only appear to be a 
Fugitive and Volatile Animal ; but 
likewiſe ſhew , What an Able Cham- 
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pion you are like ro make to defend 
the Diflenting Cauſe. In the mean 
time, I am , 


SIR, 


Alari Fi 2 


1699 k Tour Humble Servant 


M. H. 
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LETTER V. 


To ]. M. 


SIR, 


| rs nothing from you theſe 
three or four Poſts, I have had 
the leiſure to go on further in the Per- 
uſal of your Letter : Where I find you 
cannot yet come off from that ſrivolous 
Diſtiation berween the Gift and Grace 
of Prayer ; for you tell me theſe Terms 
muſt not be confounded, but carefully 
diſtinguiſhed by all that would ſpeak 
Intelligibly in this Matter. 

Now I think theſe Terms have ra- 
ther confounded than clear'd up your 
Underſtanding in this Matter ;and hin- 
dred you from Speaking or Writing a- 
ny thing Intelligibly abour it. For this 
15 a Diſtinction withour a Difference, as 
I proved in my third Lerrer. Eur find- 
ing you are not very quick or ready ro 
take a thing, Vil ery to make ir a lirtle 
more plain and obvious to your Under- 
ſtanding ; for if it appear, that the Gitt 
of Prayer is the Grace of Prayer; and 
the Grace the Gift of it, you will then 
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ſee the Abſurdity of it, which you may 
by this Argument. 

The Faculty of performing the Duty 
of Prayer aright, is the Gift of Prayer. 

But the Faculty of performing the 
Duty of Prayer aright, is likewite the 
Grace of Prayer. Ergo, The Gift of 
Prayer is the thing with the Grace 
of Prayer. Et wiciſſim. 

The Major is proved from the nature 
of a Gift or Talent of a thing, ( As) Of 
Writing, Reading, Speaking, Painting, 
Quay &c. whi pm nothing elſe 
but Abilities of doing theſe ſeveral things 
in the beſt Manner. The Minor mult 
remain firm, till you can ſhew any 
more in the Grace of Prayer, than'a 
gracious Gift vouchſafed by the Spirit 
of God, to. diſpoſe and enable to the 
right performanceof the Duty of Prayer. 
And therefore the Concluſion muſt fol- 
low. That theſe Terms are Identical ; 
and _ the ſame thing. 

So that really (Sir ) This DiſtinQi- 


on is much like his, who diſftinguiſh'd 
between Operation and Working ; ſay- 
10g, that Pepper was hot in Operation, 
but cold ia Working: And 'tis every 
Jot as abſurd to ſay, thata Man may be 
hot in the Gift, but cold in rhe Grace 
of Prayer, But 
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But becauſe 1 find you too apt to be 
impos'd upon by Terms and Phraſes 
without knowing or attending to the 
true Senſe and Meaning of them, I ſhall 
for the better clearing of this Matter, 
enquire, 

1. Into the Original of this DiſtinQi- 
on 3 Whence it came, and of what ſtand- 
ing it is in the World. 

2. Into the Occaſion of it : Or, what 
itis that hath betray'd and miſled ſo ma- 
ny into it. 

Firit then, Whence ( Sir ) had you 
this Diſtioftion ; and in what Mint was 
it coynd? 

If you look over the Bible, you will 
not find this Phraſe of the Gift of Pray- 
er, from one end to the other. You 
may read there of the Gift of Tongues, 
and (I think ) a Gift of Utterance z bur 
for the Gift of Prayer in thoſe very 
Terms, you mult ſeek ſomewhere elle, 
And it you areata loſs forthefirſt Term 
of the Diſtinction, and cannor find the 
Gift of Prayer there, then pray rake the 
Bible again, and fee whether you can 
find the other Term, of the Grace of 
Prayer there : And if you are at a loſs 
tor that too, and cannot find the Grace 
of Prayer ia thoſe expres Terms men- 

tioned; 
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tioned ; Then, tobe ſure, that Diftin- 
&ion never came from the Holy Scrip» 
tures, where neither of the Terms are 
to be found. 

Whence then might it come? And 
who was the Author of this famous Di- 
ſtinftion ? 

Why I have ſearched into ſome ofthe 
Centuries after the Apoſtles, toſee whe- 
ther any of the Ancient Fathers had 
heard, or ſpake any thing of itz But as 
far as my ſearch can reach at preſent, 
I find no News or Tydings of any ſuch 
Diſtinftion among them , but rather 
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makes the Terms identical: For he tells 
us, Ipſa Oratio inter Gratie munera re- 
peritur. Prayer it ſelf is to be reckon'd 
among the Works of Grace. St. Hilary 
wills us, Orare ad Deum non multiloquio, 
ſed Conſcientia, ( i.e.) Not by pouring 
out many Words,but with the purity of 
the Heart and Conſcience. St. Cyprian 
tells us, that Deus non Vocis , ſed Cordis 
Auditor eit, (i. e.) God hath no regard 
tothe Voice or any Ability of Expreſſi- 
ons, but to the Heart only. St. Bafi/ 
ipeaking of Prayer, faith : * We do 
*not at all define it to a buſineſs of 
* Words, nor an ability of Expreffions : 
* And 


( 43 ) 
* AndClemens Alexandrinus gives a Rea- ©" 4 


© ſon for it. Becauſe ( ſaith he ) we can "— * 
«ſpeak diſtinly unto God tho? with 
«Silence, and can utter loud inward 
« Cryes, where no Voice is heard. A 
Learned Divine, who hath made a nar- 
row and rticular Search into the 2” Falken, 
Writings of the Fathers about this mar- 
ter,tells us, *© That all the Ancient Wri- 
«ters diſcourſe of Prayer, as a work of 
« the Heart and Soul, and not of Words: 
Whereas you diſconrſe of it as a Matter 
of Words and an Ability of Expreſſions. 
So that this Diſtinftion was not known 
in the days of theſe Fathers : No, nor in 
many hundred years after. How then 
did this Diſtinftion come into the 
World that hath made fo much Noiſe, 
and done ſo much Miſchief in it? 

Come, I think, you have pointed un- 
to the firſt Author of it, which /(itTI 
miſtake not ) is Biſhop Wilkins; Who, 
in his Preface to the Gift of Prayer, 
ſeems to own and acknowledge as 
much : For in the beginning of the 
Preface, he tells us, © Thar little or no- 
<« thing wasever written on this Subject 
<« before him, and ſeems to wonder that 
* this excellent Art, ſhould be hid from 


« all former Ages ; and reſerv'd for — 
dil- 
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© diſcovery in the latter Days. In the 
next Page, he repeats it again, and faith; 
For ought he could find, rhere was little 
written of it in any Language. In the 
Cloſe of the Preface, he ſpeaks home, 
and makes himſelf plainly the firſt Au- 
thor of it ; for he tells us,he drew up the 
ſubſtance of his Book many years be- 
fore he knew ſo much as any one Au- 
thor, who had formerly attempted this 
Subje&t. So that, this 1s a mere Novel- 
ty by the Author's own Confeſſion : And 
yet you think he has infinitely oblig'd 
Mankind by preſenting the World with 
this ſingular Gift : But I think he had 
no ſuch high Thoughts of it himſelf in 
the latter and wiſer part of his Life : 
And would willingly = recall'd this 
Gift, when he ſaw what bad uſe was 
made of it, But I ſhall give you a 
more particular account of this, in a 
Letter by it ſelf : In che mean time let 
us proceed, 

Secondly, To enquire what might be 
the Occaſion of this Diſtintion, be- 
tween the Giftand Grace of Prayer ? 

And *tis more than probable, that 
this proceeded, from an unhapy miſtak- 
ing a Readineſs of ſpeech for the Gift of 
Prayer. There is (indeed ) in ſome 

Men 
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Men a great Faculty and Readineſs of 
Speech, whereby they can expreſs them- 
ſelves with greater Fluency, and leſs 
Heſitation than others : And this, as all 
other Faculties of Body and Mind, may 
be ſtiled, the Gift of God ; But that 
this is not the Gift of Prayer, I ſhall 
prove to you by this Argument. 

The Gift of Prayer muſt be ſome- 
thing that is peculiar and appropriated 
to Prayer ; ( for elſe it may be the Gift 
of any other thing, as well as Prayer. ) 

Bur this Readineſs of Speech is not 
peculiarly appropriate unto Prayer:(For 
we know it may be and daily 1s applyed 
to many other Subjects and Occalions ; 
as the Lawyer diſcovers it in pleading ; 
And men of Parts daily ſhew it in mat- 
ters of common Converſe and Obſerva- 
tion, ) and Therefore, 

The Readineſs of Speech you ſo much 
talk of, cannnot be the Gift of Prayer. 

Beſides, if the Gift of Prayer ſhould 
lie in ſuch a Readineſs of Speech, whar 
ſball they do that want it ? 'Tis moſt 
certain, that the far greateſt part of 
Chriſtians, have neither a Readineſs of 
Mind to conceive, nor a Readineſs of 
Tongue to expreſs for themſelves ſuch 


Prayers, as are fit to be offer'd up to 
rhe 


(46 ) 
the Divine Majeſty 5 What then? Shall 
they not pray at all? Or can they pray 
without the Gift ? 

Why , ſay ſome, in Publick let 
them attend to the Miniſters Words, 
and Pray by his Gift; (that is) Let 
them be tyed up to his Words, which, 
tho' ſudden and unknown to them be- 
tore-hand , muſt be a Form to them ; 
and preferr'd too, before the Publick 
Deliberate Forms of Godly Men ; yea, 
of the whole Churches compoſing. 

And 15 not this an excellent way 
( think you ) to preſerve Sober, Serious, 
and True Devotion, and to help Men 
to agree and ſpeak the ſame thing in the 
Publick Aſſemblies > But what ſhall 
they do in Private ? Why, there you 
would have them Try, and Prattiſe, 
and Learn this Art. Yes, And whilſt 
they are ſtudyiny and beating their 
Braiis about Matter and Words; 
what will become of the Heart ? How 
ſhall they watch that ? Or excite thoſe 
inward Motions and Defires that are fic 
to atrend their Petitions? Since the Mind 
can't attend two ſuch different things 


at once. I fear ( Sir) that ſome by try- 


1ng to practiſe themſclves, and hearing it 
i rreverently and rudely praQtiſed by o- 
thers, 
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thers, have wholly laid afide the Duty, 
and ſettled in a toral NegleCt and Care- 
leſneſs about it. 

Theſe are ſome of the many doleful 
Evils with which yoar Notion of the Gift 
of Prayer is unluckily clogg'd: All which 
are wiſely prevented, by placing the Gift 
or Grace of Prayer where it ſhould be, 
( viz.) in che Heart, and the Pious 
Motions and AfﬀeQtions of the Soul : 
And thence Perſwading Men, not fo 
much to rely upon! their own Abilities, 
as to make uſe of thoſe many Pious and 
Excellent helps both for Publick and 
Private Devotion, with which the W if- 
dom and Piety of the Church of Exg- 
land hath ſo happily furniſhed them. 


SIR, 

I have ſent you this, to entertain and 
refeſh your Memory, before your An- 
ſwer comes; which I ſhall earneſtly ex- 
pe& by the next. I am 

SIR, 


April 5. Your humble Servant, 


M. H. 
LETTER 
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LETTER VL 
To ]. M. 


SIR, 

Find by your laſt, that *tis as hard 

to aleals as *ris to convince you: For 
though we ſtated the Queſtion laſt by 
your own Definitionof the Gift of Pray- 
er, and I thought to hear no more of 
that, yet now you are out of conceit 
with that too, and complain (till of the 
State of the Queſtion. 

'Twas firſt put in new and varied 
words, which is the main (if not ) on- 
ly difference between Forms and Extem- 
pore Prayer ; the former conliſting in 
the conſtant uſe of the ſame Words, 
upon the ſame occaſion ; The latter in 
the change and variety of them, where 
no occaſion requires it : But that would 
not do; thence we came from the Words, 
to the Ability of Expreſſions; and yer 
now that does not pleaſe neither, for 
you ſay this is a mere Logomachy, or, 
Lis de Nomine, a Diſpute about Words : 
and ſo it muſt neceſſarily be, whilſt you 


place the Gift in them: What's to be 
done 
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done then? You ſee this Notion of 
yours is a mere Proteus or Changling, 
that is ſtill varying and changiag the 
Scene. 

Why, you muſt try again, and fee 
whether you can fix it upoa ſomething 
that is more conſtant and laſting : For 
there is no Building without a Founda- 
tion, nor no Arguing without a true 
State of the Queſtion : If you would 
place it 1n the Heart, that would be a 
ſound and ſafe Bottom, and a (table 
Principle of Devotion ; but whilſt you 
put it in the Tongue, which is fo (lip- 
pery a Member and daily given to ma- 
ny Windings and Turnings, you will 
never be able to fix it upon ſo unſound 
and uncertain a Bottom. You would 
have the Queſtion then ſtated thus, 
Whether an Ability of Expreſſions may 
not be called the Gift of Prayer ; or, 
Whether the inward Deſires and good 
Motions of the Heart, do only de- 
ſerve that Name ? With all my Hearts 
provided, you will rake an Anſwer, 
and ſtand to it. 

I ſay then, That an Ability of Expreſi- 
ons 15 very improperly call d the Gift 
of Prayer, becauſe the whole buſineſs 
of Prayer may be done withour it : And 

; that 
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that the pious Motions and Elevations 
of the Heart, do moſt properly and 
principally deſerve that Name ; becauſe 
this is the very Eſſence of Prayer, which 
is required to all forts of Prayer, and 
none of them can be well perform'd 
without it. If you could but come to 
this, it would be a fair ſtep to a right 
Underſtanding in this Matter 4 for here- 
by you would fee, that Words are no 
part of Prayer, and how abſurd it is 
to place the Gift of it, in that which 
does not appertain to it 3 and likewiſe, 
how impoilible it is ro perform the Duty 
without the Gitt ; which is nothing 
elſe but the Ability of performing ir. 
Can any Speak without the Gitt of 
Speaking ; or 'Think or Write without 
the Gilt of Thinking or Writing ? 
How tlicn {hculd it come to paſs, that 
a Man can Pray without the Gift of 
Praying ? 

Morcover, ycu might learn from 
hence, that God's beſtowing the Aſhit- 
ance of his Grace to kindle and excite 
Prous Diſpoſitions of Heart in ſecking 
unto him, is moſt properly his vouch- 
{ahng the Gifr of Prayer 3 and our Ex- 
erciling cr Exerting ſuch carneſt and 
aftetiorate Deſires, with a lively Faith 

ard 
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and inward Devotion, is our having or 
uſing the Gitt of Prayer. 

And really, Sir, you may as well di. 
ſtinguiſh between the Gift and Grace of 
Charity, as the Gift and Grace of Pray- 
er ; both which are the Gracious Gifts 
of God's Holy Spirit, the one enclin- 
ing us to ſhew Mercy to our Neigh- 
bour, and the other to ask Mercy and 
Favour at the Hands of God. If you 
will conſider this well, and make it the 
Subjett of your ſecondand beſt Thoughts, 
'ris poſſible it may help to bring his 
matter to a good liTue. 

In the mean time, I am glad I have 
in ſome meaſure cur'd the Malady of 
Excurſions ; for I find the Number of 
them mightily abated ; rhere being in 
your laſt Letrer not above five or fix 
that are very conhiderable, viz. about 
King Wiliaz, the Ailaſſination, the 
Tacobitiſh Inſurrettions, French Invaſi- 
0n,and their Preparations, ©. ot which, 
becauſe I find you ſenſible, by asking 
Pardon for them, and deſiring me nor 
to be too ſevere upon them, I am will- 
iog to pals them by, hoping they may 
wholly wear oft in time, though ſuch 
an Inveterate Habit cannot be cur'd pre- 
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But the Miſery is, the curing of one 
Evil, hath made you fall into another, 
and from Excurſions, you are run into 
plain Contraditions. For there is no 
reconciling your laſt Letter with the 
firſt: 1n rhe firſt you rold me that I 
made you put rhe Gift of Prayer, where 
neither you nor any body elſe ever put 
it, ( viz. )in Words and Expreſſions: In 
your laſt, you place the Gift wholly 
and ſolely in them ; fo that as t'was once 
Rich. againſt Baxter, ſo 'tis now I. a- 
gainſt M. But how does this ap- 

ar { 

Why, as clear as the Sun, both by 
the ——_ and DiſtinCtions of your 
Laſt. 

Your firſt Argument,isan Appeal tothe 
common way of Speaking: For whea 
"tis faid, that ſuch an one hath a good 
Gift of Prayer, we mcan not (ſay you) 
that he hath any pious Motions or good 
At/eQtions, but that he aptly expreſſeth 
himſclt in that Duty : So that the apt 
Expreſhons are with you the Gift of 
Prayer. Whereas I ſay, that without 
thoſe pious Motions and Aﬀettions, ſuch a 
one hath a good Gift of Prating, as ap- 
pears by pouring out ſo many Words; 
but he hath no good Gitt of Praying ; 

tor 
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for that is the pouring out the Heart 
and Soul unto God. 

But you fay, 'tis Vulgarly ſoſtiled. I 
hope, Sir, you are not to be led by the 
Vulgar into their Errors and Miſtakes, 
but to lead them out of them + Bur 
I ſee your Notions are as Vulgar, 
as the Perſons you converſe with ; and 
there is no railing you a Twirl above 
the Vulgar, where all your Intereſt 
lies. 

Your next Argument is more Home 
for the Words than this 5 for therein you 
tell us, that the Words themſelves, 
whereby we expreſs our ſelves, may be, 
and are commonly term'd Prayer, which 
you prove thus, 

Becauſe when a Man is faid to re» 
hearſe the Lord's Prayer, or to read 
Common Prayer, the meaning is ( ſay 
you ) that he rehearſeth or reads the 
Words of thoſe Prayers, not that he 
hath any Pious Motions or Aﬀedtions. 

And can any thing more plainly tol- 
low from hence, than that the Words, 
whereby we expreſs our ſelves, arc 
with you the Gift of Prayer ? Burt pray 

(Sir) ls the bare rehearſing che words, 
praying ? why then a Parret may prays 
for that may be taught all, or moſt ot 
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thoſe words : You did not then think of 
that, and therefore muſt think it over 
again. 

But you have one Argument that 
quite contradicts and deſtroys all this 
again: And that is, to prove that a 
Man may have the Gift of Prayer, with- 
out the Gift of Speech, Urterance or 
Elocurtion 4 and fo it can neither lie in 
the Words, nor in the Ability neither. 
The Argument runs thus: It there be 
a great many who have a Talent or Gitt 
of expretiing Defires to God in a ſuita- 
ble manner 1n Praying, that have not 
the Gift of Elocution applicable to other 
occaſions, Then there 15 a difference be- 
tween the Gift of Elocution and the 
Gift of Prayer. And who doubts it ? 
Did I not tell you before, that *twas 
your nadoppicel not to diſtinguiſh and 
diſcern berween them ? But the deſign 
of the Argument 15 to ſkew, That you 
can and do diſtinguiſh berween them 3 
and that, becauſe as you ſay, there arc 
a great many who have a Talent or 
Giir of uttering their Deſires in a ſuita- 
ble manner untoGod, that have noGifr 
of Elocution upun other occaſions : 
I hat is, there are many Men who can 
ic27cs frcrk a word of Senſe between 

Mar 
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Man and Man, who yet can pour out 
abundance of wonderful and powerful 
Senſe unto God in Prayer : Now how 
ſhould this be > What, are they infpird 
with Matter and Words in talking unto 
God, and left ro their own natural Dul- 
neſs in their converſing with Men ? For 
the proof of this, you appeal to the Ex- 
perience of many Chriſtians, whom you 
have heard and known. 

I know not, Sir, what wonderful 
things you have heard of this kind ; 
but I fear the great Senſe you ſpeak 
of, it Wiſe Men had the hcaring of 
it, would be frequently found great 
Nonleaſc. 

Paſs we then from your Arguments to 
your Diſtintions: And here you ſhew 
as nice and diſtinguiſhing a Head as moſt 
Men; and for ſplitting of a Hair, [ 
think tis hard for Peter Lambard, or any 
Schoolman of them all, ro go beyond 
you. 
But let us ſee what your Diſtintions 
are, to what end they ſerve, and where 
they molt properly place or fix the Gifr 
of Prayer. 

Firſt then, you diſtinguiſh berween 
a ſpecial Gift of Prayer, which by the 
Name ſhould be the beſt; and this you 
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place in the Heart and the good Moti- 
ons of it ; and here you are ſafe as ina 
Church or Caſtle ; tor that is all that is 
neceſlary and eſſential ro Prayer : But 
beſides this, there is a common Gifr, 
which lies in Words and Expreſſions ; 
And this is your Gift of Prayer, though 
it may be done withour it. 

Again, you diſtinguiſh between the 
Internal Spiritual Gift of Prayer, in 
which conſiſts the Life and Spirit of it, 
and this you place in the Elevations of 
the Heart 3 and here you areright again, 
if you would but reſt there: Bur you 
mult needs have an external verbal Gift 
made up of new Words and Phraſes to 
ſerve upon occaſion, and this again is 
your Gitt of Prayer. 

Furthermore, you diſtinguiſh between 
an acceptable way of Praying with re- 
ſpect ro God, which is the right per- 
tormance of this Duty ; and this, you 
very well place in the inward Deſfires 
and Elevations of the Heart : Now the 
other Member of this Diſtin&tion muit 
be,an acceptable way of Praying with re- 
ſpe&t ro Men; and this may lic innew and 
varied Words, which arc moſt apt to. 
tickle the itching Ears, and pleale the 
Fancics of vain Men: And This is your 

Gift : 
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Gift; becauſe you ſay, Old Words are 
good for nothing, but todull and dead- 
en you Devotion. 

Again, you diſtinguiſh betucen a 
Moral or Theological way of perform- 
ing the Duty of Prayer ; and This you 
place in the devour AfﬀeCtions of the 
Soul; And an artificial way of perform- 
ing this Duty, and T his you purt,ia Apt 
Words and Expreſſions, though they 
are no part of it. 

Laſtly, you diſtinguiſh between, a 
ſucceſsful way of Praying, the Gift 
whereof you own to lie inthe good Mo- 
tions and Diſpoſitions of the Soul ; and 
an Unſuccefstul, or a way of Praying 
to no purpoſe: And This ( being good 
for nothing ) you may place it in Words, 
or the Ability of Expreſſions 5 or wherg 
elſe you pleaſe. 

And now, Sir, be pleas'd to look 
back to the new Sating of the Queſtion 
in the beginning of this Letter, and cell 
me whether che Special, Spiritual, In- 
ternal, Devout and Succeſsful way of 
performing the Duty of Prayer, be not 
moſt properly, principally and deſer- 
vedly tiled the Gift of Prayer ; andwhe- 
ther the common, external, artificialand 
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unſucceſsful way of Praying, be not 
very improperly and abuſively called by 
that Name. I am, 


SIR, 
Tour affettionate Friend 
_ «and Wellniſber, 
1697 
M. H. 


_ ——— —_—— 
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LETTER VIL 
To]. M. 


SIR, 


Hope by this time you begin to ſee 
what a vain, empty thing your own 
Arguments and Diftintions make of 
your Gift of Prayer z for whether you 
put it in Words, or in an Ability, or in 
a Variety of Exprefhions, tis a meer 
windy and flatulent Notion, apt indeed 
to puff up, but not to edify 3 and per- 
haps 'tis hard to find a greater Inſtance 
of Pride and Folly together, than ro 
hear one venting his Taleor of Words 
among the Ignorant deluded Vulgar, 
where his aftefted Tone, mingled with 
their aftefted Groans, renders it rather 

a Scene of Mockery than Devotion. 
You know, Sir, Verbs dart is to de- 
ceive, and that a great deal of Guile 
and Hypocriſy lics under the Pomp and 
flouriſh of Words : One would think,Sir, 
that when God ſaith, my Son cite me 
thy Heart, he had plainly dircQt:4 to 
the Gift he expeCts in Praver ; but 1n- 
ſtead of that you give him the Tecrgne, 
and 
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and offer up the Calves of the Li 
and with © Heathens think him de- 
lighted with the Gift of much Speak- 
ing : 'Tis too evident, Sir, by both your 
Letters, that you cannot yet diſcern be- 
tween the Gift of Speech, and the Gift of 
Prayer ; for you confound and take one 
for the other, without knowing it, as 
you may plainly ſce by this Argument. 

The Ability of Expreſſions is nothing 
elſe but the Gift of Speech. 

But your Gift of Prayer is an Abilit 
of Expreſſions, and therefore your Gik 
of Prayer is nothing elſe but the Gift of 
Speech. 

The Minor is your own, the Major 
1s evident 4 becauſe Ability is the ſame 
with Gift , and Expreflions the ſame 
with Speech, and conſequently they are 
both rhe ſame thing, 

And yet you Labour hard to prove 
that ſome Men can, and do pray very 
fluently without this Gift of Speech, 
which bcingthe ſame with your Ability 
of Expreſſions, istoprove that they may 

ay without your Gift of Praying, and 
ikewiſe that chey may ſpeak very flu- 
ently without the Gift of Speech: The 
Ablurdity whereof is groſs enough tobe 
telt. Again, 

I 
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I find you Arguing, That becauſethar 
extraordinary Gift of Praying, by In- 
ſpiration, which was peculiar to the A- 

(tles, and appropriated wholly to the 
hace and Words of Prayer, is by St. 
Chryſoftom, and others,called the Gift of 
Prayer; therefore your common and or- 
dinary Gift of Speech, or Ability of Ex- 
prefſions, which is applicable to any 0- 
ther occaſion, muſt be ſtiled by that fſa- 
cred Name. 

Thus are you Bewildred and Loſt as 
it were in a Miſt, or Cloud of Words, 
and led by an lenis fatuxs 1o far out of 
the way, that you ſcarce know where 
you are. But come, 

| fear *tis this word Gift- that hath 
thus impos'd upon you, and done all 
this Miſchief, and therefore let us lay it 
aſide a while, and enquire into the Na- 
tureof Prayer, wherein that mainly con- 
ſiſts 3 and this perhaps may be the beſt 
way to lead you out of this Cloud, and 
to clear up the whole Matter. 

Prayer then 1a its proper Notion, is 
the application of the Heart and Soul 
unto God, with a due ſenſe of the Di- 
vine Majeſty, and an humble Depen- 
dence upon him , for the ſupp!y of all 
our Wants. 

This 
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This is the Nature and Eſſence of - 


Prayer, which you ſce is no verbal thing, 
but a pious Addreſs of the Heart and 
Soul unto God, Here is nothing of 
Words nor Expreſhons that enters this 
Divine Compolition, which may be as 
well,and ſometimes better done without 
them, than with them. Bur when, 

I told you that God is not to be in- 
form'd by any Words, nor to be per- 
{waded by many, nor pleas'd with new, 
you ask me, What then, muſt we pray 
without any Words? And in another 
place, Muſt we ſet down with the Quak- 
ers filence, and ſettle in Quietiſm ? To 
which I anſwer, No : 

For there are ſome times when we 
may pray either with or without Words, 
as when we are alone; and there are 
timcs likewiſe when words are neceſ- 
ſary , as when we pray with others; 
both theſe have their proper Seaſons : 
When we are alone in our Cloſer, we 
may breath out our defires unto God, ei- 
ther with or without Words, as we find 
moſt conducing to the inward Piety and 
Devotion of our Soul. And when we 
are in our Callings, we may frequently 
lift up our Hearts unto God, with or 
without Words, and mingle ſome ſhort 

Ejacu- 
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lations with the Aﬀairs and Buſineſs of 
this Life, which is that Praying conti- 


by the Apoſtle, and is a way of Pray- 
ing very acceptable and well pleaſing un- 
to God. 

But when we pray with others in 
Publick or Private, Words are to be 
uſed not by way of Information 3 for 


' God knows our Neceſſities before we 


ask; much lefs for Vanity or Oſtentati- 
on, butto help us to joyn in our Petitt- 
ons, to agree in what we ask, and to 
glorifie our Maker with one Heart and 
one Mouth. 

Now here the known compos'd 
Words of a Form, are far more condu- 
cing to thisend,than the ſudden Conce 
tions and Expreſſions of free Prayer ; for 
by the former, Men are acquainted be- 
fore-hand what they are to ask of God, 
and fo may come prepared with ſuita- 
ble AﬀeQions tojoyn 11 itz in the latter, 
Men being uncertain what will beask'd, 
or offered up, they muſt be uncertain 
roo, whether they may ſafely joyn or 
lay Amen to it. 

Again, by Men's joyning together in 
Publick well compos'd Terms, Unity 
and Order may be preſerv'd, the Peace 
of 


nually and without Ceafing, enjoyned —_ $ ] 


Rom. 15 6. 
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of theChurch and the Decency and Har- 
mony of publick Worſhip may be ſe- 
cured : For hereby, according to the A- 
poſtles direftion,they may be enabled to 


Phil. 3-16. Mind and Speak the ſame things ; 


whereas by the Liberty of free Prayer , 
Men may vent what they pleaſe ; they 
may, and often do pray one againſt ano- 
ther, and mingle their Paſhons and Er- 
rors withtheir Prayers, by which means 
Confuſion mult neceſlarily break in, and 
Sets and Schiſms be unavoidably Multi- 
plied and lacreaſed. . X 
Again,by the joyning together in pub» 
lick <tabliſh'd __ we ſhew Ts 
Duty and Reverence that is owing to 
our Superiours, to whom the care of 
the Church is committed ; we pay that 


Heb.13-17. Obedience, that is due to them that 


rule over us in the Lord, and manifeſt 


Rem,13-1, our Subjeftion; and that not only for 
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Wrath or for fear of Puniſhment, bur 
for Conſcience ſake, which things are 
frequently raught and inculcated in Ho- 
ly Scripture ; whereas by indulging this 
Gift ot free Prayer, in oppoſition to pub- 
lick Eſtabliſhments, Men throw offthe 
Duty of Obedience to the lawful Com- 
mands of their Superiours; They come 
to deſpiſe wholſome Laws, and to Speak 

evil 
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evil of Dignities z and this prepares 
them for Sedition and all manner of 
Diſobedience. Once more, 

The joyning together in the ſame 
Prayers in publick Worſhip, is a good 
means to preſerve Love and Charity a- 
mong Neighbours ; for Mens Religion 
hath a great influence on their Manners 
and converſation with each other : They 
that go to the Houle of God together 
as Friends, commonly continue fo and 
maintain an Amicable and Friendly 
Correſpondence;whereas they that break 
into different parties and communions, 
ſoon become Strangers, and very often 
Enemies to one another. Different 
ways of Worſhip neceſlarily breed Dit- 
ferences among Men, and they that di- 
vide in Opinion generally do in Aﬀection 
too ; fad Experience ſhews this both in 
Families, Towns, and Countries; and 
he that will conſider the hearty Love and 
Amity that was found 1n this Kingdom 
before the Civil Wars, when all Men re- 
ſorted to the ſame- place and way of 
Worſhip, and compare it to that Hatred, 
Falſhood, Diviſion, and Contention that 
reigns in theſe preſent days, will cafily 
ſee the Miſerable eftefs that have pro- 
ce:d:d from your Gitt of free Prayer, 

Ft which 
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which as it firſt cauſed our Diviſions, 
ſo is ſtill the main Tool to uphold and 
increaſe them. 

Sir, Theſe are ſerious and weighty 
Truths, and very well deſerve your 
deep and impartial Conſideration , 
which it you pleaſe to beſtow upon 
them, 1 doubt not but you will ſee cauſe 
to bclieve that to bring ardent Deſires 
and good Attcftions tothe publick Pray- 
crs of the Church, whereby the 1n- 
ward Piety oft the Heart towards God, 
the out ward Duty of ſubzeftion to Supe- 
riours, and the mutual Offices of Love 
and Charity to our Neighbours are beſt 
promoted, 15 tar to be prefer'd before the 
Gitt of free Prayer, which being chiet- 
ly exerciv'd about Words and Expreſſi- 
ons, is apt to diſturb the Derotion of 
the Mind, ro give offence to our Go- 
vernours, and to create Feuds and Ani- 
molſities among Neighbours. Call ro 
mind, Sir, rhe many atte&ionate Exhor- 
tations to Unity and Order, with which 
the holy Scriptures do abound ; how 
heartily our Saviour prayed for it, at 
his leaving the World, That they all 
might be ones and how earneſtly the 
Apoltle preſſes the Unity of the Spirit 
inthe Bond of Peace 3 and how ſharply 

he 
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he rebuked all that cauſe and foment Di- « Cor. 3 
viſions 3 and conſider whether Joyning »* ©* 
together in the ſame pious and ublick 
Prayers appointed by the Church, be nor 

a better means to preſerve this Unity 

and Order, than to leave Men tothe free- 

dom of venting and hearing what Pray- 

ers they pleaſe. which mult neceflarily 
diſtrat their Minds, and lead them into 

great Confuſions and Diſorders. 

ButI find ewoObjyettions in your Let- 
ters againſt publick Eſtabliſh'd Forms, 
and for the exerciſe of Free Prayer. The 
one is taken from the varicty of emer- 
gent Accidents, and Occaſions of humane 
Life, which cannot be fo well provided 
for by Forms, as by Free Prayer. The 
other is taken from the tendency of the 
conſtant uſe of Forms to flatren and dull 
the Devotion, which muſt therefore be 
quickened by the help of new and vari- 
ed Prayers. 

I ſhal! ſhew both theſe to be popular 
Miſtakes, and bring on greater Miſchiels 
than they pretend toremedy ; and when 
that is done, I ſhall confider what you 
offer from Biſhop Hal and Biſbop Wi- 
kins. In the mean timeTam, SIR, 

Your hearty Friend and Well-wiſber 
Apr-1< 169% M. H. 
” 2 IETIER 
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LETTER VII. 


To ). M. 


SIR, 


I Promiſed in my laſt, an Anſwer 
to two Popular ObjeQtions againſt 
Forms of Prayer, which I find you ma- 
king uſe of, as Arguments tor your Free 
Prayer. The firit whereof is taken from 
the varicty of emergent Accidents and 
Occaſions, which you ſay cannot be 
lo well provided tor by Forms as by 
Free Prayer. 

Now I would not have you be too 
politive and confident in this matter, till 
you have well weigh'd thele following 
Coniiderations, vis. 

Firſt, The daily and ordinary matter 
of publick Prayer is ſtill the ſame; and 
therefore that may well be provided for, 
by ſtated and uſeful Forms. Now the 
daily and ordinary matter of publick 
Prayer are, Confeſſion of Sin, Petition 
for Pardon, with other Temporal and 
Spiritual Bleſlings : Thanksgiving for 
Mercics received, and Interceſſion for 
all Men, whether Friends or Foes : And 


more 
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more eſpecially for thoſe whom we ar®© 
more particularly direCted to pray for : 
All which may be, and are provided for 
by ſtanding preſcribed Forms; and thoſe 
ſo wiſely ordered and compoſed too, 
that as all Men may know and fatis- 
fie themſelves in them before-hand, fo 
they ay comeprepared to joyn 1n them. 
( To inſtance in Particulars;) For Con- 
fetlion of Sin, we have Two excellent 
Forms of it in the Publick Liturgy ; the 
One, inthe Daily, the other inthe Com- 
munion Service of the Church : Where 
the general Aberrations of humane Life, 
in Thought, Word, and Deed, are fo 
piouſly and pithily expreſs'd, that every 
rrue penitent Chriſtian, may and ought 
with one Heart and one Mouth to joyn 
1a them. 

But theſe you fay, float roo much in 
Generalities. But muſt not the publick 
Confeffion be fo General, that all Men 
may be able to make it 2 Would vou 
have ir deſcend to thoſe particular Sins 
which many are not gwlty of, and fo 
make them confeſs that to God, with 
which they cannot charge themſelves ? 
'Thereare many(no doubr)inevery Con- 
gregation, that never committed Mur- 
der or Adultery,by taking away the Lite 
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or Chaſtity of-any Perſon ; and would 
you have theſe and other Enormous 
Crimes put into the Publick Confeſſion, 
from which many are free,and ſofalſly ac- 
cuſe themſclves before God ? You know, 
that every one hath ſome particular Sins, 
to which their Conſtitution and Circum- 
ſtances of Life,may more ſtrongly incline 
them ; Now theſe are to be the _— of 
Mens private and ſecret Confeſſions 3 
bur mult not enterthe publick Confethon 
ofthe Church,for that muſt be ſo framed 
as to reach all, chat all may joyn in it. 
We are indeed to Pray againſt ever 
particular Sin, which is excellently well 
done in the Litany; but we are to Con» 
fels no more than we are guilty of. 
And how far the Confeſſions of your 
free Prayer are faulty this way, you 
will do well ro confider. Again, for 
Petition for Mercy and Pardon, with all 
other Spiritual and Temporal Bleflings, 
theſe too may be, and are excellently 
provided for by pious and preſcrib'd 
Forms. The common and ordinary 
wants of Chriſtians are conſtantly the 
i{xme : We want daily, the Pardon of the 
Sins of every Day : We lack continual- 
ly our Daily Bread: We ſtand in daily 
accd of the Aids and Afiiſtances of God's 
Holy 
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Holy Spirit, to ſtrengthen our Graces, 
and to fortific us againſt Temprations : 
Now, Prayers for the ſupply of theſc 
and all other Common wants of Chri- 
{tians, are very well taken care of in 
the Litany, Collects, and other Offices 
of the Church : It any Chriſtian hath 
particular wants of his own, that arc 
not common to all Chriſtians, theſe are 
to be made theRequeſts of his ſecrer and 
retired Devotion ; for nothing is to be 
pray'd for in Publick, but what all Chri- 
ſtians may joyarly ask and agree in. If 
you call this roo, A floating ia Genera- 
lities; Know, That this is a1l that is ne- 
cellary or expedient for publick Worſhip. 
Again, For Thankſgivings for Mercies 
received; theſe too may be and are well 
provided for by Publick Forms : The 
Common and Ordinary Mercies vouch- 
{at'd ro Chriſtians, are ſtill che ſame; 
the ſame Mercics are renew'd upon us 
every day ; and we daily partake of 
the ſame Inſtances of the Divine Bounty 
and Goodneſs : And theſe are cxcellent- 
ly well compriz'd in thegeneral Thank(- 
giving 3 where the common Mercies of 
Creation, Preſervation; and likewitc 
the more ſpecialBleſſings of ourRcdemp- 
tion are acknowledg'd cogether with the 

F 4 means 


(72) 
means of Grace and hopes of Glory. 
And for other particular Mercies, that 
the whole Congregation may hear and 
joyn in, they are well provided for 
by Particular Colle&s. And if beſides 
theſe there be any more Particular Mer- 
cy and Deliverance, which any One 
hath a mind to preſerve the ſenſe and 
memory of, he may make it the Sub- 
jet of his ſecret Praiſes and Thankſgiv- 
ings. Then ( Laſtly ) for Interceſſi- 
ons, theſe too may be, and are happily 
provided for in Publick Forms; in 
which, (according to the Apoſtle's Di- 
reQtion )[ Supplications and Prayers, In- 
terceſſions and Giving of thanks are made 
for all Men ; for Kings, and all that are 
in Authority, 1 Tim. 2. 1, 2, 3. | and 
for others that we are bound to Pray for : 
So that, the daily and uſual Matter 
of Prayer being always the ſame, what 
need is there of your Talent of Vari- 
ations in theſe Caſes? Is God ( think 
you ) delighted in rew Phraſes and Ex- 
preſſions when there is no occaſion for 
chem ? Does any Earthly Parent deny 
his Bleſſing to his Child, becauſe he asks 
it in the ſame Words to day that he 
did yeſterday > Much leſs will our 
Heavenly Father, whoſe Compaſiions arc 
n- 
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infinitely more tender, deny our Daily 
Bread, or reje&t our Petitions, becauſe 
they are offer'd up in the fame Words. 
God is the ſame, [ Teferday, 20 day, and 
for ever ;] _ our wants are the ſame 
to day, that they were yeſterday, and 
will be ſo continually : And then, what 
need can there be of varying Expreſh- 
ons, when we addreſs to him, with 
whom [ Is no wariableneſs neither ſha- 
dow of turning Jam. 1. 17. ?] 

2. But belides this daily and uſual 
matter of Prayer, which is ſtill che 
ſame, there may be ( 29. ) ſome more 
rare and occalional matter of Prayer 3 
As, the want of Rain, or Fair Wea- 
ther ; the Neceſhties of War, Famine, 
Sickneſs, and the like ; Now, it you 
will peruſe the Liturgy, you will find 
all theſe admirably taken care of, by 
Particular Offices and Collects, fuiced 
to thoſe Occaſions : And likewiſe pro- 
per Thankſgivings for them, when our 
Prayers are anſwered: And being to, 
what need can there be of the various 
and changable Expreſſions ot your Free 
Prayer? We find our Saviour ( who 
could not want variety of Expreilions, ) 
Praying three rimes upon {uch an oc- 
caſion, uſing itillthe ſame Words; and 

tar 
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that in his Agony too ; when the An- 
guiſh and Bitterneſs of his Sufferings 
was ſafficient to inſpire him with many 
new Words, if there had been any need 
of them ; and even in the heighth and 
horror of his Dereliftion, he was fo 
far from affefting new Words, that he 
made ule of a ſhort Form taken out of 
the Pſalms, [ My God, my God, why 
haſt thou forſaken me ? Pſal. 22. 1. ] 

So that all theſe Occaſional Emer- 
genciesbeing fo well provided for, there 
can be no need of your Free Prayer in 
theſe Caſes neither. But beſides all 
theſe, there may be ( Laſtly ) Other 
extraordinary occaſions, As, Publick 
Faſts tor national Sins and Calamities z 
Andlikewiſe Publick Thankſgivings for 
national Mercies and Deliverances ; 
Now thele too, arc by the Wiſdom and 
Picty oft the Church, conſtantly taken 
care of, by Publick and well digeſted 
Forms, ſuitable to ſuch Occaſions. So 
that, your frequent Queſtions [ What 
ſhall we do for Prayers to ſolemnize the 
King's Deliverance from Aſſaſſinations ? 
French Inrvaſions ? Jacobite Inſarrettions ? 
©. }] are all idle and frivolous : For 
_ all theſe things, as far as Authority 
thinks fit to take notice of them, are 

abundagt- 
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abundantly taken care of, by ſuitable 
and Publick Forms. And if you know 
any (as you ſay) that turn Faſts into 
Feſtivals ; or Feſtivals into Humiliati- 
ons ; you will do well, to bring them to 
condign Puniſhment ; and not charge 
the Faults of private Perſons, upon the 
Publick Prayers. But you ask { What > 
muſt we ſtay till Arch-Biſhop Sancroft, and 
Biſbop Kenn, ſball ſend us Prayers upon 
ſuch Occaſrons ! ) Yes (Sir) I thiok it 
becomes you to ſtay for the Orders and 
DireQions of your Superiours, in ſuch 
Caſes; for elſe, you may go too faſt ; 
and miſtake a Deliverance tor a Defeat ; 
And ſo, inſtead of a Sober, well order- 
ed Devotion, you may ofter up the Sx- 
erifice of Fools : Your over-haſty Zcal, 
may prove a falſe Fire, and lead you 
out of the way. And therefore if you 
are big of your own Conceptions , you 
were beſt ſtay out the due time to bc 
delivered of them, for fear of a Mil- 
carriage. 

But, muſt you not have a fine cor. 
ceit of your elf all this while, ro think, 
you can better perform the Work ol 
ſuch Solemn Seaſons, by the preſent 
Conceprtions of your own Brain ; than 
by the grave and deliberate compoſures 
of the whole Church * Thc 
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The ſum of all then is this: Thedai- 
ly and conſtant Matter of Prayer, is 
ſtill che ſame : And other Occaſional and 
Extraordinay Emergencies, may be 
and are very well provided for, by well- 
compos'd Forms; for Solomon tells us, 
[ There is nothing new under the Sun, ] But 
if any ſuch new and unheard of Occur- 
rence ſhould happen, that Authority 
neither hath, nor can well make pro- 
viſion for 3 there is none will blame you, 
if you either compoſe a Form, or uſe 
your free Prayer upon ſuch an occaſion : 
Provided it be done with modeſty, and 
due reſpet to the Authority of your 
Superiours. So that, theſe things well 
conſidered ; neither is the Caſe of Pub- 
lick Forms weakened, nor the neceſſi- 
ty of Free Prayer confirm'd, by your 
frequent Talk of Providential Events 
and Occurrences. 

Your other ObjeQtion ſhall be anſwer- 
cd in my next; inthe meantime I am, 


SIR, 


Tour affeftionate Friend and Servant, 


apritig M. H 
10997 © . 
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LEITER IX. 


To }. M. 


SIR, 


Come now, according to Promiſe, 
to conſider the ſecond ObjeQtion a- 
gainſt Forms, which you likewiſe make 
uſe of as an Argument for free Prayer 
And that is taken from the tendency of 


Forms to cloy and dull your Devotion; 


and the aptneſs of free Prayer to quick- 
en and enliven the ſame. A great Fault 
indeed in the One, and a great Conveni- 
ence in the Other, if both be true; but 
I think we ſhall find upon examination, 
that neither 1s. 

Firſt then you ſay, Publick Forms are 
apt to deaden and dull your Devotion : 
But why ſo? Why for two Reaſons, 
viz. ( 1.) Becauſe they are conſtantly 
the ſame old Words; and likewile (2/y.) 
Becauſe they are red out of a Book roo. 
Now if theſe be good Reaſons, you 
muſt be as dull as a Beetle in reading 
the Holy Scriptures, and ſtark dead ar 
the Lord's Prayer ; for theſe are always 
the ſame Words and read out of a Book 

r90: 
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too: And he thatcan findno Lite or Spi- 
rit in reading of theſe, cannot be cdity- 
ed by any Prayer. Our Saviour exhort- 
ed to rhe irequent reading of the Scrip- 
tures 3 and the Apoſtle, to give attend- 


' ance to reading : Which was done by 


the Primitive Chriſtians with that In- 
tention and Fervency, that ( as Ori- 
gen tells us) The devour Reader {cem'd 
ro be in a manner inſpir'd. Bur you 
are dull'd (ir ſeems ) with reading old 
things, and —__ can pleaſe you, but 
what is new, and ſpeaking without 
Book. Might not this ( Sir ) be the 
occaſion of ſerting up new Lights above 
the Scriptures, to pleaſe ſuch new-fan- 
gled Humours, and enlighten ſuch dull 
Underſtandings? Yea, hath not this 
occaſion*d the laying aſide the Lord's 
Prayer and the Apoſtles Creed, becauſe 
they are !ti!] che ſame old Words, and 
read our of a Book too? But tell me 
(Sir) did Chriſt preſcribe a Form of 
Prayer to deaden or help the Devotion 
ot his Followers ? Or did the Holy 
Ghoſt deſtroy all the Life and Vigour 
of it, by putting it into Writing, that 
it might be rcad and uſed by Chriſtians 
in all Ages? If this were true, Oral 
Traditicn would be a greater mm ro 
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Devotion than the Oracles of God ; for 
theſe are old written Truths, and the 
other, the various and chan le In- 
ventions of Men. Does notthe Apoſtle 
bid us [ To hold faft the Form of ſound » Tim. 1. 
words *) which we can neither hold faſt, '? 
nor keep ſound long, if it be ſubje& to 
daily Variations? Muſt we be always 
Children, to be pleas'd only with New 
Things, and (like them to be [| car- poker, 4. 
ried with every wind of Dofrin ? } 4. 
Or, muſt we not in Underſtanding be \ © 4 
Men, by ſtanding firm to the Ancient 
Faith, and keeping cloſe to the recceiv'd 
and well-order'd Models of Devotion ? 
But why (Sir) ſhould grave and well- 
order'd Words in Prayer, put ſuch a 
Damp upon your Spirits, and dull your 
Devotion ? One would think, that tew 
and well-weigh'd Expreflions ſhould 
better tend to make Men ſoberly and re- 
ligiouſly Devout, than pouring out ma- 
ny new, raw, and indigeſted ones; and 
that the Heart ſhould be more at leiſure 
co attend the great buſineſs of Prayer, 
when Matter and Words are well pre- 
pared for ir, than when 'tis called off 
and hindred by the Study and Invention 
of both. A Wiſe Man would think it 
a great quickening of Devotion, to con- 
lider, 
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ſider, that he is joyning with the whole 
Church at the ſame time, and 1n the 
ſame Prayers ; and would thereby be 
encourag'd with greater hopes of ſuc- 
ceſs, from the harmony and agreement 
of our Petitions, which our Saviour hath 
made neceſfary and effetual to that end, 
But I fear (Sir) the dulneſs you ſpeak 
of, will be found more the Faulr of the 
Perſo”s than the Prayers: For 'tis not 
poſſible that the well-order'd Matter 
and Words of a pious Form, ſhould fo 
diſorder the Spirits, and dull your Aft- 
t:Qtions, it there were not ſomething 
elſe in the matter, Have you not (Sir) 
tome other Game to play upon the Peo- 
ple, which is better carried on- by new 
Words than old ? Then 'tis no wonder 
that that is accounted dull which does 
not more forward, and advance the De- 
ſigo. Have you not entertain'd ſome 
Prejudices your ſelf, or infus'd Preju- 
dices into others againſt Forms ; ( As) 
'i hat they cannor provide for all Emer- 
gencics ; and that the conſtant Uſe and 
Repetition of them is apt to cloy and 
ſurfeit 3 and fo have pur People out 
of Love with plain wholſome Food , 
by creating them with Kickſhaws and 
Varieties ? "Tis ten io one but there is 
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ſomething of this in the matter. Your 
unjuſt Cenſures, Ourcries, and Decla- 
mations againſt pious and publick Forms, 
hath cauſed many to negle&t the publick 
Worſhip; and made others careleſs and 
irreverent in it: And if ſo, you mult 
anſwer for your own and others dulneſs, 

which you have unhappily occafioned. 
Secondly, You ſay, That old and fre- 
quently repeated Forms, are not more 
apt to dull than new and varied Prayers 
are to quicken and enliven you; for you 
fiad a different Heat and Flame in ſuch 
Prayers. Bur pray ( Sir ) what kiad of 
Heat is that you feel in ſuch Prayers ? 
Is it not rather the Warmth and Heat of 
Fancy, than any real Fervency of Spirit ? 
This is a frequent and dangerous Mt- 
ſtake, and hath impos'd upon many ; 
who have taken ſome falſe Heats tor 
true Zzal, and the deluſions of the Ima- 
gination, for the true Devotion of the 
Hearr. But becauſe this is not eafily 
diſcern'd or underſtood by vulgar Minds, 
I will endeavour as clearly as I can to 
diſcover the Deluſion. To this end we 
may obſerve, That as in the Body there 
1s a Natural Heat reſiding in the Hearr, 
which conveys warm Blood and Spirns 
to all the Members, and in this the 
CG Healh 
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Health and ſound Conſtitution of the 
Body mainly confiſts ; ſothere are ſome- 
times the preternatural Heats of Fevers, 
and other Diſtempers, which too much 
inflame the Blood, and put the Spirits 
into a violent and diforderly motion ; 
and this is an evil habit and 1ndiſpoſiti- 
on of the Body : Juſt ſo likewiſe it is 
with the Soul ; there is a pious ferven- 
cy of Spirit which reſides in the Heart, 
and fills it with ſtrong deſires after God, 
and an inward delight in him ; and in 
this conſiſts ſound and true Devotion : 
But beſides this, there are Feveriſh Heats 
of Fancy and Enthuſiaſm, which in- 
flame and diſorder the Spirits z and, in 
Men of hot Brains and g Imagina- 
tions, raiſe them to ſome degree of Ex- 
rahe and ſpiritual Frenzy : This is a 
Diſeaſe of the Mind, and is very far 
from the Temper of True Devotion. 
And the want of knowing and diſtin- 
guiſhing berween theſe, hath led Men 
into many Miſtakes about the Duty of 
Prayer, and other parts of Religion ; 
for, finding themſclves ſomewhat warm 
and carneſt at a Religious Exerciſe, they 
preſently conclude themſelves fir'd with 
true Zeal and Piety towards God ; when 
all the while it proves no better _ 
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falſe Fire 5 and a plain miſtake of the 
heat of Fancy, for the Fervors of true 
Devotion. 

But how may we diſcern the one 
_— the other 2 Why chiefly by obſer- 

theſe three things, ( vis.) 

G What is it that createsthis Warmth? 
(2) How long doesit continue? (3) And 
what Fruits does it produce ? 

Firſt then, Let me ask you, what is 
it that heats you in ſuch Prayer? Is it 
the Matter, or only the newneſs and 
variety of the Phraſes and Expreſſions 
in which "tis delivered ? If it be the 
ſoundneſs of the Matter that thus afteQs 
you, then the ſame Matter delivered in 
a well-compoſcd Form, would have the 
ſame effet ; and this would ſhew it a 
fincere Fit of Devotion : But if it be 
only a new conceived Prayer that does 
this Feat; then *tis plain, that *ris not 
the Matter, bur the mere Novelty of 
the words that thus tickles and warms 
you : Such ſudden Tranſports arc occa- 
fion'd only by new and furprifing words, 
which ſtriking briskly upon the Fancy, 
are apt to move and enliven it: But 
this does not go deep enough to reach 
or warm the Heart; but are only the 
Fallacies and falſe Heats of Imagina- 
t10n, G3 2 Again 
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Again ( Secondly ) let me ask you, 
How long doth the Warmth you feel at 
ſuch Prayers, continue ? Does it abide 
with you, and keep up a conſtant heat 
of Love and Deſire towards God ? Is it 
like the Veſtal Flame that never goes 
out ? Or is it only like the Fit of an 
Ague, that comes and goes again, and 
where the Hot F it is {oon follow'd with 
a Cold one? If it be only fo, be not 
deceived, this is not the inward Flame 
or Heat of a devout Heart, for that 1s 
permanent and laſting z but cither a Fe- 
veriſh Fit of Hypocrilic, or a Deluſion 
of Imagination. True Zeal is Uniform 
and Conſtant, and though it may admit 
of ſome Intermiſhons, yet ( like 2he 
Natural Heat of the Heart ) twill abide 
as long as Lite continues; but if it grows 
cold again, and wears off, this pretend- 
cd Warmth is ao other than the tran- 
tient and preternatural Hears of Fancy. 

Thirdly and laſtly, Let me ask you, 
What Fruits does this Warmth you 
ſpeak of, produce ? Does it cnkindle 
and cheriſh in your Breaſt, the Love of 
God and your Neighbour ? It fo, 'tis a 
good (ign of a kindly heat and ſpiritual 
Life in the Soul : Bur if / as it too often 
happens) it enkindles che Flames of 
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Wrath and Contention ; If it leads you 
into ways of Diviſion and Separation, 
by which you become Undutiful ro your 
Superiours , Proud , Cenſorious , and 
void of Charity ro your Equals : This 
Heat is but an Jeni fatum that hath led 
you out of the way of Truth and Peace: 
Such a Zeal is no better than Wild- fire, 
and hath more than once fer whole 
Kingdoms in a Combuſtion. In a word, 
if this be the beſt Fruit that grows upon 
this Stock, 'tis evident ir ſprings from a 
rotten and corrupt Tree: All this pre- 
tended Warmth that ariſeth from the 
Novelty and Change of Words, is only 
the gratification and amuſement of Fan- 
cy, and not the Fervours of true Devo- 
tion. So that what our Saviour ſaid of 
Falſe Prophets, may be faid of falſe 
Lights, [ By their fruits you ſhall know 
them. ] The ſum is, This deadnels and 
dulnels Men complaia of, is not in the 
Prayers, ( which are admirably feted 
to enkindle and excite holy Delires and 
Aﬀettions, but in their own Prejudices, 
which lie as a Clog on the Soul, and 
hinder both irs fervency and flight unto 
Heaven : And therefore thefe maſt be 
removed, that they may the betrer liir 
up their Hearts unto God. Aad it they 
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will be perſwaded to mend themſclves, 
they will ice little realon to mend the 


Prayers ; but rather t Cauſe to 
bleſs God, that the Church whercot 
they are Members, hath provided for 
them ſuch a pious and excellent Model 
of Devotion. 


There 15 one thing more to be confi- 
dered, which I kind trequently mention- 
cd in your Letters, (where though things 
lie ſcattered up and down without Or- 
der or M yet I ſhall endeavour 
to bring them all into their right places, 
and ſo leave nothing material unan- 
ſwered ) and that is, The impoſing of 
Publick Forms is a great Grievance, and 
the not leaving Men to the Liberty of 
Free _— that have a Talent that 
way: Which ſhall be conſider'd in the 
next. Iam 


SIR, 


Tour sffeflionate Friend 
and Wellwiſber, 


M. H. 
LETTER 


April 26, 
1697. 
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LETTER X 


To |. M. 


SIR, 


Find by your Papers, that you can 

ſometimes ſpeak as meanly of New 
and Varied Expreſſions in Prayer, as 
one would wiſh ; and yet at other times 
can cry them up as the only Lively and 
Spiritual way of Praying. And tho 
ſometimes your Objeftions againſt Pub- 
lick Forms are ſo fierce and terrible, 
that one would think you utterly con- 
demn them to be thrown out of the 
Church; yet in a milder mood you can 
ſpeak more favourably, and allow them 
to be pretty harmleſs, if not uſeful 
things : Theſe are ſome of your many 
and uſual Inconſiſtencies. 

But what is it that thus unſettles you, 
and makes your Pleas as various as 
your Prayers? Why, "Tis the Injuntti- 
on of Forms that ſticks in your Stomach 
and can't down with you. You would 
have them lefr Free, and not impos'd 
upon thoſe who you think have no need 
of them. And here you magnify your 
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own and ſome others Talcne this way z 
and complain moſt bitterly of Silencing 
ſv many Brave Men, that could not com- 
ply with the Publick uſe of them. You 
call them only helps of Impotence and 
Inſuftciency 3 and compare them to 
SpeQtacles for bad Eyes, and Crutches 
for lame Legs, Oc. 

Now to et theſe things right, let us 
conſider ( 1. ) what Authority our Su- 
pcriours have to command in thele mat- 
rers, and who gave them this Authori- 
ty? And ( 243.) Let us ſee, what Obli- 
gations lie upon Subjects ro obey and 
obſerve them? And then we ſhall che 
better ſee, what force your fine Similies 
and frivolous Objeftions have againſt 
them. 

Firlt then let us fee, what Authorit 
our Supcriours haveto command in theſe 
Matters * To clcar this we muſt note, 
that Governours being God's Miniſters, 
are ſct up by lum; and inveſted with 
his Authority ; which muſt therefore 
extend to ail Lawtful things, and what- 
focver 15 not forbidden or countermand- 
ed by God himlelt. Now Forms of 
Prayer, are fo far from being forbidden, 
that we hnd them recommended and 
preſcribed roo by Divine Authority } 
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and are by your ſelf reckon'd in the 
number of Lawful things ; and conſe- 
quently, lie within the Bounds and Li- 
mits of their Authority z andour Superi- 
ours do not go beyond their Commil- 
fion, in commanding them. You know 
the Apoſtle requires, that [ AU things (in 
the Worſhip of God ) ſhould be done 
decently and in Order, 1 Cor. 14. 40. ] to 
avoid Confuſion and prevent Sets and 
Schiſms from breaking into the Church : 
And if fo, then ſome body mult have 
the ordering of them ; for Order can't 
be kept up by Chance ; neither will che 
Vulgar of themſelves, obſerve that de- 
cency that becomes the Service of God. 
Who then ſhould have the ordering of 
theſe things, but our Governours, to 
whom the care of the Church is com- 
mitted? Again, the ſame Apoſtle wills, 
that [ All things be done to Ediſication, 
: Cor. 14. 26. | which is an Allufion 
to Buildings in which ( you know ) 
there muſt be ſome chief Architeft or 
Maſter-builder to contrive and give di- 
rections; and theſe are to be oblerv'd 
by the Interiour Workmen, who are to 
work by order, Line, and Rule; with- 
out which their Work will be rather a 
confuſed Heap, than a Regular Stru- 
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ture. In like manner, in the Church, 
which 1s the Houſe of God, there muſt 
be ſome to preſide and give Orders, and 
others to obey and be ſubje& rotheir Au- 
thority ; without which, all will be out 
of Frames and things will be done to 
Deſtruftion, and not to Edification. 
Now, if Publick Forms be moſt con- 
ducing to this Decency and Order ; it 
they beſt preſerve the Unity, Harmo- 
ny, and Reverence of Divine Worſhip ; 
they muſt be reckon'd, not only in t 
number of things Lawful, but Expedi- 
ent too ; and fo muſt fall under the 
Cognizance and Authority of our Go- 
vernours. "This Argument, if put in 
Form, will run thus. 

Lawful things may be enjoyned by 
Superiours, 

But Forms of Prayer are Lawful 
things : Ergo. 

To which if we add their conſonancy 
to all Antiquity, andExpediency topre- 
ſerve an Uniform and Regular way 
of Publick Worſhip, 'twill give the 
greater force to it. So that Governours 
( youſce) have good Authority for what 
they do in theſe matters. 

2. In the next place then, what Ob- 
zation 15 there upon SubjeRts ro obey 
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ar obſerve them ? Why, a very firong 
one too, if you will believe Chriſt and 
his Apoſtles; for they will and com- 
mand, { Every Soul to be Subje# to the 
higher Poaers, as ordain'd of God, Rom, 
13. 1. ] To obey them that have the Rule 
over them in the Lord, Heb. 13. 17. ] 
and [ To ſubmit to every ordinance of Man 
for the Lord's ſake, 1 Per. 2. 13. ] Where 
all the Lawtul Commands of our Su- 
periours are ty'd upon us by virtue of 
God's Authority, which is derived upon 
them,and therefore weare required tobe 
ſabje& ( not only | for Wrath} or fear 
of Pum nt, which is a looſe Prin- 
ciple of Obedience, and will be caſt off 
by roo many, when they can eſcape 
unpuniſhed ; bur ) for { Conſcience ſake ] 
which is a firmer Bond, and will keep 
good Men to their Duty, even when the 
Penalty is ſuſpended. So that Superi- 
ours ( you ce) have full Authority 
from God to Command ; and Subjects 
have a ſtrict Obligation laid upon them 
to Obey in fuch Matters. "The Argu- 
ment in Form will be thus : 

All lawfpl InjunCtions of our Gover- 
nours are to be _— 3 Bur the In- 
junction of Publick Forms is a lawful 
InjunQtion, and therefore ought to be 
obey'd. How- 
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However, Let Forms of Prayer be 
never ſo lawful and expedient too, and 
the Authority that mands them 
never {o juſt, yet you would not have 
them enjoyned, bar left free for Men to 
uſe them, or not to uſe them, as they 
think convenient. 

And will not this (think you ) una- 
voidably create Schiſms, and bring in 
mere Confuſion into the Church? Are 
not the Vulgar generally caught, cither 
by the multitude, or novelty, or varie- 
ty of Words, and merely led by the 
Phantaſmsof Imagination? Do not ſome 
look out for the ſtrongeſt Lungs, and 
the loudeſt Voice ; and he paſſeth with 
them for the moſt powerful Man 2 Do 
not others ſeek for the nimbleſt Tongue, 
and readieſt of h ; and he 
with them for a ſpiritual and inſpired 
Perſon? And are there not others which 
hunt about for the beſt Tone and the 
ſweeteſt Voice z and this is their preci- 
ous and heavenly Man ? What think 
you ? Will not this ſend the generality 
of People a gadding ( or madding ra- 
ther ) after their own and others In- 
ventions? Will not Falſe Teachers ariſe, 
who for by and ſecular Ends will feed 
the Vulgar with their beloved —_— 
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and claw their Itching Ears with plca- 
fing Novelties ? Will not the People go 
a Pilgrimage to find out the moſt Gifted 
Brother, —— him too as ſoon as 
they hear of another a ing upon 
the Stage ? dis you i thn ( Sir ) of 
Confuſton, as to have ſuch a wide Door 
open'd for it? And would you have 
your Superiours fo little regard the Pre- 
cepts- that concern Order, Peace, and 
Unity, as to leave things to this paſs? 

But the enjoining of Forms (ſay you) 
hath been the occaſion of all our Trou- 
bles ; and *tis this that created, and con- 
tinues our Diviſions. 

Pray (Sir) whoſe faulr is that > Muſt 
not the Magiſtrate do his Duty to pre- 
ſerve Order, becauſe ſome are fo refrato- 
ry and diſobedient, as to negle& theirs? 
Muſt there be no Government, becauſe 
ſome Turbulent Faftious Spirits are too 
much inclin'd to diſturb it ? No (Sir ) 
'twas not the Magiſtrates lawful exer- 
ciſe of his Power, but your perverſeneſs 
in with-holding due Reverence and O- 
bedience to it, that is the Cauſe of all 
our Troubles ; "T was not theenjoyniog, 
but the removing of Forms, that was 
the In-let of all our Diviſions : For when 
the Liturgy was aboliſhed, your Free 
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Prayer gave all Men a liberty of vent» 
ing what they pleasd; by which means 
Seas and Schiſms tly began to 
increaſe and multiply, and a wide Gap 
was open'd for Atheiſm, Blaſphemy and 
Confuſion, and every evil Work to en+ 
ter in. So that the heavy Reckoning 
you ſpeak of, will be put upon your 
Score, fot reſiſting that Authority which 
you t to have obey'd ; and inſtead 
of preſerving Unity and Peace, foment+ 


ing and ting Diviſions. 

But Sorkand ( (oy you) is a United 
Country without a Lirurgy. 

(Sir) You may abuſe ignorant and de- 
luded People with ſuch Stories, bur its 
ſhameleſs to utter ſuch Untruths to 
thoſe that know and lament the doleful 
Miſerics and Diſtraftions of that unhap- 
py Kingdom. If you had ſaid, Theriſe 
and beginning, of all our Troubles had 
been from Scotland, and ſtill is a great 
occaſion of continuing them, you had 
ſpoke a great and a ſad Truth : For the 
great Rebellion that hath done us this 
miſchiet, began there; and the Flames 
of the Civil Wars that ſhed ſo much 
Royal and Noble, as well as Common 
Blood, were firſt kindled by ſome hot 
and hery Spirits in that Kin ——_ 

after 
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after f; and put both Kingdoms in- 
to a buſtion. But, if Matters be 
ſo much changed for the beſt, and _ 
land is become ( like Jereſekem) api ) apla 
at Unity within its ſelf, and thereby he 
Praiſe of the whole Earth, ou would 
do well to remove into that bleſſed 
Countrey, where there is no Liturgy to 
dull your Devotion, but Free Prayer 
enough to ſerve for all Emergencies 3 
and nothing but the Voice of Joy,Peace, 
and Unity, can ſound in your Ears. 

But you would have me Petition our 
Governours for removing the Occaſions 
of our Diviſions, which you fay are De- 
clarations and Subſcriptions, that you 
may continue here with much more 
comfort. 

( Sir ) I have learnt more Manners 
than co direft and preſcribe ro my Go- 
vernours, who have a further proſpett 
and deeper Inſight into theſe matters, 
than 'tis fit for me to pretend to. Bur 
its a piece of your wonted Modeſty to fer 
up your vain Opinion above the Wiſdom 
and Authority of your Superiours: And 
you are reſolv'd to be out of humour, it 
they order matters otherwiſe than » ou 
would have them. If you would but 
root out this piece of ſpiritual Pride, 
and 
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and learn ſomuch Humility as toſuſpe(t 
your own Judgment(which God knows, 
and any Wiſe Man may fce, is weak 
enough) you would ſoon find, there 
were no need or occaſion for ſuch a Pe- 
tition. 

But you have one Fetch more againſt 
enjoining of Forms, that muſt not be 
paſt by, and that is this, ( viz.) The 
Magiſtrate thinks theſe things to be 
but indifferent, whereas many of us 
judge them to be Unlawful : And there- 
fore we are to be born with, and his 
Judgment to be laid afide : An excel- 
lent way indeed, to ſet Y your ſelves 
above your Superiours, and to obey only 
what you y—_ for *tis but for you to 
ſay or think any thing they Command 
to be Unlawful, and then you have an 
Excuſe or Diſpenſation frem all Obedi- 
ence to it. Is not this an eaſier way 
than that of Corben, to evacuate the 
Law, and make void the Command- 
ments both of God and Man ? But how 
come any among you to judge Forms of 
Prayer Unlawtul, which have ever been 
uſed in the Church from the beginning 
of Chriſtianity to this Day ? If you have 
led any 1nto this Miſtake, your Duty is 
to undeceive them, and lead them out 
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of it ; and not to deſire that ſuch weak, 
or rather wilful perſons, ſhould be hu- 
moured in ſuch Fooleries. As for things 
plainly forbidden by the Law of God, 
{ hope we may ſo far truſt to the Care 
and Integrity of our Governours, as not 
to fear the enjoining of them ; Or if 
they ſhould, you have a good Diſpen- 
_— rom obeying po_ Bur for Mat- 
_— to Ro ood and profitable to 
k (as Subeltmameatet 
which ſome may have a few Scruples 
and Prejudices ) have (I hope) the Wiſ. 
dom and Authority of Goverament may 
turn the Scale ; and the certain Duty of 
Obedicace, ought to weighdown an un» 
certain Scruple. 


Sir, | have no time or room left to 
conſider your fine Similies ( of the Spe- 
Qtacles and Crurches ) at preſcnt, but 
you ſhall not fail of it in my next. 1 


am, 
SIR, 
Tour affettionate Friend and Servant, 


a M. H. 
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LETTER Xl. 
To]. M. 


5IR, 


Obſerv'd in my laſt, that tho" you 
can pretty well digeſt Forms of 
rayer, yet 'tis the Injunction of them 
that ſticks in your Stomach : But I 
what I farther oblerv'd concerning t 
Juſt Authority of Superiours to com- 
mand, and the neceſlary Duty of Sub- 
jects to obey, in a matter fo lawful and 
expedient too, may help to make it go 
down a little better. However, agaiaſt 
the Impoling of them, you go on ro tell 
me, that Forms of Praycr were at firſt 
brought in and znrended only as Helps 
of Impotence and latuthciency; and to 
confine Men ſtill ro them, is ro neceſhi- 
tate them to a continual Impotence. 
You own them to be excellent and uſe» 
tul Things 1n the Times of Ignorance 
and Darkneſs ; but now there is ſuch 
a Meridiam Light that ſhines about us, 
there can be no other ule of them, than 
to ſend us back again, or keep us in the 
tormer Darkneſs ; tor Chriſt and his 
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Apoſtles (fay you ) never enjoyned theſe 
things z and to Impoſe them now under 
the Goſpel, is no better, than to force 
SpeQtacles upon good Eyes, and Crutch- 

es upon able 
Now, to ſet theſe things in their true 
Light, I ſhall readily grant you ( 1. ) 
that Forms of Prayer are Helps of Im- 
potence and Inſufficiency ; but they 
are ſuch Helps as have been neceſlary, 
ever ſince the days of Iaſpiration, 
and will be foto the end of the World : 
For, there is a natural [mpotence 1n all 
Men, as to the Great Dutics of Religi- 
on; and more eſpecially to this of Pray- 
er: And therefore all poſſible Helps are 
to bei uſed, to aid and afliſt us 1n the 
due performance of it. Under the old 
Teſtament, God Almighty appointed 
many Forms of Prayer, Praiſes,and Blef- 
ſing the 3 and the Jewiſh Service 
conſiſted of theſe, togerher with the 
Palms of Devid, and other Occaſional 
Prayers, compoſed by their Learned 
Dotors : And theſe were the Helps for 
their Impotence under the Legal Dif- 
penſation. Under the Goſpel, we find 
Forms of Prayers compos d and preſcrib'd 
to help the Impotence of Chriſtians, 
under that Diſpenſation. St. Job» the 
H 2 Baptiſt, 
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Baptiſt, the firſt Goſpel Preacher, taught 
his Diſciples to Pray, Luk. 11. 1, 2. 
which could not be Praying by the 
Spirit; for none but the Holy Ghoſt 
could teach that 3 but he compoſed and 
taught them a Form of Prayer. After 
vw hich, theDiſciples of Chritt came tohim, 
and beg 'd him[toteach them toPray,asJohn 
taught bis Diſciples ; and he inſtantly 
gave them a Form of Prayer, and this 
was done, to _— Impotence and In- 
ſufficiency of bothz for we find the Apo- 
ſtles acknowledging, that they knew not 
what to Pray for as they t;zand that 
they were not ſuſficicnt of themſelves 
to think a good thought. And becauſe 
the whole Oeconomy of the Jewiſh 
Worſhip was then to be aboliſhed, and 
a more Spiritual and Chriſtian way of 
Worſhip to be ſet up in its room, there 
was granted to them for a while an ex- 
traordinary Gift of Praying by Inſpira- 
tion, for the ſetling | propagating of 
it: And when that was done, this ex- 
traordinary Gift ceaſed, and Publick 
Prayers were composd according to it : 
And this hath continued in the Chriſti- 
an Church ever fince. So that, as Ne- 
ceſſity at firſt brought in Forms of Pray- 
cr to help Mens natural Impotence and 
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Inſufficiency for this Duty; ſo there now 
is, and ever will be, the ſame neceſſity 
to continue them, 

( 2.) But ( Secondly) 'Tis a Miſtake 
(Sir) to affirm that they were brought 
in, and intended only for Helps of In- 
ſufficiency ; for there were other wiſe 
and great Ends 1n it, ( namely ) when 
Chriſtianity multipyed, to preſerve Or- 
der and Unity ; and toprevent Schiſms 
and Diviſions in the Church: And like- 
wile, that all Men may be acquainted 
with what they offer up unto God in 
Publick Worſhip 3 without which,they 
cannot agree intheir Petitions, nor Pray, 
as we are bid, with one Heart and one 
Conſenr. 

But Chriſt and his Apoſtles (fay you) 
never enjoyned Forms of Prayer. I would 
not have you (Sir) be too poſitive in 
that: For when Chriſt caught his Dil. 
ciples to Pray, hedid it in theſe Words 
[| When you Pray, ſay, Our Father ; &c. | 
which is a plaia Command to uſe 
theſe Words or this Form: And 'tis to 
think unbecomingly of the Apoſtles, that 
when our Saviour taught chem what ro 
ſay, they ſhould be fo lictle obſervant 
and dutiful to their Maſter, as to neg- 
le&t the Form he taught them, and to 

Ht 3 pre- 
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prefer their Own Words before His ; 
eſpecially, when thy were ſo ſenſible of 
their own Inability to Pray aright : So 
that, by your leave ( Sir ) I believe that 
Chriſt did take Liberty toEnjoyna Form 
of Prayer ; and that the Apoſtles and 
Chriſtian Church, underſtood him fo, 
by the conſtant uſe of that Form ever 
ſince. But, rho* Chriſt might well e- 
nough do this, how does it appear ( fay 
you ) that ever the Apoſtles aflumed a- 
ny Power of enjoyning theſe things ? 
'Tis certain (Sir) they aſſumed ſome 
wer of enjoyning3 as appears, by their 
njunQtion, of [ Ab#aining from things 
offered to Idols, and from Blood, and from 
things ſtrangled, Alts 15. 20.] And I 
think, both they and the Chriſtian 
Church, had and ſtill have as much 
Power, to enjoyn a fct Form of Prayer 
as any of thoſe things : Yea, *tis more 
than probable, that the Apoſtles did cx- 
ercile a Power even inthisthing ; for we 
hnd chem trequently requiring Chriſti- 
ans to keep cloſe to the [ Form of ſound 
Words, 2 Tim. 1. 13. | Which for ought 
you know, might among other things, 
comprehend the Lord's Prayer ; which 
having learnt of Chriſt themſelves, they 
were willing to have it karnt and kept 
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to, by all Chriſtians Does not St. Pao! 
will the Corinthians [ To mind and ſpeal 
the ſame things, x Cor. 1.10. ] in the 
Worſhip of God ? And how could that 
be, without ſome Form of Publick 
Worſhip to joyn and agreein? Again, 
docs not he command the P hulippians| To 
walk by the ſame Rule, Phil.2.16.] Which 
no doubt, was ſet, and preſcribed ; for 
elſe, they could not tell how to walk 
by it. Theſethings we often find them 
preſſing, and enjoyning too upon the 
Conſciences of Men; which was all 
they conld do at that time, when the 
Secular Power was againſt them ; But 
aſſoon as the Emperours became Chri- 
ſtians, their Succeffors call'din the Aid 
of the Temporal Power, to ratify and 
enforce them, 

But Forms of Prayer ( ſay you) may 
be of excellent uſe and fit to be enjoyn- 
ed too,in Times of Ignorance and Dark- 
neſs, when Men can neither know, nor 
do better: And ſuch ( you ſay ) was 
the Time when our Liturgy was com- 
pos'd 3 but now the Meridian Light of 
the Goſpel ſhines out ſo bright upon us, 
therecan be no ſuch need or uſe of them. 

I fear ( Sir) this Meridian Light of 
yours, if well look'd into, will prove 

H 4 ro 
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no better than Cimmerian Darkneſs, 
You are not the firſt that have taken 
Darkneſs for Light, ] the Church of 
dices thought themſelves rich and 
abounding io Koowledg, when all the 
while [ they were poor and miſerable, blind 
and naked. ) And1I find you ( who no 
doubt think your ſelf encompaſs'd with 
Rays) ſomewhat in the dark, as to the 

Nature and Gift of Prayer 3 by placin 

that inthe Ability of Expreſſions, whic 
ſhould be put in the inward Deſires and 
Devotion of the Heart. But ( Thanks 
be to God }) you are pretty well coming 
out of it ; for you own it improperly 
plac'd in the former ; and there is ſome 
hope you may in time fhnd out the pro- 
pur place of it, and put it in the latter, 
ut may not this be reckon'd another 
Inſtance of your Vanity and Self-con- 
ceit, to think that you, who caſt off 
Forms of Prayer, are in the higheſt 
Form of Chriſtians ; and ( like the 1/- 
raelites in the Land of Geſben) ſurround- 
ed with a Glorious and Meridian Light? 
While others that uſe them, are in a 
lower rank, and ( like the Egyptians ) 

wrapt in black and thick Darkneſs ? 

You will never do well (Sir) till you 
tubdue this Pride, and learn to ſpeak 
and 
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and think more humbly and modeſtly of 
your ſelves. 
But you have two fine Similies, which 
I find you very much inſiſting and rely- 
ing upon, ( though they are at beſt, but 
the feeble Supports of decay'd Nature, 
and I fear, will prove but the weak 
Props of a ſinking Cauſe) and they are 
SpeFacles and Crutches. Concerning which 
give me leave to preſent you with a wiſe 
Obſervation of a Great Man, viz. © That 
* there is nothing more poor in Learn» 
* ing, than a fine and handſome Simili- 
© tude, when it hath no Truth to reſt 
* upon ; for the beſt that can be ſaid of 
© it, is, That it's a pretty fine thing if 
*it were to the purpoſe. However, 
let us ſee what uſe you make of them. 
Firſt then you ask, What need have 
they to uſe Spetacles, that have good 
Eyes of their own ? ( that is) in plain 
terms, What need have they to uſe 
Forms, that can do well enough with. 
out them ? But pray Sir, had not the 
Apoſtles and Primitive Chriſtiansas gocd 
Eyes in their Heads as moſt Men ? and 
yet they had thoſe SpeRtacles appointed 
for them, and uſed them roo : For when 
Chriſt caught them to Pray, he gave 
them a Form, Luke 11.2. And Can you 
think 
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think them ſo unthankful as to hy it 

aſide, and ſay, they could ſee well e- 

nough without ſuch SpeRacles ? Sure, 

the Apoſtles who had their natural Sight 

aſſiſted and elevated by the Light of 
d 


Divine Revelation, could fee as far and 
as deep into things, as any now-a-days; 
and yet we find them acknowledging, 
That they faw [ through a Glaſs darkly, 
1 Cor. 13. 12.) i. e. as ſome render it, 
Through S>=Qacles. And if fuch Quick- 
ſighted perſons ſtood in need of fuch 
Glaſſes to help their Eye-ſight, certain« 
ly now the World is grown older, and 
more dim-ſighted, there is none may 
diſdain to uſe them. But you will ſtill 
be ſetting up your ſelf as a SpeQacle of 
Pride and Folly, in pretending to high- 
er Attainments than any went before 
you; not conſidering, that theſe things 
wereenjoined when Men were endow*'d 
with as great Gifts and Graces as any 
can now pretend to ; and are ſtill uſed 
by Men of far greater Abilities, than 
they who think they have no need of 
them. But you have another fine Simile, 
and ask, Why ſuch ſhould be forc'd to 
uſe Crutches, that can ſtand and go up- 
on their own Legs ? You compared 
Forms of Prayer before, ro SpeRacles, 

( the 
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( the Weakneſs whereof is now ſo obvi- 
ous, that any ordinary Eye may fee 
through it) and now you compare them 
to Crutches, which a Man would be 
glad to hang up, and lay aſide as ſoon as 
he may. And here you magnify the 
ſtrength of your own Legs, and tell me, 
That you, and ſome, others that you 
know, can go on well enough in this 
Duty without ſuch Helps. 

But pray ( Sir) be not too bold, nor 
truſt too much to your own Legs, bur 
take St. Pauls Advice, [ Let him that 
thinketh he ſtandeth, take heed left be fall, 
z Cor. 10. 12. ] We ſaw before, that the 
Apoſtles uſed theſe SpeRtacles ; and we 
may fee them ufing thefe Crutches too z 
( which is bur another word for the ſame 
thing) and yet 1 ſuppoſe they had as 
little need of them as you, or any body 
elle. We find the Diſciples of Chrift 
confeſſing their own Impotence, and 
ſaying, T hey knew not how, or what to Pray 
for as they owght ; And Chriſt gave them 
a Form of found Words, with which he 
would have them go to their Heavenly 
Father. He doth not ſay, Uſe this Form 
till you have better Gifrs, and your Legs 
be grown ſtronger ; bur abfotutely and 
indefinitely, When you Pray, ſay, Our od 
trer, 
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ther, &c. Luke 11. 2. And the Chriſtian 
Church hath obſerv'd and done fo ever 
fince. Will you ſay or think, that all 
before you have gone upon Crutches, 
and that you only have arrived to that 
ſure-footing, as to be able to lay them 
alide, and go without them? This far- 
ther ſhews, what a fine Conceit you 
have of your ſelf.” But think, you had 
better rely upon thoſe Crutches which 
Chrift made, and his Apoſtles uſed, 
than ſtand too much upoa your own 
Legs. 
And now I think, you may eaſily ſee, 
that theſe fine Fetches of yours, have 
more of Pride than Argument in them. 

But there is one thing more which 
muſt be conſidered in this place, and 
that is, you ſay, That God muſt be 
ſerved with the beſt you have. And you 
ſay true ; but 'twas not ſo wiſely done 
to contradict it again, and ſay, That 
God is better ſerv'd with the Incongrui- 
ties and Barbariſms of Conceived Prayer, 
than the more Elegant and ExaQt Com- 
poſure of well-digeſted Forms. I hope 
( Sir) you will not ſay, that Nonſenſe 
and Incongruities are better or more ac- 
czptable to God, than proper and well- 


order'd Senſe. But this is another of your 
In- 
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Incongruities : And yet you quote Se. 
Azsſtin for it, That where the Heart is 
ſound, God accepts a few Soleciſms and 
Barbariſms in Prayer, &c. 

Indeed, v here theſe are the beſt that 
we have, or can get, God accepts accord- 
ing to what a Man hath, and not ac- 
cording to what a Man hath not : But 
where the Church hath made better » Cor. 8. 
proviſion for us, he will not away with ***_ 
ſuch blind and lame Sacrifices: And ha- ,,,, ,, 
ving in our Flock a Male, will not be 
put off with a Corrupt thing. 

In ſhort (Sir) you may eaſily per- 
ceive, that you have as much need of 
theſe SpeQtacles as other Men, to help 
the Weakneſs of your Sight in theſe mat- 
ters. And the Lameneſs of your Argu- 
ments, as well as Prayers, may call upon 
you to make uſe of theſe Crutches: With 
which therefore you may do well to fur- 
niſh your ſelf with all ſpeed, 

Your loud and frequent Out-cries a- 
bour flencing ſo many brave Men, for 
not uſing Forms of Prayer, ſhall be heard 
and conhdered in my next. In the mean 


time I am, SIR, 
Tour affeFionate F riend and Servant, 


M. H. 
LETTER 
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LETTER XIL 
To ]. M. 


SIR, 


E are yet upon the InjunRion of 
Forms of Prayer for publick 
Worſhip, againſt which, you have Two 
farther Exceptions; the one, that it hath 
filenced many hundred of able and pain- 
ful Miniſters, and deprived the Church 
of their Labours ; the other, that it hath 
ſet up and encouraged a lazy Miniftry 
intheir room. A heavy Charge indeed! 
Bur let us {ce how it's made our, 
Firſtrhen, you fay,that the Enjoyning 
of Forms, hath ſtopt the Mouth of ma- 
ny able and paintul Miniſters , and 
ſtruck many Hundreds of them Dumb 
at one clap. Well! But how was this 
done? | hope here was no violence uſed 
1a ſtopping their Mouths, and forcing 
them to perpetual Silence ; no, *twas 
their own voluntary Reſuſal of thoſe 
_ Prayers which many of chem 
d uſed themſelves, and moſt of them 
judged lawful to be uſed, and all of them 
might have uſed, if they plcas'd. Why 
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then, it ſeems, they Silenced chemſelves, 
and made it their own Choice 5 and 
what reaſon have they to complain of 
their own AQt ? 

But *twas the Enjoyning theſe Prayers 
that made them unlawful, and hindred 
their Compliance with them : How ſo? 
What, could the Enjoyning a lawful 
thing alter its Nature and make 
it Sinful ? Is there ſuch a Malignity in 
the Power of Superiours, as to Poyſon 
a good Attion, and turn it into Evil, 
meerly by Commanding it ? I hope Sir, 
you have better thoughts of the lugher 
Powers, than fo. 

To ſtate this Matter aright; Was this 
Injunftion made by good and ſufficient 
Authority, and was there wiſc and good 
Reaſon for the making of it? Yes, it 
was done by our lawful Supericurs both 
in Church and Stare ; And that too, to 
preſerve Order and Uaity, and to pur a 
ſtop to thoſe Swarms of Setts and 
Schiſms, which the Liberty of free Pray- 
er had brought in. Why, it ſeems 
then they were Silenced by Law, and 
ſuch a one too as they might and ought 
to have obey'd. 

Where is the Fault then of ſtop- 
ping the Mouths of Gainſayers, and 
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putting to Silence the I of fool- 
iſh Men ? Refides, is it not the Will of 
God that Men (hall pay a due Reverence 
and Obedience to all lawful Commands 
of our Superiours, who have the rule 
over us in the Lord? Did not God cauſe 
the Earth to open its Mouth, and $i- 
lence thoſe that ipake againſt Moſes and 
Aon, who all periſhed in the gainſay- 
ing of Korah? Do we not read of ſome, 
whoſe Mouths muſt be kept with Bit and 
Bridlc,leſt chey ſhall fall upon thee? And 
have cot many fallen upon their Gover- 
nours this way, ſpeaking Evil of the 
Rulcrs of the People and Slandering 
the Footſteps of Gods Anointed ? And 
does not the Apoſtle ſpeak of ſome un- 
ruly and vain Talkers and Deceivers, 
whoſe Mouths muſt be ſtopt ? And is 
not vhis the caſe of all ſuch as ſpeak and 
at againſt good Orders? So then for 
ought | can find, Theſe Men are filen- 
ced by the Law of God as well as Man, 
for Chriſt himſelf hath command- 
ed, that if any left to hear the 
Church, that is, to obey the good Or- 
ders of it,he muſt be thruſt out of it and 
be eſteemed bur as a Heathen Man and 
a Publican. Where thea is the Hard- 
ſhip in the Caſe ? 
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Why, you ſay, Governours are to 
Rule, not by Conſtraint, but Willingly : 
But whar, if ſome are unwilling to be 
ruled ? If the ſenſe of Duty will not con- 
ſtrain them, muſt there be no reſtrainc 
laid upon their Diſobedience? What 
then will become of Government ? 
Will not this leave every one to do what 
is right in their own Eyes? Sit down, 
Sir, and conſider this 

Burt you will have me conſider the 
hard Terms that were put upon theſe 
Men in order to their Conformity ; I 
ſhall Sir. 

Why then, Firſt, They were required 
to give their unſeigned Atlent and Con- 
ſent to all that is uſed in the Publick 
Prayers of the Church, or elſe, they 
mult hold their Tongues : And 1s not 
this very fir, think you, that Men ſhould 
aſſent to the Truth, and conſent to the 
uſe of what is duly eſtabliſhed 2 Would 
you have them ſay one thing in the Ser- 
vice of God, and think another, and 
play the Hypocrites in Publick Worſhip? 
[ hope not. 

But there were Subſcriptions, Oatks, 
Declarations, and the like required, 
which is a Burthen uponMens Conſcien- 
ces. Why fo? Do not all Societies re- 
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vire ſome Oaths of Fidcliry from all 
chat are admitted intothem ? Do not all 
the Reformed Churches abroad exaQt an 
Acknow t and Subſcription to 
their Confeſſions and Publick Worſhip z 
and may not the Church of England cx- 
pet the ſame Security that all other $0- 
cietics require from their Members ? 

Theſe, Sir, are ſome of thoſe crude, 
indigeſted Notions of Mr. Baxter, of 
which I told you in the beginning, and 
which have been largely anſwered and 
refuted by many learned Men, particu- 
larly by Dr. Morrice in hisTreatiſe of Epi 
copacy, Dr. Falkner in his Libertas Eccle- 
ſraitica and Dr. Saywel in his Evangelical 
and Catholick Unity, which I therefore 
recommend to your ſcrious and impar- 
tial peruſal, not doubting if you pleaſe 
to read them, you may foon ſec the 
Vanity of cthele Cavils, and come to a 
better Light than you have at preſent 
in theſe Matrers. 

But thole Godly Men that were thus 
ſilenced had another, and better way ot 
Praying, than by Forms, and could per- 
form that Duty in a more Spiritual and 
Edifying manner by their own Gitr. 

Pray, Sir, Who is to judge of that ? 
Hath not God appointed Rulers in bis 

Church, 
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Church, that all things may be done 
decently and in order? And are not we 
required to obey them forthe Lords ſake? 
And how can this be, if every one may 
take the liberty of Praying in Publick 
after what manner and way he pleaſe ? 

Our Superiours think fit to ſettle an 
uniform and regular way of Publick 
Worſhip, that according to our Saviour's 
Adviſe, Men may agree in what thev 
ask, and ſpeak the ſame —_ intheir 
Prayers : And muſt Men, inſtead of ob- 
ſerving ſuch wiſe and wholeſome Laws, 
bring a Babel and Confuſion of Tongues 
into the Church, and Pray one againſt 
another ? I hope, Sir, you would not 
have this done. 

But if we mult have a Liturgy, you 
ſay, then let us have the Reformed Li- 
turgy made at the Savoy, which is 
much more correCt than the other. 

It ſcems,you would havethe ancient Li- 
turgy, composd by our Pious and Learn- 
ed Retormers, laid aide, like an old Al- 
manack out of date, and nothing can 
pleaſe you but a new and reformed Li- 
eurgy : 'Tis not to be doubted, Sir, 
when that is grown oldiyou will grow 
weary of that too ; And if we muſt re- 
form our Prayers as oft as fome new 
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fangled Perſons will find Flaws ia them, 
we muſt have a new Liturgy as well as 
a new Almanack every Year. 

Have you never heard what ill chings 
have been done under a pretence of Re- 
formation? And do not all wiſe Men 
know the Danger and Milchicf of In- 
novation ? 

Burt the Reformed Liturgy 1s more 
corre& than the other. Are you Sir, 
Or your Superiours to judge of that ? 
Have not they, the Care and Govern- 
ment of the Church put into their 
Hands? And muſt they lay aſide the 
Anticnt well compos'd Prayers of the 
Church mecrly to gratify your Reform- 
ing aad acw tangled Humour. 

To what will this Pride of yours 
bring you ? You already ſet your ſelf a- 
bove the High Powers, and *tis to be 
fcared, your next Step will be that of 
Lucifers, to be like the Moſt High. 

But while you make ſuch loud out- 
cries againſt ltilencing ſo many brave 
Men, you have forgotren the filencing 
of all the Learned biſhops and Regular 
Clergy of the Church of Exgland in the 
Days of the great Rebellion: And that too 
by an Ulſurp'd Power that took awa\ 
the Life of one of the beſt Princes, and 
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I'd down the Diſcipline of one of the 
beſt Eſtabliſhed Churches in the Chri- 
ſtian World : Whereas the filencing of 

our brave Men was only ſtopping the 
Mouths of thoſe that had open'd them 
to do all this Miſchief; For is it not well 
known how they reviled thatgood King, 
and aſpergd his Government, and by 
the Venom of an evil Tongue corrupted 
the Loyalty of a great part of the King- 
dom ? And certainly it the Mouth of 
Wickedneſs muſt be ſtopt, never any 
Perſons in any Age were more juſtly (:- 
lenced. 

But would you be ferved fo? Put your 
ſelf in their Caſe. Sir, If you put your 
ſelf in the Caſe of any Offender, there 
is no doubt but you would willingly e- 
{cape unpuniſhed, how juſt and necellary 
ſocver it were to to be inflitted ; For 
Puniſhment is againſt the Grain of Na- 
ture; and all Men are ſo tender and 
fond of Themſelves, as to defire to e- 
ſcape it. You miſtake, Sir, that Golden 
Rule of Doing as we would be done by, 
which muſt be underſtood of thoſe Re- 
gular and Lawtul Deſires we may realon- 
ably have for our ſelves, not of thoſe in- 
ordinate Wiſhes which Partialiry and 
Self-Love may create in us: For the 
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Magiſtrate is to deal with Offenders, 
not as they could wiſh, nor as himſelf 
in their Caſe would be apr to deſire ; 
( For there is none how guilty foever, 
but would avoid Puniſhment ) but as 
Law and Juſtice do require and dire 
bim- 

If theſe Men then were fo juſtly filen- 
ced by the Law of God and Man, how 
came they ro ſpeak again, and in Con- 
venticles too, which they themſelves had 
ſpoken ſo much againſt ? Sure, they had 
no Warrant to open there z Nor can 
they yer ſpeak as Men having Authori- 
ty ; For tho' the Penalty be ſuſpended, 
their Obligation to filence ſtill continues : 
What then, have they a Commiſſion 
from Heaven to ſpeak without, or a- 
gainſt Lawful Authority? No, The 
People ſtrike them the Back, and 
encourage them to ſpeak, and promiſe 
to hear them, let what will come of it : 
And this is all the Warrant and Autho- 
rity they have yet to break this ſilence. 

But 1s it not pity the Church ſhould 
be deprived of the Labours of ſo many 
Godly Men? Sir, it had been much 
better for the Church, if it had never 
known the Labours of moſt of them ; 
For they laboured hard to bring _ 
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fuſion into the Church, and Anarchy 
into the State; and both of them groan 
to this day under the fad Efteds of their 
Labours. 

Burt Thanks be to God, the Church 
has no need, or reaſon to deſire any 
more of their Labours ; For they have 
only made work for other and better 
Labourers, ſe. To root out thoſe Seeds 
of Diſcord and Diviſion, which they 
have ſown among us 3 And ifit be poſſi- 
ble, to plant Peace and Unity and Or- 
der in their Room, 

But how can this be expetted from 
ſuch a lazy Miniſtry as you ſay, Forms 
of Prayer have ſet up ? This, Sir, is 
your next Plea againſt the InjunGtion of 
them ; concerning which, all that I ſhall 
ſay ar preſent is, that 'tis anotherjuſt rea- 
fon for ſilencing your brave Mens for the 
Mouth of »y ought to be ſtop ; 
and 'cis but neceſl; toftrike Detrattors 
dumb. And whether this be any more 
than a down-right Calwmny mult be 
examined in my next. Iam, 


Tour hearty Friend and Wellwiſber, 


M. H. 
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LETEHESER MC 
To ]. M. 


SIR, 


ke next Objeon againſt the In- 
janQion of publick Forms of Pray- 


er, is, That it hath not only filenced ma- 
ny godly Miniſters 5 but hath ſer up, 
and encouraged a lazy Miniſtry in their 
ſtead. 

This is your beloved Topick, upon 
which you delight to inſiſt, and upop 
all Occaſions recur to: For I find you 
Decking and Adorning your filenc'd 
Brethren with all the fine Feathers of a- 
ble, painful and godly Miniſters, whilſt 
you let forth the regular Clergy in the 

lackeſt and moſt odious Shapes that 
your Talent of Variations can repreſent 
them. Here you call it a Lazy Mint- 
ſtry, as if it conſiſted of a Pack of idle 
Drones, that will take no pains, andare 
ye for nothing. Art other times, you 
ile it a lame Miniſtry, that can't go 
without Crutches, and ſometimes a pur- 
blind Miaiſtry, that can't ſee without 
SpeQacles ; Tis much you had not ad- 
ded 
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ded the other common Epithets of Igno- 
rant, Sottiſh and Scandalous Miniltry, 
which are the uſual Complements you 
paſs _ the conformable Clergy. 

It ſeems, Sir, you are not ſofar filen- 
ced bur you can open your Mouths 1a 
rude and railing Accuſations; For one 
of your ſilenced Brethren tells us, That 
Forms of Prayer have let in ſuch Mini- 
ſters into the Church, of whom all that 
have any concern for the Glory of God 
and the Church's Repute, have caule to 
bluſh and be aſhamed. 

Now, Sir, If you had any Modeſty 
lefr, you could not bur bluſh and be a- 
ſhamed of ſuch falſe and impudent Ca- 
lumaies : To tell you, us agaialt the 
Rules of Civility and good Manners, 
thus to call Names and aſperſe any, 
would perhaps but little affet you, who 
have beea fo little bred ro them ; Or to 
ſay, The Principles of Reaſon and Mo- 
rality, if hearkned unto, would teach 
you better things, will be as little re- 
garded, fince you are arrived to higher 
Attainments than to be brought down to 
common Reaſon and dull Morality. 

Let us hear then whatthe Holy Scrip- 
tures, (for which you pretend a great 
Vencration ) teach in this Matter, and 

learn 
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learn from thence how we are to order 
our Words and AQtions towards each o- 
ther 3 and there we find many ſtrit and 
ſevere Cautions againſt evil Speaking, 
Lying and Slandering, Speat evil of wo 
Man, faith the Apoſtle: And ty is 
ſo far from Speaking, that it thinkerh no 
evil. In there is ſcarce any Sin 
marked with a blacker Brand of Infamy 
than this of evil Speaking and Slandering 
our Brethren. And according to the 
different Degrees andStations of the Per- 
ſons evil ſpoken of, does the Guilt of this 
Sin increaſe; to ſpeak evil of the Ruler 
of the People, is mounted up to Blaſphe- 


my; and to {j evil of Dignities, is 
part of the r of thoſe Perſons, 
whom God reſerves for the Puniſhment 
of the laſt and great Day. 


Now there are no Men, of whoſe Re. 
putation we ought to be more tender, 
than of thoſe that Miniſter about Holy 
Things ; For the Succeſs of their Mini- 
ſtry depends much upon the Honour and 
Eſteem they have in the World; and to 
Vilifie and Defame them, is ro render 
their Perſons uſeleſs and their Office con- 
temptible. Yea, the Relation they bear 
to Chriſt, as bis Embaſſadours, ought 
to ſccure them from Obloquy, and pro- 

cure 
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cure to them the Veneration of Man- 
kind z For as the Honour, fo the Con» 
tempt too caſt on them, will redound to 
him that ſcat them : And therefore the 
Apoſtle gives a ſtrift Charge fo to ac- 
count of them, as the Miniſters of Chriſt * Gor 4-1. 
and Stewerds of the Myſteries of God. And 
* upon that account to think chem worthy , Tim. 5. 

double Honour. And does not this ve- *7- 
ry well conſift, thiak you, with thoſe 
black Calumnies and foul Aſperſions, 
which you are won't to load them with- 
all ? You will do well Sir, to conſider 
whoſe Charadter it is to be the Accuſer 
of the Brethren, and whoſe Work you 
are doing, whilſt you thus lefſen and 
revile the Miniſters of Chriſt, You 
know, the Devil hath his Name from a 
Calummiator, and they who delight in 
venting Lies and Slanders, derive their 
Pedigree from him who was a Liar 
from the beginning , and the Father of 
them. 

But letus ſee what Colour of "Truth 
there is in theſe vile Refleftions? Arc 
the Clergy then unſound in their Princi- 
ples? No, this is not much prereaded. 
What then, are their Abilities roo Slen- 
der and Inſufficient for their Calling ? 
This they will ſcarce ſay neither : _ 

ure 
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ſure they cannot ſay it with any Colour 
of Truth, the Generality of thoſe with- 
in the Church, being Men of far greater 
Worth and Learning, than they who 
have ſhut themſelves out of it, 

Is it their Lives then that have given 
this Offence : Yes, this is the main Point 
they inſiſt upon ; For ſome ſay they - 
are Scandalous, and others Lazy ; But 
Sir, is there any Church upon Earth 
that is without Blemiſh and without 
Spot ? Is itnot the ſole Priviledge ofthe 
Church Triumphant in Heaven, to be 


+5- Preſented pure without Spot, or Wrinkle, 


or any ſuch thing ? Was there not a Ju- 
das among the Twelve Apoſtles, and 
will there be no diſorderly Brother a- 
mong ſo many thouſand Brethren ? Are 
all Saints, think you, that go to Conven- 
ticles? No, 'tis obvious, they are as great 
Sinners as any of the Galzleens, rtho' they 
pretend ſuch things, Will not Tarcs 
ſpring up among the Wheat, and con- 
tinue ſo too, there being no Separation 
to be made between them rill the Har- 
veſt. And therefore all Separation now 
upon pretence of greater Purity is ra- 
ther a piece of the Vain-glory of a 
—_—_ than the Mark of a true Chri- 
lan. 


Beſides, 
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Beſides, Sir, you muſt not be toocre- 
dulous of evil Reports 3 For ſome are 
vented out of Malice, and others are 
ſpread upon Deſign : And therefore the 
Apoſtle exhorts not to believe, or take , Tin, ,. 
up an Accuſation againit an Elder, with» 19. 
out good Grounds and the Teſtimony ot 
two or three Witneſſes. 

But if you know any for certain to be 
looſe 1a their Lives, and lazy 1n their 
Calling : Why do you not rake the Ad- 
vice and Method of our Saviour to re- 
claim them, which is, privately to ad- 
moniſh them, and tell chem of their 
Faults; and if that will not do, to take 
one, or two more; and if that will not 
prevail, you areto acquaint the Church, 
where Chriſt hath appointed Rulers, ci- 
ther to reform or remove them. This Math. s. 
is the direftion that Chriſt gives in this '5- ** 
Matter. Not to whiſper abour in Cor- 
ners, or to take pleaſure in publiſhing 
the Failings and Infirmities of other 
Men for this 1s to rejoyce in Iniquity, , 6, 
whereas Charity caſts a Veil and co- 13. 
vercth a Multitude of Sins, and will ra- 
ther hide, than diſcloſe anothers Naked- 
nels. 

Yet after all, you will be hard put to 
it, to find out an abler, or better Cler- 


34 
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gy for the number of them, in any part 
of the Chriſtian world, than that whi 
you ſo unhanſomely aſperſe ; The word 
of God being no where more diligeatly 
and faithfully Preached; The Sacraments 
more duly and decently Adminiſtred, 
and all the Parts of the Miniſterial Fun- 
tion more ſolemnly Performed than 
they are at this Day by the regular Sons 
of the Church of England. 

But how come Forms of Prayer all 
this while to be charged with the Fail- 
ings of thoſe that uſe them ? Have a 
ly, well compoſed Prayers of themlelves 
any tendency to a vitious Life ; or does 
the devout and decent uſing of them 
contribute any thing to the doing the 
Work of the Lord negligently ? No 
certainly : There is ſome other deſign 
intheſe Calumnies, Namely,By diſparag- 
ing publick Prayer, ro make way for 
free Prayer, and by —_— a__ 
the Lazinefſs and Lukewarmnels of thoſe 
that uſe the one, to magnihe the Zeal 
and Piety of ſuch as uſe the other. This 
1s one of the Artifices of Seducers, and a 
picce of the cunning Craftineſs of thoſe 
that lie in wait todeceive. 

Is not this your chief Pretence for 
creeping into other mens _— ro 
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ſupply the Defefts of a Lazy Miniſtry ? 
Does not your Oracle Mr. Baxter plead 
this for his Conventicling, That he was 
therein a poor Aſliſtant to the conform- 
able Clergy > But what want is there of 
your Aſſiſtance where able Miniſters are 
legally fetled ? Or who defires your 
Aſſiſtance ? 

And you know, for any to thruſt 
themſelves into anothers Buſineſs, with- 
our his Requeſt or Conſent, is to be a 
Buſie-body in other mens Matters, the 
Word in the Original 1s Amerpertiozores , « Pet. 4. 
which ſignifies an Intruder into anothers © 
Pariſh or Dioceſs, and to invade his 
Cure and Charge. And the Apoſtle ex- 1 Theſ 4. 
horts all that would ſtudy to be quier, *** 
not to intermeddle with other Mens, 
but to do their own Buſineſs. Beſides, 
This is fo far from an Aſſiſtance, that 
*tis a great Hinderance and Diſcourag- 
ment to a faithful Miniſter, to find one 
creeping into his Pariſh and drawing a- 
way the Peoplecommitced to his Charge; 
Sowing the Seeds of Diſcord and Diviſi- 
on among them, and poiſoning them 
with evil Principles of Schiſm and Sedi- 
tion*: And is not this the Aſſiſtance that 
you are wont to give to the conformable 
Clergy ? 


Is 
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Is it not your great Buſineſs to ſtudy 
to draw from the Churchto fill the Con- 
venticle, and that merely to make 
Merchandize of ſuch unſtable Souls ? 

And is not this a t Comfort , 
think you, to a good Shepherd, to ſee 
the Wolfcoming to ſcatter and devour 
the Flock > And are not the __ 
mightily aſſiſted roo by being mi 
and preyed upon by falſe Teachers ? 
Have you never read of ſome preten- 


ded Shepherds that come mot in by the 


Door into the Sheep-fold, but climb up ſome 
othey way, and therefore are ſaid ro be no 
better than Thieves and Robbers in 
Stealing away the Sheep trom their law- 
ful Paſtors, and Betraying them to their 
utter Deſtruftion ? 

Take heed Sir, That you be not found 
One of that number ; for to vilifie the 
Perſons of the Clergy, and to diſparage 
the Prayers of the Church, merely to 
draw away the Heartsof the People from 
both, are very bad ſigns ofa good Shep- 
herd 3 and how far your Diſcourſes and 
Practices have tended this way, you will 
do well to confider. I am, 


Your faithful Friend and Well-wiſber, 
_— M. H. 
LETTER 
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LETTER XIV. 


To J. M. 


SIR, 


Promis'd in my laſt, to proceed to 
what you offer'd from Biſhop Hall, 
and Biſhop Wilkins ; but you have fince 
cur out ſome other Work for me, which 
muſt and ſhall be diſpatch'd before I 
come to that Argument ; taken from 
Authority ; aſſuring you, that it ſhall 
be conſider'd in due time. Firſt then, 
you defire me to prove to you, That 
our Bleſſed Saviour preſcribed his Form 
to be uſed in the ſame Words by his 
Diſciples and Followers, which you ſay 
is aſſerted in my Sermon, and Letter of 
the 5th Inftant. And I think with ve- 
ry good Reaſon and Authority in both. 
And to fatisfe your Requelt, I ſhall 
prove it (1) From the expreſs Com- 
mand of our Saviour, who will'd his 
Diſciples when they Pray'd, to ſay, { Our 
Father which art in Heaven &c; ] which 
is ſo plain a Precept, that ſuppoſing our 
Saviour tointend the uſe of hoe Words, 
could ſcarce be more clearly __ ; 
or 
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2 
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for *tis as if he had ſaid, Whenſoever you 
pray ſolemnly, omit not ro uſe this Form 
of Words. And ſo you may find it pa- 
raphras'd by the Learned Dr. Hammond, 

But you ſay the ſame Words are not u- 
ſed in one Evangeliſt,that are in another. 
I ſuppoſe you mean, that St. Matthew's, 
{ 7r#c, after this manner, or in this wiſe 
pray 7e ] is ſomewhat diffcrent from St. 
Lake's [ xizare,, when ye pray, lay, Oc. ] 
Now, that theſe import theſame thing, 
is evident from that Form of Bleſſing 
preſcribed by God to Aaron and his Sons, 
[ In this wiſe ( in the Septuagint it 1s 
woe ) ye ſballbleſs the Children of Iſrael,] 
which is generally own'd to be an In- 
variable Form of Eenediftion ; and hath 
been uſed as ſuch, in the Jewiſh and 
Chriſtian Church. "Tis thought in- 
deed by ſore learned Men, that the 
Diſciples upon the firſt hearing of the 
Prayer in Chrift's Sermon on the Mount, 
did nor fo well take it fora Form : And 
theretore our Saviour about a vear after, 
upon a Motion of theirs made to him, 
more clearly cxpres'd it, and orderd 
them when they Pray'd, to fay, [ Our 
Father &c, ] which pur it out of doubt, 
that it was intended as a Form. 
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Secondly, This may be proved, from 
the Occaſion of our Saviour's preſcribing 
this Form, which was upon the Diſci- 
ples Requeſt to him, {To teach them 
to.pray, as Jobs allo taught his Diſci- 
ples 5 ] Now, that St. John taught his 
Diſciples a Form of Prayer, according to 
the Cuſtom ofthe Jewiſh Teachers, isa 
matter beyond all Doubt and Contradi- 
Qtion: And that the Diſciples uſed the 
Forms that were delivered to them by vi1 
their Teachers, I do not find queltion'd -'&"- 
by any. Now our Saviour approving yur. s. 
what John did herein, and prattifing 
the ſame upon their —— by teach- 
ing them to pray, as had done be- 
fore, plainly ſhews, that he gave them 
a Form to be uſed by them; and that 
the Diſciples did accordingly uſe it z un- 
leſs you will ſuppoſe, they had a leſs 
Opimon of Chriſt's Ability roteach them 
to pray, and likewiſe a leſs regard to 
the Form he taught them, than all 0- 
ther Diſciples had tor their Teachers ; 
which mult be abſurd to imagine. 

Thirdly , This may be proved from 
the Frame and Compoſure of this Pray- 
er; which isnot barely a Laying down 
the general Matter of Prayer, and leav- 
ing the Diſciples to Word it as they 

K 2 chought 


Tertul. de 


( 132 ) 
thought fir; but parting it into an ExaQ, 
Orcderly and Comprehenſive Form, and 
dictating the Expreſſions they were to 
uſe in it, with a Command annext to it, 
when they Pray'd, to ſay, [ Our Father, 
&c.] And can you think, that when 
Chriſt had thus admirably Ordered and 
Worded their Petitions for them, the 
Diſciples, who were (© ſenſible of their 


own Inability to Pray, ſhould lay afide 


this Divine and Perfe& Compoſure ; and 
prefer their own weak and imperfet 
Abilities of expreſſion before it? This is, 
to have vain and unworthy Thoughts of 
the Apoſtles, and too agrecable to thoſe 
you have of your ſelf. 

Fourthly,'This may be proved from the 
Teſtimony and Practice of thoſe that 
lived near the time of Chriſt and his 
Apoltles ; who acknowledge it as a 
Form delivered by Chriſt, and did re- 
ceive and ule it accordigly. Lucian, who 
liv'd in the Days of Trajan , makes 
mention of a Prayer uſed by Chriſtians 
[ STocy raTgs egtdabuer | beginning with 
Our Father. Tertullian tells us, Chriſt us 
novam Orationis formam determinavit, 


Orr, c-p, Chriſt appointed a new Form of Prayer : 
1-c-p.9. And after adds, That the Chriſtians ne- 
ver omitted the ule of it. St, Cyprian, 
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ſpeaking of the Lord's Prayer, calls it, Cypr. de 

wblica nobis & Communis Oratio, Publich Ot Pom 
and Common Prayer, from the General * *** 
uſe of it; and more largly declares, 
that Chriſt conſulting the Salvation of 
his People, delivered ro them himſelf a (P70 
Form of Prayer; and thenexhorts torhe | 
uſe of it,in theſe words, ** That the Fa- 
* ther, when we Pray, may own the 
*'Words of the Son: And in another place, 
* ſince we have Chriſt for our Advocate, 
© let us expreſs the Words of our Advo- 
* cate; for how much more eftcCtually 
*ſhall we obtain what we ask in 
* Chriſt's Name, if we ask in his Pray- Hieron. ad 
er? St, Jerome tells us, Docuit Chriſtus —_ libs 
Apoſtolos ſuos, ut quotidie, &c. (ie.) _ 
Chirſt taught his Apoſtles that every 
day believing in him, they ſhould ſay 
[ Our Father which art in Heaven. ] And Aug Epi(t 
St. Auſtin, Omnibus neceſſari« eit Oratio ** 
Dominics, &c. The Lord's Prayer is 
neceſſary for all, even the Apoſtles 
themſelves, that every one ſhould ſay un- 
to God, [ Forgive us our treſpaſſes, &c. ] ;1,,. .. 
And elſewhere he tells us, Ad Altere De: | 

wotidie dicitur Oratio Dominica.the Lords 

rayer is daily ſaid at God's Altar. And c,.g 
St. Gregory aſſures us, that the Apoſtles Epitt. Lib 
at the Conſecrationa of the Fuchariſt, ” 

K 3 did 


( 134 ) 

did always make uſe of the Lord's Pray” 
er. If we come down to the time of the 
Reſormation, we ſhall find the Prote- 
ſtant Writers generally - acknowledging 
it, to be a Prclcribed Form. Calvin 
calls it, a Form diftated by Chriſt, and 
ſaith, that Holy Men daily repeat it by 
Chriſts Command : The Claſhs of Wa- 
lachrea tells us, that, In Omnibus Refor- 
matarum Ecclefiarum Liturgijs, &c. In all 
the Publick Liturgies of the Reformed 
Churches, the Lord's Prayer is preſcri- 
bed to be uſed. But belides all theſe 
Teſtimonies I will add one more, which 
I perſiiade my felf with you is, ſn#ar 
Omnium, and will weigh more than all 
the reſt, and that is, The Aſſembly of 
Divines at Weſtminſter, who, in their 
Annotations on Lk, 11.v. 2. have theſe 
Words concerning the Lord's Prayer, 
Ir is the moſt ExaQt and Sacred Form 
« of Prayer, indited and taught the 
* Diſciples, ( who were to teach the 
©* whole World, the Rules and Praftice 
'* of true Religion) by Chriſt himſelf, 
** whois beſt able roteach his Servants to 
* Pray, And again, Chriſt preſcribed 
* this Form of Prayer to be uſed by 
© them. Which are the very Words you 
carp at 1a my Sermon. 


And 
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And now ( Sir) are you not a Bol4 
Man, to call in Queſtion a Truth con- 
firmed by all thele and many more Au- 
thorities that may be produced in this 
caſe ? I hope this was no wilful Miſt- 
ake : The beſt Excuſe that can be made 
for it, is, Ignorance or Inadvertency. 
However, you may learn from heace, 
to inform your ſelf betrer, and conſider 
more for the future what you afticm or 
deny in ſuch weighty Matters. Bur 
your Comfort is, You have the Learned 
Grotizs on your ſide, whotells us, © That 
« Chriſt preſcribed not this Prayer to 
© be uſed as aForm, but as a Pattern to 
make other Prayers by. *'Tis well 
known ( Sir )that Grotius herein goes a- 
gainſt the general Stream of Interpreters, 
and is blamed by many Learned Men for 
this Extravagant and UnreaſonableCon- 
ceit. But I will ee for once, whether 
you will leave the Aſſembly of Divines 
to ſtick to Grotivs, and prefer his ſingle 
Opinion before theirs. For they tell us 
the quite contrary, not only in the fore- 
cited place of their Annotations, but in. . , 
the very DireQory it ſelf: Where you yr (wm. 
may read theſe Words, © The Lord's 
* Prayer which Chriſt caught his Dilci- 
* ples is not only apatternof Prayer, but 

4 its 
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« ;ts ſelf a Comprehenſive Prayer,and we 
« recommenditto be uſed in the Prayers 
«ofthe Church. 

But we never read ( ſay you) that 
our Lord or his Diſciples did uſe theſe 
Words afterwards in Prayer, tho* we 
read of their Praying in ſeveral places. 

Is all that Chriſt and his Apoſtles ſaid 
or did, recorded ( think you ) in Holy 
Scripture? We never read, that the A- 
poſtles uſed that Form preſcribed by 
Chriſt in Baptiſm [ I» the name of the Fa- 
ther, and of the Son, and of the Holy Ghoſt,] 
w:!l it follow thence, that they never 
uſed it? 'Tis ſufficient, that Chriſt 
commanded both theſe Forms ; and ſince 
we read nothing to the contrary, we 
may well enough think that the Apo- 
ſtles were ſo religiouſly dutiful as to ob- 
ſcrve their Maſter's Command in both ; 
And that they who were ſent by Chriſt, 
to Teach and Baptize all Nations, did 
both Teach and Baptize as he direfted 
them. And here I cannot forbear cauti- 
oning you againſt that Wild Principle, 
of Believing nothing, but what is ex- 
preſly recorded in Holy Scripture : 
For this will cauſe you ſhortly to follow 
{ome of your Diſciples and to turn Ana- 
baptiſt, by denying Infant- baptiſm, be- 


cauſe 


: 
| 
5 
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cauſe we never read in Scripture, that 
Infants were baptized. Bur tho” there 
be no Expreſs Record in Scripture of the | 
Apoſtles uſing the Lord's Prayer (of | 
which ſome Learned Men have ob- 

{ſerved many Hints and Intimations, .,;c.5- 

yet) we have abundant Teſtimony /-+. and 

and Tradition for it, from the Writings - —_ 

of the Fathers, from the Age of the Lord's 

Apoſtles to the preſent Times. And Prove 

what greater Evidence can any reaſon- 
able Man deſire? Andyerafter all, you 
ſay, you do not Scruple the uſe of the 
Lord's Prayer, as a Form, in the ſame 
Words. Certainly ( Sir ) Our Saviour 
is much beholding to you, that you 
have not ſo ſtrong an Averſneſs to his 
Commands ; but that you can vouch- 
ſafe to ſay ſometimes as he hath taughc 
you, But when alas! will you arive 
to that piece of Humility and good 
Manners, asto prefer His Words before 
your Own, and, in Hononr at leaſt to 
his Perſon, if not in Obedience to his 
Command, make it a Conſtant and |n- 
variable part of your Devotion ? 

But you conclude like a Man reſclv'd4 
to ſtick to his Point, and to ſay with Gro- 
tins; That our Lord did not command 
the recital of the Words, nor tic up 
15 
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his Followers to Words and Syllables. 
Pray (Sir ) be not too obſtinate 3 Let 
the Ancient Fathers and Aſſembly of 
Divines have ſome ſmall Sway with 

ou, Do but think / Sir )that *ris poſli- 
ble for you to be miſtaken ; and conſi- 
dei, what an Unreaſonable piece of Con- 
fidence and Preſumption itis, to oppoſe 
the General Senſe of the Chriſtian 
Church ia all Ages. And if you could 


be perſwaded to this ordinary piece of 


Modeſty and Self-denyal, there might 
be yet ſome hopes of your Conviftion. 


Your ſecond Requeſt is to explain to 
you the Meaning of the extraordinary 
Gitt of Praying by Inſpiration; about 
which, you have ſome Exceptions, 
which ſhall be anſwered in my next. 1 
am, 


SIR, 
Tour affeftionate Friend 
Wy v5 andIVellwiſher, 
1697, 


M. H. 
LETTER 
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LETTER XV. 


To |. M. 


SIR, 
Aving in my laſt given you (1 
hope ) ſome SatisfaQtion about 
the Apoſtles uſing the Lord's Prayer, 
according to their Maſter's Command 


and DireQton ; I proceed now to give 


' you ſome Account of that Extraordinary 


Gift of Praying by Inſpiration that was 
granted to them, which you deſire may 
be explained to yon. To which end 
you may obſerve, (1) That when Sr. 
John, the Herald and Harbinger of our 
Saviour, Proclaimed him to the World, 


he declared of him, that he ſhould Bap-y,, ... 


tize his Diſciples with the Holy Ghoſt ; 
meaning that the Holy Spirit ſhould 
come down vilibly upon ſome of them, 
to aſſure them of the Truth of his Do- 
Qtrine;and to enable thera to Preach and 
Propagate it to the whole World. (2)1n 
the next place you may obſerve, that 
when our Blefied Saviour tn (it called and 
gathered his Twelve Apoſtles, among 
other things, for their Encouragement, 

he 


Mark 13 


foh. 14. 
i6, 17. 


; Joh 2 1, 
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he bid them [To take no thought be- 
fore-hand what they ſhould Speak, nor 
to Premeditate 3; for it ſhould be given 
them in that hour what they Id 
Speak ; for it is not ye that Speak (faith 
he ) but the Spirit of my Father that 
Speaketh in you; | meaning, That they 
ſhould find that aſſiſtance trom a Divine 
Spirit, that ſhould help them far better 
in the Work they were called to, than 
any Fore-thought or Premeditation of 
their own could do; for the Spirit of 
God ſhould Speak in and through them. 
(3) Again, Chriſt a little before his Al- 
cenſion into Heaven promis'd to ſend 
them the Holy Ghoſt to be their Para- 
clete z which Word, ſignifies not only 
a Comforter to comfort them in his ab- 
ſence, but an Advocate to plead their 
Cauſe, by teaching them to pray, and 
forming their Petitions for them. 

Now upon theday of Penticoſt (which 
is our Whit-ſunday ) the Spirit, accord- 
ing to Chriſt's moſt Gracious Promile, 
was poured out upon them 3 the Holy 
Ghoſt coming down on the Apoſtles in 
the Sound of a mighty Ruſhing Wiad, 
as a Token of Inſpiration, and fate up- 
on their Heads in the Appearance of 
Fire 3 to repreſent thoſe pious Ardours 

or 
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or Fervency of Spirit that ſhouldaccom- 
pany their Devotion : And likewiſe in 
the ſhape of Cloven Tongues, to ſigni- 
fie that diverſity of languages,with which 
they were endow'd. By this Deſcent of 
the Holy Ghoſt, the Apoſtles were fur- 
niſhed with a great Variety of Spiritual 
Gifts ; many of which are mentioned by 
St. Pasl in ſundry parts of his Epiſtles. 
Among theſe ( as St. Chryſoſtoz tells us ) cyry5, os 
was a Gift of Prayer, U g iwyic gdgrioun ] ; Rom 8 26, 
For the Spirit, that was promiſed to be, , _ 
ured out, is (by the Prophet Zachary) is, 
iled [ a Spirit of Grace and Supplicati- 
ons.] And St. Pas/tells us, That this Spi- Roms 8. 
rit { helped their Infirmities ] in Prayer: ** 
For God ( ſaith that Father ) then gave 
Gifts, which are alſo called Spirits (par- 
ticularly mentioning this Gift or Spirit 
of Prayer )and he that had it ( faith he) 
pray'd for the whole Multitude. By 
which it appears, that the Publick Ofi- 
ces of the Church were in thoſe Days 
performed by theſe extraordinary Gifts 
the Holy Ghoſt inſpiring into them both 
the Matter and Words of their Prayers, 
without any help or recourſe to their 
own Invention. 
And this Gift wasgenerally accompa- 
nied with the Gift of Tongues, where- 
by 


Atts : 
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by the Apoſtles, who were before but 
ignorant Fiſher-men and Mechanicks, 
and ſcarce underſtood their own Mo- 
ther-tongue, were by this means ena- 
bled to pray in the Languages of all Na- 
tions; and declare to cach of them, the 
wonderful Works of God ; for fo we 


read, that the Apoſtles { were filled with 


the Holy Ghoſt and beganto ſpeak with 
Tongues, as the Spirit gave them utter- 
ance:] This the Men of all Nations, who 
were then preſent at Jeruſalem, law, and 
heard to their great amazement ; for 
they marvelivd to hear theſe Illiterate 
Galileans \pcak to Men of all Countries 
in their own Tongves : And without a- 
ny previous Learning or Meditation 
pray fluently in Languages they never 
heard or underſtood before. 

And this Git was likewiſe attended 
with the Interpretation of Tongues ; by 
which theſe Apoſtles were able to inter- 
pret in their own Vulgar Language , 
thoſe Prayers which themſelves or 0- 
rhers had uttered in an unknown 
Tongve. Of this weread at large, x Cor. 
14. Now the delign of theſe Superna- 
rural and extraordinary Gifts, was chief- 
ly tor the Confirmation and Propagati- 
on of the Goſpel; for ſo we read, that 

Tongues 
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Tongues were a Sign, not to them that 
believed, but to _ that believed norz 1,0 '+ 
meaning, that theſe Divine Impulſes and 
Inſpirations were intended for the con- 
verting of Unbelievers and propagating 
the Faith of Chriſt. And therefore to 
atteſt the Divinity of them they were 
frequently attended with the Gifts of 
Healing and Miracles : For the Apo- 
{tles did not only pray for the Sick, but 
healed them too of all manner of Diſea- 
ſes with a word's Speaking : And by 
many miraculuos Signsand Tokens con- 
vinced the World, that they were not 
only ſent from God, but that what they 
delivered were the immediate DiQtates 
of his Holy Spirit. 

Now theſe Extraordinary and Mira- 
culous Gifts were peculiar only to the 
firſt Ages of Chriſtianity ; and were 
calculated for thoſe Times, when the 
Chriſtian Faith needed Confirmation , 
by the Demonſtration of the Spirit and 
Power; for the Chriſtian Religion being 
then new, and forc'd to ſtruggle with 
the Oppolition borh of Jew and Gentile ; 
Theſe extraordinary Afliftances were 
neceſſary to overcome the Prejudices of 
both, and thereby ro convert fome, and 
confirm others in the belict of it, But 

when 
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when theſe had obtained their Effefts, 
by the ſpreading 'and ſucceſs of the Goſ- 
pel, which prevailed every where ; And 
when the Spirit of God had Diftated and 
Finiſhed the Holy Scriptures, in which 
areſufficiently contained the Rules and 
DireQions, both for the matter and man- 
ner of our Prayers: Then began this 
Extraordinary Gilt by degrees to ceaſe ; 
and the Duty of Prayer to beleftto that 
Ordinary way and means in which it 
continues to this Day ; when, by the 
Help of pious and publick Forms com» 
{cd by the Church for publick Wor- 
ip, and other Godly Forms of our 
Own and Others com for Private 
Devotion, we arc ſufficiently aſſiſted to 
put up acceptable Prayers unto God , 
without the help of Inſpiration. This 
is ( Sir, ) a briet Account of the Nature 
and Uſe of this Extraordinary Gift of 
Praying by Inſpiration, together with 
the Time and Reaſon of its expiration. 
Burt you ask me, Where this Extra- 
ordinary Gitt is called Praying by the 
Spirit? In Anſwer co whach, tho' St. 
Paul's [ Nqrivfoun 76 wrimuers ] be ( as 
you ſay ) tranſlated [ praying With the 
Spirit | yet it may as well be rendred 
[ praying By the Spirit, ] there being no 
Particle 


— 
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Particle to determine it more to the one 
than to the other ; and both the Na- 
ture of the Giſt, and St. Pa»/s Diſcourſe 
about ir, ſcems to lead rather to this, 
than that. Burt however, tho'it be not 
ſo call'd in Scripture, to which I never 
reſtrained it, yerI preſume you have of- 
ren heard, Praying by the immediate 
Dittates and Inſpirations of the Holy 
Ghoſt, for Brevity's ſake, called [ Pray- 
ing by the Spirit. ] Yea, I doubt not, but 
you have heard, Praying by Extempore- 
Effuſions, called by that Name ; which 
hath led many a well meaning Man in- 
to great Miſtakes about it: For, tho 
you may be wiſe enough to know, that 
this Extraordinary Gitt is ceaſed, and 
{o pretend not to immediate Infpirati- 
ons, yet there are many other SeCtaries 
that are not arrived to this, but ima- 
gine the fond and ſudden Suggeſtions of 
their own Fancys in Prayer, as much 
the DiQtates of the Holy Ghoſt, as any 
the Inſpirations of the Apoſtles: And 
there are too many Deſigning Men, who 
for their own Ends, arc willing enough 
to have them think ſo. And therefore 
you would do well ( Sir ) ro undecerve 
as many as you can, and to reCtifie their 
Miſtakes in this _ N 

; ue 
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But you would have me tell you, 
why could not the Apoſtles and Diſci- 
ples of Chriſt pray without Inſpiration, 
when they had the Old Teſtament and 
ſome of the New , together with the 
Lord's Prayer, for their DireQtion ? 

1 he reaſon of this ( Sir) is plain, be- 
cauſe our Saviour made choice of the 
moſt Ignorant and 1lliterate Perſons for 
his Diſciples and Apoſtles, that his In- 
ſtirution might appear wholly Divine, 
and not carried on by the help or mix- 
tureof Humane Wiſdom. You know, 
Chriſt's Followers conſiſted not of the 
Scribes and Phariſces, and other Learn- 
ed Rabbies, who where well vers'd in 
the Law ; for theſe would not believe 
on him ; but of a Company of Fiſher- 
men and Mechanicks, rhat knew little 
or nothing of the Law, and leſs of any 
other Learning : And theſe certainly had 
great need of Inſpiration before 
could ſay ordo any thing in the Wor 
they were called to : And therefore, 
Chriſt firſt gave them his Own Prayer , 
which they uſcd and kept to, till he 
lent chem his Holy Spirit, to affiſt them 
with farther Inſpirations and Gifts of 
the Holy Ghoſt. 


Bur 
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But how did they pray in the mean 
time, had they no other Publick Pray- 
ers or Service but the Lord's Prayer ? 
Yes, there was the Jewiſh Service, which 
conlifted of many Forms of Prayer and 

s appointed by God Almighty ; 
beſides the Plalms of David and the 
Law of Moſes, which were daily read 
in the Temple and the Synagogues, and 
reſorted to tor ſome time by our Saviour 
and his Apoſtles: Beſides which, Chriſt 
UE pray'd with and for them, 
and daily Inſtrufted them in the Myſte- 
ries of the Kingdom of Heaven. 

Bur you ask, when this Extraordina- 
ry Gife was vouchſlafed to the Apoſtles 
and Others, was there no Ordinary Gift 
of Prayer ? Orif there were, What was 
it ? 

( Sir,) I ſee no great need of your 
Ordinary Gift of Prayer for publick 
Worſhip,when the Publick Officesof Re- 
ligion were perform'd by the [Immediate 
Dictates and Inſpirations of the Holy 
Ghoſt ; bur if there were any Ordinary 
Gift, I ſuppoſe it was that of Compoſing 
Pious Forms of Prayer for the common 
uſe of Chriftian Converts; for we find 
St. Paul ordering Timothy [ That Pray- 
ers and Supplications, and Interceſſions «nd 

L 2 Giving 
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Giving of Thanks, be made for all Men ; 
for Kjngs and all that are in Authority ; ] 
1 Tim. 2. 1, 2,3. which is ſuppoſed 
by Learned Men to be a DireQtion gi- 
ven to Timothy, for the Compoſing ſome | 


pious Forms for the uſe of thoſe Chriſti- 
ans that were committed to his Charge : 
And that they ſhould be ſo full and com- 
chenſive, as to take in all parts of 
yer, and extend to all forts of Per- 
ſons, Bur for your Ordinary Gift of 
Praying Extempore, or by ſudden Con- 
ceptions, there is not the leaſt Foot-ſtep | 
ot it, cither inthe Holy Scriptares, or 1n | 
any Hiſtory of the Primitive Times. I 
hope this may ſerve to clear up ſome of | 
thoſe obſcure and confuſed Notions 
you ſeem to have of this Gift. Which 
1s heartily wiſhed by, 


Your affeftionate Friend and Servant , | 
May 18. 
” = M. H . 


Your next Quere is, whether thoſe in- 
ſpucd Perſons (who were beſt able) have 
left any publick Prayers for future Gene- 
rations? And whoare thoſe uninſpired * 
Perſons who have now Commiſſionto do 
{0 which ſhall be anſwered in my next. 


LETTER 
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LETTER XVI. 


To ]. M. 


SIR, 


gave you an Account in my laſt, of 
that Extraordinary Gift of Praying 
by Inſpiration, granted to the Apoſtles 
and ſome other of the Primitive Chri- 
ſtiansz together with the Reaſons both 
of the Conferring, and the Ceaſing of it. 

Your next Quereis, How the Publick 
Service of the Church was celebrated 
upon,and after the ceafing of Inſpiration? 

The Anſwer whereunto, will lead 
me to conſider the Antiquity of Licur- 
gies 3 and to ſhew the antient and con» 
ſtant Uſe of them from the Days of the 
Apoſtles tothe preſent time. 

But ( r.) You ask me, where thoſe 
Inſpired Perſons (who were beſt able ) 
have made or left any Publick Prayers, 
upon the compleating of the Sacred 
Canon? Now ( Sir) You muſt know, 
that the knowledge of this being matter 
of Faft, and at ſuch a diſtance roo, can 
no otherwiſe come to us, but by Tra- 
dition, and the Teſtimony of able and 

L 3 com- 
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competent Witneſſes; who have recorded 
andconveigh'd it'down thro' every Age. 
And if you will take their words, they 
tc]] us, that about the latter end of the 
Apoſtles Days, when the Chriſtian 
Church began to be ſettled, St. Peter, 
who was the firſt Biſhopot Rome, com- 
pos'd a Liturgy for the uſe of thoſe 
whom he had converted to the Faith : 
and that St. James, the firſt Biſhop of 
Jeraſalem, did the like for thoſe com- | 
mitted to his Charge: And that the ſame 
was done by St. Mark, for his Charge at 
Alexandria. Which Liturgies are all cx- 
tant at this Day; and tho* (as may 
caſily be ſuppoſed of things of that na- 
ture ) they have undergone ſome Alter- 
ations in ſo long a Trad of Time, yet 
they are by Learned Men thought to be, 
for the moſt part, the Genuine Works 
of thoſe Apottles. And your Friend, 
Mr. Bezs, plainly intimates fo much ; 
i (67. 11. for he faiths Que ad ordinem ſpeitant, 
ty ut Precum Formule, & caters cjuſmodi, 
diſpoſuit Apoſtolus in Eccleſiis ; The Apo» 
ſtles did fer in order in the Church, 
luch things as had relation unto Order, *' 
as Forms of Prayer, and the like. Dyo- 
Let! Flier. wyſus the Arcopagite, who was Cotem- 
porary with the Apoſtles, reſtifies, that 
there 
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there were then Forms of Prayer, to 
which all the People faid Amen. And 
tho' ſome doubt hath been made, whe- 
ther the Book in which this is recorded, 
be his, yet tis by all granted to be ex- 
ceeding Ancient. In the next Age to 
the Apoſtles, #liny in his Letter ro Tre- ps ; 
Jan makes mention of fer Forms of Tran 
Hymas and Praiſes us'd by Chriſtians 
at that time : Solati fant ( laith he) Car- 
men Chriſto quaſi Deo dicere, ſJecums 1nrvicem. 
And both lonating and Jeſtin Mairtyr 
ſpeak of [ Eox# «ent, and ainrc xeoh (!. Ee.) 
Common Prayer that was uſed among 
them. In the fecond and third Centu- 
ries, we find Origes in his Book againſt ,, 
Celſur , ſpeaking of Chriſtians uſing con cer 
[ Nez Nieuws wel, ] the Appointed lib. 1. 8 
Prayers : And in one of his Homilies 
citing a piece of Liturgy then in uſe, . 
Frequenter in Oratione dicimas, Da Omni- © bas 
potens, da nobis partem cum Prophetis (i.c.) 
We often ſay in our Prayers, give Al- 
mighty God, O give us a Part with 
the Prophets. St. Cypria» makes fre- 
quent mention of a Liturgy in the 
Church of Carthage, telling us of the Mi- 
niſters ſaying in the beginning of it, Swr+ 
ſum Cordes, Lift up your Hearts; and 
the People anſwering, Hubemus 44 Do- 
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minsm, We lift them up unto the Lord. 
And the ſame is derived down, and uſed 
in our Liturgy to this Day. And Ter- 
tulizs mentions the ſame Form of Abre- 
nunciation that is ſtill uſed in our Office 
of Baptiſm ; and withal adds, That they 
had ſet Hymns, for particular Times and 
Occaſions. Euſcbias in the life of Con- 
ſtantine, eclls us, that beſides the [ 89x; 
dius]the eſtabliſhed Prayershe ordered 


nb in Forms of Prayer to be compoſed for the 


uſe of rhe Soldiers. Which plainly ſhews 


9 <-c, his Approbation and Ule of them. 


It we goforward to the fourth and fol- 
lowing Centuries, we ſhall find our 
ſelves compalſs'd about with a whole 
Cloud of Witneſles, St. CryſoffFome, St. 
Ambroſe, St. Baſil, St. AuHtine, with ma- 
ny others ; ſome whercof were Framers 
ot Liturgies. Beſides, many Counfils 
that decreed and eſtabliſhed the uſe of 
them, ( As )Confil. Laod. Can. 18. Carthag. 
Can. 23. Milev. Can. 12. 

It we come down to the Times of the 
Reformation, we ſhall find all the Lu- 
theran and Foreign Churches uſing 
Forms of Prayer for Publick Worſhip. 
Yea, if we come to Geneve, and con- 
ſult your beloved Jobn Calvin,the Father 
of Presbytery, we ſhall find bim uſing a 

CON- 
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conſtant Form of Prayer in his Publick 
Miniſtration : And likewiſe compoſing 
Forms of Prayer for the uſe of Genevs 
which were a of and eſtabliſhed 
by the Authority of that City. And 
for his Jud t of the uſe of Forms, 
you may take it from himſelf, who in 


his Letter to the Lord ProteCtor thus de- (1, x,q. 


clares himſelf, * For ſo much as concerns s;. 
* Forms of Prayer and Eccleſiaſtical 
« Rites, Valde probo,ehc. I much approve 
* that they be deternlined ſo, that it 
* may not be lawful for Miniſters in their 
* Adminiſtrations to vary from them. 
By which you may ſee, how far you do 
degenerate from the Principles, and are 
gone off from the Praftices of the firſt 
Founder of your Seft. Yea, 'tis well 
known, that thoſe who were ſtyled 
Puritans or Presbyrerians, before the 
great Rebellion, Conſcienriouſly uled 
and frequented the Publick Liturgy, and 
inveigh'd bitterly againſt all ſeparation 
from it. Thus you fee the Chriſtian 
Churchever ſince the days of Inſpiration, 
hath every where Celebrated Publick 
Worſhip by Liturgies or Compoſed Forms 
of Prayer. So that Extempore or Free 
Prayer was a thing unknown to the pri- 
mitive and purer Ages of the Church 3 

. and 


s, 3 
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and plainly appears to be a late Invention. 
By wn it was brought in, and for 
what End, I ſhall accquaint you very 
ſhortly. In the mean time, what can 
it be aſcribed to, but to your Igaorance 
or Pride, thus to {ct up your Self a- 
gainſt the Judgment and Praftice of the 
whole Chriſtian Church in all Ages? 

2. Burt you ask ( Secondly) Who 
are thoſe Uninſpired Perſons that have 
a Commiſſion to compoſe theſe Prayers ? 
and likewiſe, who are they that have 
Authority from God to impoſe them ? 

For the compoſing theſe Publick Pray- 
ers, that ( undoubredly ) lies in the 
Power of the Church ; which from the 

inning of Chriſtianity hath ever cx- 
erciſed it. For, Chriſt ſcat forth his A- 
poſtles not only to teach, but to Rule 
and Govern his Church; That all things 
in it may be done Decently and in Or- 
der, and to the uſe of Edifying : And 
Bezs ( as was before obſerved) tells us, 
thar Forms of Prayer were one of thoſe 
things that related to Order, and were 
ſettled by them. St. Paul direfts Timo- 


- 3 thy to take care that Publick Prayers be 


made or compoſed for the uſe of the 
Church of Epheſus,of which he was made 


an Over-ſeeer. Now this being a m—_ 
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of ſtanding uſe and benefit tothe Church, 
is derived down to their Succeflours, 
with whom Chriſt promiſed to be to the 
end of the World. And therefore we 
find, that the Rulers and Paſtors of the 
Church, meeting in Synods and Convo- 
cations, have upon Mature Advice and 
Deliberation framed theſe Publick Lirur- 
gies ever ſince. The Milevitas Coun- mite Con. 
cil forbids the admitting any other Pray- cil.Can.1: 
ers in the Church for the Publick Wor- ** 
ſhip of God, than thoſe that are ſo made 
and ſo approved ; leſt thro Ignorance 
or want of Care ſomething might ſlip 
in that was contrary to the Faith, 

But who are they (ſay you) that 
have Authority to impoſe them upon 
all Miniſters, who rehding with, are 
preſumed beſt to know the Neceſſities of 
the People ? 

The Compoſing of Prayers, we ſee 
is in the Church ; the Impoling them 
lyes in the Chiet Magiſtrate, who is 
Supreme in his Realm in all Cauſes Ec- 
clefiaſtical as well as Civil, For the 
Church being incorporated into the 
State, neither of them can be well go- 
vernd unleſs the Prince be Supreme in 
both. And therefore a great Man hath 

told 
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hath told us 3 That the Church dire&- 
«* ing, and the Sovereign EnaQting, have 
© ever had this Power ſince theState be- 
©« came Chriſtian. Neither can we ee, 
how things can be better ordered, than 
that what is well conſidered and ten- 
dered by the Church, ſhould be rati- 
fied by the Sanftion and Authority of 
the Prince. But you ( it ſeems) think 
your felt wiſer than both, and can or- 
der theſe things better by your preſent 
Conceptions, than they upon all their 
Deliberation 3 and that, becauſe you 
reſiding with, can better know the Ne- 
ceſſities of the People. 

Whea ( Sir) will you be ſo modeſt 
as to think, the Rulers in Church and 
State, better Judges of the general Ne- 
ceſſities of the Feople, than you, or 
any private Perſon ? Is there any thing 
in the People you have gathered, or ra- 
ther ſtolen out of anothers Flock, which 
is not common to Men ? Indeed one of 
the greateſt Neceſlities they labour un- 
der, is, the want of Inſtruction in the 
Nature and Neceſſity of Order, De- 
cency and Unity, in the Worſhip of 
God ; and the danger of Schiſm and 
Separation from it, that they may re- 
turn to their lawful Paſtors, and to 

Chriſt 
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Chriſt the Chief Shepherd and Biſhop of 
their Souls. But they are never like to 
have this Want ſupply'd by you, nor to 
hear nor learn any thing of it. The 
truth of the matter is, the People know 
your Neceſſities, and you find them 
more forward to relieve them, than 
you are to let them know or redreſs 
theirs. 

But you would fain know, whether 
Atheiſtical Governours, Mahomertans, 
Arians, Papiſts, may give order for theſe 
Compolures , and oblige all Miniſters 
to uſe therft, and no other? 

( Sir) In what hands foever God Al- 
mighty is pleaſed to lodge the Supreme 
Power,you are to obey all their Lawtul 
Commands, for the Lord's fake, from 
whom they derive their Power ; and be 
thanktul unto God if they do not ex- 
ceed the Bounds of their Commiſſion. 
But if at any time they ſhould tranſ- 
greſs the Limits of their Authority, by 
requiring any ſinful or unlawful thing; 
you are direted what to do, ( viz. ) 
{ To obey God rather than Man, which 
you know was the caſe of the Apoſtles 
and Primitive Chriſtians under their 
Heathen Governours. But 'tis no {mall 
piece of Ingratitude, to vent ſuch vile 

In- 
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Infiovations under fo Pious a Prince, 
and ſuch Wiſe Governours as God hath 
bleſt us withal ; where the hardeſt thing 

ou can complain of, is the enjoyning 
Ro of Prayer, which were 
ſcribed by Chriſt himſelf, and uſed by 
Chriſtiansever fince. 

But there is a witty Argument of a 
Brother of yours, againſt the Antiqui- 
ty of Forms, that muſt noz be omit- 
ted, and that is this. Laf#antivs and 
other ancient Fathers tell us, that the 
Chriſtians in their Times Pray'd with 
their Eyes lifted up to Heafen, and not 
looking down on a Book; and thence in- 
fers, That they Pray*d without Book, 
and conlequently without Forms. 

An Igemious Obſervation, and worthy 
to be engraven on Marble for the bene- 
fit of all ſucceeding Ages! But is it im» 

(ble (rhink you) to take off the 

ye from a Book in a known Form? 
And is there no leiſure to look up to 
Heaven in the uſe of thoſe Prayers, 
which many can recite memoriter, and 
molt, Carptim & Stringente Oculo ? 
Certainly this is not only poſſible, but 
daily practiſed 5 and therefore half an 
Eye may ſce the Weakneſs of this Ob- 
jection. But it may be worth the en- 


quiry, 
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uiry, bow they may be did to lift up 
their Eyes to Heaven, who Pray wink- 
iog and with their Eyes ſhut ? Are not 
ſuch in the number of thoſe who { have 
Eyes and ſee not) or wilfully ſhut them a- 
gainſt the Light? You may conſider this 
at your leiſure. I am, 


Tow Humble Servant, 


Tune oth. 
i697. 


M. H. 
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LETTER XVIL 
To]. M. 
SIR, 


He next thing you deſire is to 

give you the Charater of the 

riſees and their Prayers, which 1 here 

ſend you, that you may the betrer ſee 

how much you reſemble them : And to 
thatend I ſhall begin, 

Firſt, With the Name, which com- 
ing from the Hebrew word 99 which 
ſignifies to ſeparate, ſhews a Phariſce to 
be all one with a Separartiſt; and that 
they were ſo called from their Separati- 
on, for they ſtruck off both from the 
Religious and civil Society of their Bre- 
thren, and were the great Separatiſts in 
the Jewiſh Church : How well you are 
like them in this, is obvious to all Men 
ot Senſe, whocannot bur ſee and bewail 
your Separation. And yet you would 
tain perſwade the People, that you are 
no Separatiſt, but only meet to ſerve 
God in ſeveral Places : But (Sir,) Is your 
Separation, think you, oaly Local, as 
one Pariſh is from another * Is it not a 

real 
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real withdrawing from the Eſtabliſh'd 
Worſhip of the Church, and ſerting up 
different Communions, and different 
ways of Worſhip ia oppoſition to it ? 
Is it not Altare adverſus Altare, a Con- 
venticle againſt a Church ? With what 
Face can you deny ſoplain a Truth ! Bur 
herein you ſhew your ſelf a true Pha- 
riſce, from the Name 3 Let us go on 

Secondly, To the Sett of the Pha- 
riſees 3 and here we ſhall op them 
pretending to greater Strictnels than 0- 
ther Men. asthe ground of their Sepa- 
rations and therefore we had it called 
the ſtri& Set of the Phariſees; for they 
confin'd all Holineſs to their own Set, 
ſtiling others the People of the Earth; 4% 247. 
and Giokiog themſelves the only Dar- 
lingsand Favoritesof Heaven, and there- 
fore withdrew from them for fear of 
having their Holineſs ſtain'd and defiled 
by them : Their Laoguage was, Stand 
off, come not nigh me, tor I am holyer 
than thou : They blam'd our Saviour 
for not keeping the Sabbath with rheir 
Striftnels ; they did not like the Free- 
dom of his Converſation, calling him s !«'- 
Glutton, and a Wine-biber, for cating ” - 
and drinking with Publicans and Sin- © 


ners; and when a certain Woman fcll 
at 


Mart &. 
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at his Feet and Kiſſed them, one of them 
ſaid, if he were a Prophet he would 
know who or what manner of Woman 
this is that toucheth him, for ſhe is a 
Sinner. And can there be a more hve- 
ly reſemblance both of your Pretences 
and Praftices ? Do not you look upon 
your ſclyes, as the only Saints 3 and 
withdraw from others, becauſe they are 
Sinners? Do you not delight ro whi- 
ſper about,and aggravate the Failings of 
others, and applaud the Purity and San- 
City of your own Se? Is there any thin 
more viſible both in your Diſcourſes a 
Demeanor than this, which was the ve- 
ry Guiſe of the Phariſces and the Hypo- 
crites ? But I proceed 

Thirdly , to the Office of the Pha- 
riſces, and that was to teach and ex- 
pound the Law unto the People, and 
this they did with fo much Infincerity 
and Falſhood, that our Saviour was forc'd 
to expound it over again,toreſcueit from 
their falſe Gloſſes and corrupt Interpre» 
tations, by which they made void the 
Law.of God. And how well you re- 
lemble chem in this way of teaching the 
People, a very ſlender Obſervation may 
inform us: You know, Sir, how [ Car/e 
ze Meroz,, ] hath been apply'd formerly b 

An 
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And what uſe hath been made of that of 
the Pialmiſt, [ To bind their Kings is 
(bains and their Nobles in fetters of lon: ] 
You cannot how all that was 
threatned againſt che Kings of the C- 
neanites, and Amoritesr, whom God for 
their Idolatry commanded to be rooted 
out, was made uſe of againſt one of the 
beſt Princes that ever fate upon a 
Throne ; and you cannot but know 
how thoſe Words of the Apoſtle, [ Come 
out from among them, and be ye Separate ] 
which was a call from Heatheniſm and 
Idolatry, have been made uſe of ro war- 
rant Fattions and Separations in a Chri- 
ſtian Church : Its too well known and 
felt roo, how the Goſpel of Chriſt hath 
been made of none efte&t by ſuch per- 
verſe Interpretations 3 ſo that if you 
will behold your felf in this Glafs of the 
Law, you may ſoon fee the Face of a 
Phariſee. But let us go on, 

Fourthly, To the Dodtrin of the Pha- 
riſees, and this we ſhall find ro conſiſt 
of many rigorous and uncommanded 
Auſterities : For they placed Holineſs 
in ſome things which God never requi- 
red, and fix'd a Brand of Sinfulnefs on 0- 
thers which were no where forbidden : 
Not to cat with unwaſhen Hands, was 

M 2 a 
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a great piece of their Religion, and they 
ſuperſtitioully abſtained from many 
things, which were never made unlaw- 
ful to them; and is not this the very 
Hue and Complexion of your Religion * 
Do you not place a great part of your 
Holineſs in ſeparating from others, and 
uling Extempore Prayers, which 
are no where comm ? And like- 
wiſe in religiouſly abſtaining from 
Forms of Prayer, kneeling at the Sacra- 
ment, and other innocent and indiffe- 
1ent Rites which are no where Prohibi- 
ted 2 By which means you either will- 
tully or unwillingly fall into that Super- 
ſtirion, which you are wont ſo frequent- 
ly and falſcly tocharge upon others. But 
I proceed, 

Fifthly, To the Life and Manners of 
the Phariſees, who tho pretending to 
greater Holineſs, are often rebuked by 
our Saviour for many and great Enor- 
mities ; for they neglefted Judgment 
and Juſtice, and other v eightier mat- 
rers of the Law: They paſſed by theDuties 
of Morality and Honeſty, as things too 
low for Mcn of their Attainments. We 
find our Saviour Cautioning his Diſci- 

R ples againſt the Leaven of the Phariſces, 
' 19r-5-- which leaven'd the whole Lump of their 
Sect, 
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Set, and that was of different kinds ; 
for we read of the Leaven of Pride, 
which puffd them up; the Leaven of rus. :+ 7 
Malice and Wickedneſs, which ſoured 
their Minds againſt other Men ; the 
Leavenof Hypocriſy, which made them 
all Shew, and no Subſtance. And as 
this Leaven was of different kinds, ſo did 
it appear in different Effefts ; they had 
it in their Face, which made them look 
ſoure 3 they had it in their Tongue, *"* ** 
which made them ſpeak great ſwelling 
Words of Vanity ; they had it in their 
Dottrin, which made it ſmell of rank 
Corruption and Superſtition - In a 
Word,they were leavened all over, and 
they who boaſted ſo much of their great- 
er Sanity, were by our Saviour ſet 
forth as the greateſt Inſtances and Mo- 
numents of Hypocriſy. I am loth here 
to draw the Parallel, and therefore ſhall 
leave you and others to judge how like 
it is, But, 

Laſtly, The main thing you refer to 
in the Phariſees, is their Prayers, which 
were remarkable for Two things, their 
Length and their Loudneſs ; for when 
they had a miad to rob the Spittle, or ''” *? 
devour a Widows Houſe , for a pre- * 
tence they made long Prayers 3 whea 

M 23 thcy 
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they were willing to be heard and feen 
of Men, they Opened upon all occaſiogs, 
and prayed in the very Corners of the 
Strectsz and perhaps Face cannot bet- 
tcr anſwer to Face in Water, than your 
Praycrs do to theirs, both ia the make 
and delign of them ; and *rwas an Inge- 
nious Obſervation; that few are like the 
Phariſces for their long Prayers, who 
are not extreamly like them for ſome- 
thing cle. 

But you ask, Where are the Phariſees 
blamed for their Babling and vain Re- 
petitions in Prayer ? Sir, 

Are they not ſharply rebuk'd by our 
Saviour for their long Prayers, which 
together with their. long Robes, were 
wade a Covering for alltheir Rapineand 
Injuſtice ? And: are not vain | paonciry 
ons the main, Ornaments and Ingredi- 
ents of long Prayers ?' Do you not find 
one of them going. to God with- this 
proud and impertinent Harangue, [ God 
I thank thee, 1 am nat as other Men, Ex- 
tortioners, Adulterers, &c. ] and after he 
had reckoned up. ſome of his Virtues 
and Perfeftions, thought that God could 
do no leſs than Juſtifie him as much as 
he had done himſelf; and what- think 
you, Sir, Is not this vain Babling ? Can 

any 
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any thing be more Irkſom and Nauſeous 
both to God and Man ? 

But is not this a Miſquotation or ex- 
temporary Effufion, ſay, you to affirm 
that of the Phariſees, which was ſpok- 
en of the Heathens ? 

No, *tis a — and ordinary Al- 
luſion, to apply the ſame Words to one 
that were ſpokenof another, when they 
were both guilty of the ſame Fault ; and 
this was the Caſe of the Phariſees, who 
falling into the vain Repetitions of the 
Heathen, and thinking with them to bz 
heard for their long Prayers, (or which 
is all one ) for their much Speaking, 
might be juſtly Charg'd and Rebuk'd 
tor both. 

And -yet you ſeem to inſult here, as 
if you had got a Vidtory,and vainly Tri- 
umph in the empty Glory of your own 
Ignorance and Folly. But you ask far- 
ther, whether a ſhort Collett or Litany 
will more prevail with God, than along 
onez and whether good Aﬀections in a 
long Prayer be nor as prevalent with 
him, as4n a ſhort Litany ? 

Sir, Wefind many Prayers condemn'd 


for their Length , but none for their 13, :8. 


Shortneſs: Yea , the greateſt Succeſſes 
that we read that have attended Prayer, 
M 4 have 
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have been found to be given to ſhort 
ones ; Solomon, who was the wilſeſt of 
Men, hath nor only preferr'd theſe, but 
required them too 1n all our Addreſſes 
unto God, willing that our Words un- 
to him ſhould be few; and that for 
good reaſon too ; for if a Word be e- 
nough to the Wiſe, there can be no 
need of many to him, who is Wiſdom 
it ſelf : Beſides, few Words are a better 
ſign of Modeſty and Reverence to Su- 
periors, and conſequently of that Hu- 
mility that becomes us in our Approaches 
to our Maker, than tedious and lon 

winded Speeches. But, what is mo 

conſiderable , great intention of mind, 
and ſuch as ſhould go along with our 
Prayers, ſpend the Spirits too faſt to 
continue long ; and therefore *tis im- 
poſſible to keep up that heighth of Aﬀe- 
ctioa and Devotion in a long Prayer 
that we may in a ſhort : For Experience 
ſhews us, that Length and Tediouſneſs 
blunt the edge of the Mind, and make 
it togrow weary and impatient : Where- 
as, Breaks and Interruptions call upon 
the Mind afreſh and renew its Vigour 
and Intention : And therefore many 


ſhort ColleRs, each of which beginning 


4ith ſome Attribute of God proper to 
uſher 
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uſher in the Requeſt, and ending with 
the Merits and Mediation of Chriſt, 
muſt give greater life to our Prayers, 
and add greater Efhcacy and Succeſs to 
them, than one long and continued Pray- 
er can do. So likewiſein Litanies, where 
the People have a ſhare in each Suppli- 
cation, their Devotion may be much ber- 
ter Awakened and Enlivened, than in 
a continued Harangue, where the Peo- 
ple have no part, and many times can 
ſcarce ſay Amen. Thus 

Sir, I have given you the Picture ofa 
Phariſce at his Prayers : If it look too 
hard upon you and ſhew you the Fea- 
tures and Lineaments of your own Com- 
plexion, you muſt thank your ſelf, not 
only for imitatingand tranſcribing ſo bad 
a Copy, but for calling ſo earneſtly for 
the Character of them. I cannot doubt 
your acceptance, and ſhall therefore reſt, 


SIR, 
Tour aſſured Friend and Well-wiſher, 
June 16. 
16979, 


M. H. 
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LETTER XVIIL 
To ]. M. 


SIR, 


Come now to what you have often 

called for, and that is, to prove Ex- 
tempore or Free Prayer, to be a late In- 
vention brought into thele Kingdoms b 
the ſubtlety of Popiſh Emiſlaries, whi 
you ſay isaſſerted in my Sermon; and 
I doubt not but with very good Rea- 
ſon and Truth. 

That 'tis a late Invention, hath been 
proved in ſome meaſure already ; be- 
cauſe _ makes mention only of 
two Ways of Praying, /c. by the Im- 
mediate Inſpirations of the Holy Ghoſt, 
and by the uſe of Publick Forms. 

When our Saviour called his Diſci- 
ples and Apoſtles, he indowed them 
with extraordinary Gifts of the Holy 
Ghoſt, by which they were enabled to 
Pray by the immediate Aſſiſtance and In- 
{pirations of the Holy Spirit ; and this 
continued a while for the Confirmation 
and Probation of the Goſpelz but when 
the Goſpel obtaining every where, this 

CX+ 
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| extraordioary Gift of Praying was with- 
' drawn, then the Ordinary way of Pray- 
iog by Publick Forms, took place, and 
this hath continued and isderived down 
through the ſeveral Ages of the Charch 
to this day. 
Whereas Praying Extempore, with- 
; out the help of Inſpiration, andin op- 
| poſition to. Eſtabliſhed Forms, is a thing 
| that was never heard of, or practiſed for 
; above a Thouſand =_ after Chriſt and 
| his Apoſtles, and hath plainly appeared 


: tobe alate Artifice made uſe of by cun- 


ning Men to. ſerve their own: Ends and 
| Purpoſes When the Church of Exy- 
land had by the Blefling of God, hap- 
pily Reformed and caſt off the Errors 
and: ions of Rome, and + that 
Church had thereby loſt a very great 
part of its Power, Patrimony, and Pre- 
terments 3 great Art'was uſed to reduce 

it back again, and: by underminin 

the Reformation, to regain their lo 
Prize : And becauſe they found no Tool! 
more efteQualito work by, than-this of 
Extempore Prayer, as being moſt apt 
to catch, and deceive the: Beople, they 
did not: fail to. make: uſe oft it; and 
this we ſhall find to be the Riſe and 
Original of this way of Praying : For 
the 
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the —_—_ confirming whereof you : 


muſt confi 


Firſt the nature of the thing to be 


proved z; And 

Next, The proper Evidence or way 
of proving it ; for to expett the ſame 
kind of Proof for every thing, and to 
look for Demonſtrations in matters that 
are not capable of it, hath been ever 
——=—_ a piece of great Ignorance and 
Folly. 

Now the thing before us being a 
matter of Fatt, is only to be proved by 
Teſtimonies, and fuch Authentick Re- 
cords as no wile or impartial Man hath 
any juſt reaſon to deny ; and if it hath 
this Evidence for the Truth of it, 'tis as 
much as any reaſonable Perſon can de- 
fire ; and that it hath this, I doubr not 
to make a t to any that hath no 
wrong Byals to draw him away from 
the beliet of it. To this cad you muſt 
know, Sir, 

That there is in Rowe a Society called 
( ongregatio de propagandi fide, whoſe chief 
bulinels it is to chooſe out and fend a- 
broad Emiſſaries into all Parts of the 
World, to propagate the Romiſh (which 
they call the Catholick ) Faith, and to 
rednce Hereticks that are gone off from 
it, 
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it. Now the perſons they make choice of 
for this Imployment, are the fitteſt rhey 
can pick out of all Orders and Fraterni- 
ties, but more eſpecially of the Order of 
the Jeſuits, who being bred up to all the 
Arts of Infiquation, and likewiſe to ſome 
Skill in many ordinary and mechanical 
Arts, are known to be the ableſt Inſtru- 
ments for the carrying on of this Work ; 
and Theſe are found under ſundry Masks 
and Diſguiſes in moſt parts of the re- 
formed Countries. Moreover you muſt 


note, 

That one of the principal Wiles and 
Methods made uſe of to compals this 
end, is to create Differences and Diviſions 
where they come, that by unſetling the 
Minds of Proteſtants, they may the bet- 
ter ſhake the Principles of the reformed 
Religion, and by running the Round of 
various Sets and Herefies, they may at 
laſt be brought to wheel about and to 
ſettle in what they ſtile the Catholick 


Faith : 'Tis the known Maxim of their Butt te 


great Politicians, that the Diſcord of 
Hereticks is the Security of the Church; ;;, 
and BiſhopWhirgsft in the days of Queen 
Elizabeth ſhews, that the oppoſing of 
Uniformity was the great Arrtifice of the 
Papilts, to ſubvert the Proteſtant Reli- 
gion : 
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gion ; and which way their Endeavours 
{till rend may be ſeen with half anEye; 
all cheir Hopes being founded upon our 
Diſſentions : Of this you may read more 
at large in Dr. Falkener's Libertas Eccleſi- 
ajtica. | 
Fe there is no one thing,which they | 
have found more effc&ual to cauſc and 
ferment Diviſions,than this of Extempore 
Prayer, whereby under the notion of a *' 
more ſpiritual way of Praying, they 
have brought the People out of love 
with all Antient and Godly Forms, and 
ſet them a madding after vain and new 
Inventions ; and having found this {© 
well to anſwer their Expe&tations, you 
may be aſſured ſuch cunning Polititians 
will not be wanting to promote and 
ractiſeit. And that this was the firſt *' 
iſe, and is ſtill their main reaſon of 
encouraging this way of Praying, I | 
come now more direttly to 
Though there are many — and 
well arreſted Stories, of Romiſh Prieſts 
and Jcluits being found in varions Dil- 
guiles , em Ao {educing the 
People by this Artifice ; yet becauſe ſome 


among our felves have fallen into the 
lame way fortheir own Ends; 'twill be 
hard to remove their Prejudices by any 

private 


) 


(1 
private (though never fo well atteſt- 
cd ) Relations of this kind. 

I ſhall therefore give you two very 
remarkable Inftances hereof confirmed 
by ſuch Publick Authentick Teſtimony, 
as no unbyals'd perſon can have any juſt 

and they are, Faith- 
ful Cummin, and Thomas Heath ; the 
one a Dominican Fryar, and the other a 
Jeſuit : The Examination of the firſt 
was taken before Queen Elizabeth and 
Poker, then Arch Biſhop of Canertery 
her, | ; 
an Extraft of which was found in the 
Memorials of my Lord Cecil, an emi- 
nent Stateſman in the Reign of that 
Queen, from whence it was tranſmitted 
to the moſt Reverend Arch Biſhop Uſber, 
and coming into the hands of Sir James 
Ware, was by that means communicated 
to the Publick. The Examination of 
the other was taken by the Biſhop of 
Rocheſter in the preſence of the Dean Ao 
Chapter of that Church 3 che Narra- 
tive whereof was taken out of the Re- 
giſtry of that See. So that no matter 
of Fatt can be proved by better Evidence. 
Having (cen the Evidence let us hear 
the Fact, which in ſhort was thus. 


Faith- 
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Fait ——————— 
— Proteſtant, madc 
_ this more Spiritual way of 7 


es) 9 bring the Feopk _ 


pt of the : Pablick 1 Pra ers of 
td Church, which he as 2 
Tranſlation of the Maſs, and a tinting 
the Spirit of Prayer, by which mcans 
he greatly diſt the Minds of the 
People, drew many from the Church, 
and ſowed thoſe Seeds of Diſcord among 
them, that are not rooted out to this day : 
After his Examination he cunningly 
made his Eſcape, and haſtened ro Rome, 
where he gave the Pope an account of 
this Negotiation ; who being well pleas'd 
with his Service, gave him a liberal 
Reward for his pains; and this wasthe 
occaſion of that Att of Parliament in 
the days of that Queen, requiring all 
People to repair every Sunday toDivine 
Service, under the penalty of Twelve 
pence for _ defaultz which was to 
bring them ain to the Eſtabliſhed 


Worſhip of the Church, whom he and 

other Emiſſaries had ſeduced from it. 
Thomas Heath in like manner venting 
his Talent of free Prayer in ſeveral places, 
dcluded many poor Soulsinto a vain Con- 
cen 
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and love of this, which he called a more 
| _ way of Worſhip; and haviog 
pent ſome time in this vile Trade of 


—_ and ſeducing the People, was 
at length diſcovered by a Letter caſually 
' dropt from him, which betrayed his 
Correſpondence with the Jeſuits abroad ; 
and being thereupon farther ſearched, 
there were found about him his Beads, 
with a Licenſe from the Fraternity of 
the Jeſuits, and a Bull from the Pope to 
Preach what Doctrine that Society 
pleas'd for the dividing of Proteſtants. 

The Examinations of both theſe are 
m_ at large by the learned Dr. 

aliſon in a Treatile entituled, Foxes and 
Firebrands, to which I refer you. 

"Tis not to be doubted, Sir, (as that 
learned Author obſerves) but from the 
Succeſs of their Agents the Pope and 
Colledge de Propagands fide, have been 
induſtrious enough to im this Ad- 
vantage to ſtock us with diſguiſed Emil- 
faries, to increaſe our Differences, and 
ionflame Mens Minds, in hopes todeſtroy 
our Church by our own Diviſions. How 
ative and buily they have been ever ſince 
the Reformation toembroil us, the Hiſto» 
ries of the late Reigns, may caſily _ 
us; what great _— had in rail- 

wg 
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ng andfomenting the Civil Wars; what 
Pare they Afted in the Tragedy of King 
Charles the Firſt, whom they could ne- 
ver bring over to favour their ; 
how they Tampered with Arch Bi 
Land, with the offers of the 
Perferments in Kome,and hading him in» 
flexibic took away his Head for refuſing 
a Cardinals Cap: And what rejoycing 
there was at Kome upon the laſt Scene 
of both theſe Tragedies, eriumphing 
that the great Enemies of their Religi- 
on were gon, is well known and atteſt- 
ed by perions of good Quality and Cre- 


dit, who were there ia thoſe Times, . 


and were both eye and car Witneſſes of 


It. 
Grier. Re- Yea,wefind Mr. Baxter himſelf ftrong- 
kgSAQ.66.1y, ſuſpeting that the Papiſts had both 


a Head and a Hand too in the Extirpa- 
tion of Epilcopacy : And Mr. Priz and 
Ds Moulin te\l us of many known Ro- 
maniſts, that were tound in the Meetings 
of divers SeQts, that ſprang up upon 
the Diſſolution of che Goverament. A- 
mong the Books and Papers of Thomas 
Heath, were found ſeveral agaioft In- 
fant Baptiſm, which gives us a bint of 
the riſe of that Set; and we had ſome 
of the Prieſts confefſing how long they 

were 
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were hammering out the Sett of the 
Quakers. 

How hard they are at work at this 
time, 1s caſlily diſcern'd by wite Men ; 
their Expectations daily cncreate with 
our Divitons, and they are in great 
hopes of having a good Harveſt from the 
Tares they have fo induſtriouſly fowed 
among us. By which you may lee, Sir, 
whoſe Tools and Underworkers you 
are ; and likwiſe what Work you are a 
doing, and whole Ends you ſerve by 
your groundleſs and unreaſonable Se- 
paration. 

And is it not time, Sir, to conſider 
the Evil and Danger of your ways? 
Will you continue to undermine the 
Proteſtant Religion by pulling down 
the main Prop and Bullwork of it, and 
that by a Device too invented by our Ad- 
verſaries merely to that purpoſe ? 

For ſhame, Sir, Open your Eyes, and 
ſee from whence you are fallen, and re- 
pent. Thus [ have given you the Ori- 
ginal of Extempore Prayer, and ſhew- 
ed itto be alate Invention brought in- 
to thele Kingdoms, by the Subtilry of 
Romiſh Emuillarics, merely to diftradt 
and divide the People. 
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If you do not like this Account of the 
Riſe of this Invention, = may take 


another Account of it a learned 
Divine, who hath trac'd its Origi 

higher, and found it to be one of the 
Wiles and Works of the Devil, to un- 
dermine and deſtroy all religious Wor- 
{hip: And indeed the natural te 
of this Device to produce this Miſchief 
plainly ſhews it to have another Spirir 
tor 'its Author than that which is com- 


monly pretended. 


SIR, 

If you have any thing elſe confider- 
able, that is not anſwered, let me know 
it, and I will ſpare no pains for your 
S$atisfation ; otherwiſe 1 ſhall 
to what you ſay of Biſhop Hall and Bi- 
ſhop Wilkins, 1 am, 


SIR, 
Tour hearty Friend 
and Waliniſber, 
Taw 17 
1697. 


M. H. 
LETTER 
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LETTER XIX. 


To }. M. 


SIR, 


Aving ſbew'd you the Divine Au- 

thoriey and Antiquity of Forms 
of Prayer, together with the Novelty 
and late riſe of your Free Prayer for 
publick Worſhip ; I come now to the 
Authoritics you alledge in favour of the 
Latter, and they are Biſhop Hal, and 
Biſhop Wilkins. 

This is the ſtrong Hold, to which 
you always reſort; and if you arc bea- 
ten our of this, I fear youare aloſt Man. 
= before I enter upon it, I muſt needs 
ay, 

Firſt, That I am glad to hear that 
ſome Biſhopscan pleaſe you ; Time was 
when they were look'd upon as the 
Limbs of Antichriſt, and were treated 
accordingly 3 and Biſhop 7:7 ſound this 
among the reſt, but now ( Thank's be 
to God) you have other and better 
Thoughts of them 4 'ris to be hoped, 
Sir, you will in tame be better reconci- 
led to the Order, and read more of their 

N 3 learned 
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lcarned Writings : But the miſchief is» 
unleſs they write or drop ſomething in 
Favour of your Faftion, you have 

with them ; and will neither reverence 
their Order, nor regard their Writings : 
If they ſpeak as you would have them, 
you can afford them now and then a 
good Word, otherwiſe your Tongues 
are ſharp Arrows , and your Words are 
very Swords : *Tis now the Famous and 
L:arned Biſhop Hal, the Pious and Ju- 
dicious Biſhop Wilkins, whilſt you thiak 
they have ſtruck a Blow on your fide ; 
bur when you find your Miſtake, 'tis 
to be ſeared you willſerve them as you 
have done others, and let them paſs a- 
way with plain Dr. Hal, and Dr. Wil. 
tins. This is, (to ſay no worle,) a 
very untoward piece of Partiality. A- 
gain, 

Sceconly, By your Quoting thoſe two 
Reverend Fathers, it may be hoped you 
will rcter the Matter in debate, to the 
Decition of the Biſhops ; that indeed 
would ſoon put an cnd to the Contro-» 
verily, and I am very willing to put it 
upon that Ifive : But I fear you ſuſpeRt 
vour Caulc too much, to leave it in thoſe 
Hands; You are ſcnſible that an Hun- 
cred to One is great Odd'sz and know 


pretty 
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pretty well what a ſcurvy Reflexion 'tis 
upon any Notion, to fay of it, "Tis bur 
one Opinian ; and yet ar laſt 1 
think in your Caſe 'twill hardly amount 
to that. 

However your Hopes are in Biſhop 
Hall, and Biſhop Wilkins : Let us ſee then 
upon what Grounds theſe Hopes are 
founded, and what ſupport the Conven- 
ticle is like to find from thoſe rwo Pil- 
lars of the Church, 

I begia thea with Biſhop Hu ; and 
here what you alledge from him , is 
from bis Writings in Vindication of the 
Liturgy 3 A very unlikely Book to con- 
demn what it deſigns to Vindicate, or 
to ſer up Free Prayer above Forms , 
which the Author daily us'd and pra- 
Qis'd Himſelf. But what is it that you 
Quote from him ? Why, Writing in 
Vindication of the Licurgy, you ſay he 
hath theſe Words : 

* This doth not plead againſt all pre- 
«(ent qe in Prayer, or Preach- 
*1ng ; nor derogate any thing from the 
*Reveren'd and Pious eſtecm of con- 
* ceiv'd Prayer. 

And who faith it does, in its due time 
and place ? Doubtlefs, Sir, if you can 
but diſtinguiſh berween publick and 

N 4 Private 
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private Prayer , you will the 
lenſe of that Reverend Biſhop, and your 
own miſtake in this Matter : is 
pleading ( you lay ) in that Book for a 
publick and ing Liturgy, for the 
more ſolemn and decent performance of 
publick Worſhip ; and having learned- 
ly evinced the expediency both of the 
Uſe, and Injunftion of it, he ſubjoyns 
theſe Words. ** This doth not plead,c&c. 
Meaning, that tho the publick Service 
of God, be beſt celebrated by a ſet pre- 
icribed Liturgy, that People may know 
their Prayers, and more readily joyn in 
them yer there are Seaſons of private 
and ſecret Devotion, wherein they are 
allow'd the Freedom of their own Con- 
ceptions and Ex : And what 
wiſe Man ever thought or ſaid other- 
wile? So that this gives no help or 
countenance at all to your Cauſe. 

Bur it that will not do, you bring ia 
that Reverend Biſbop farther ſaying , 
**I do from my Soul honour both, I 
« adly make uſe of both ; and praiſe 
* for them, as the gracious exer- 
* ciſes of Chriſtian Piety, and the Effe- 
© (tual furtherances of Salvation. Doubec- 
«leſs, (ſays he io the next Page,) all 
* Chriſtian Divines bave ever bad that 


*Laberty, 


—_—_—_———— " 
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« Liberty, 10 all che Churches that have 
* ever profeſt the Name of Chriſt ; nei- 
*ther ought or can it bedenyed to any, 
* either of the Foreiga Churches, or 
* our OWN. 

In the former Words that- Reverend 
Father had ſhew'd his Opinion; in theſe 
he lets us know his Practice in this Mart- 
ter, which 15, that he honoured both 
publick and private Devotion, and glad- 
ly made uſe of the publick Liturgy of 
the Church in the one, and of his own 
Free and conceived Prayers in the other. 
A pious and excellent Praftice! Which 
I know no Chriſtian Church does Con- 
demn, and I heartily wiſh that all who 
profeſs the Name of Chriſt, wou!d imi- 
rate. 

But what is this to your uſing and 
preferring your own ſadden Concep- 
tions, in publick Worſhip, before and 
againſt an eſtabliſh'd Lirurgy ? Where 
does that pious and reverend Prelate give 
the leaſt countenance to Conventicles,or 
ſeperate Mectings,in Oppoſition to pub- 
lick Orders and Conſtitutions ? Ur ſet 
up Free Prayer as a Decoy todraw Peo- 
& from the ſet Prayers of the Church? 

his I am well aflured you will never 
find in the Writings of that, or any 6- 
ther 
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: And yer you ſeem to 
100, as if it ſtubb'd up 
ies by the Root, and that no 
Forms of Prayer could ever appear more, 
or ſtand before it. 

Is it not that Men who fo lit- 
tle underſtand elves, ſhould think 
themſelves wiſer than all their Superi- 
ours ? And thus take upon them to teach, 
or rather to miſlead and delude others ? 
Uſing all their Arts to bring the People 
out of love with the Prayers of the 
Church, and ſeducing them from all the 
wholſome Orders, and Conſtitutions of 
it ? Take heed, Sir, that your Artifices 
and Impoſtures be not too viſible, for 
many well meaning People begin to dil- 
cern and ſmell them out ; andit they be 
roo grols and palpable, it may prove of 
very dangerous Conſequence ; for, tho? 
Great is Diana of the _—_ Was 2 
profitable Cry while it laſted ; yet when 
the People Jaw the Vanity of the Idol 
there was an end of the Silver Shrines. 

If you would know the true Senſeand 
Mind of Biſhop Hail in this Matter, 
you may find it in that mild and mo- 
derate Book of his, called, The Peace- 
maker ; 1a which he goes as far as poſſi- 
ble for an Accommodation ; Yet there 

you 


ther 
ry in this 
all Litu 
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you may read theſe Words; *Weare,,,.. 
* far from giving way to every Combi- pge 52. 
« nation of Chriſtians, to run afide, and 53- 
« ro raiſe up anew Church of their own, 
« and to challenge all che Privileges in- 
* cident "Pp - lawful —_ of Chriſt, 
* as ly due to their Segregation 5 
« for this were to build up Babel in- 
& ſtead of Jeruſalem > Faciunt Favos 
« er Veſpe ( as be goes on ) even Waſps 
« meet together in ſome holes of Earth, 
* or hollow Trees, and make Combs 
*« as well as the profitable Bees ; but 
* none ever Feed them worthy of 
« a Hive, &c. Where you fee that 
Reverend Prelate's Opinion concerning 
Conventicles and ſeparate Meetings , 
which he tiles, Segregations from the 
unity of the Church, and running aſide 
from the Orders and Privileges of it ; 
yea, he compares thoſe that haunt them, 
to Waſps, who though they meer in 
Corners, are yet more pernicious than 
proficable where they Neſt. 

Again, in the ſame Seftion you may 
find theſe Words, * It may not be endu- 
* red that 1a marters of Religion every 
« Man ſhould thick what he liſts, and 
© utter what he thinks, and defend what 
* he utters, and publiſh what he defends, 

*and 
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* and gather Diſciples to what he pub- 
* liſheth 3 this Liberty, or Liceatouf: 
© neſs rather, would be the Bane of any 
*Church. With much more tothe ſame 
purpole. 

And now, whatthink you, Sir, is the 
—_ and wn Biſhop __ 
Friend toSeparation and Extem - 
fuſions, in publick Worſhip ? Nay, is 
he not a plain Enemy to all Confuſion 
and Diſorders of that Nature 2 Does he 
not in thatforecited Treatiſe, paſſionate- 
ly bewail theſe as the Wounds and 
Blemiſhes of the Church? And earneſt- 
ly entreat and exhort all Chriſtians a- 
gainſt chem? This you willfnd at large, 

_ will _ that and many other 
ls ritings. 

_- ſce,how little you have got 
by this Quotation, and how you have 
miſt your Aim, in bringing that Reve- 
rend Father to Countenance your Dreams 
and Deluſions. 

But you have one Twig more to hang 
by, and that is the Authority of Biſhop 

ilkins : How far that will hold ſhall be 
examined in my next, with which if you 

have andiegme to offer, I purpols to to 

cloſe up. Lam, Sir, Tours 


Tae 35, 1659, M. H. 
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LETTER XX. 
To]. M. 


SIR, 
Shewedin my laſt, what little Coun- 
tenance your Conventicles and Free 
Prayer, could find from the Authority 
of Bi Hall. 1 comenow to ſee, whe- 
ther they are like to find, any better 
from the -—_ of Biſhop Wit- 
| kins. This is your laſt Refuge, and if 
this Prop fails, your Cauſe may be in 
ſome of Sinking. 

What you alledge from him, is out 
of a Book, Intitled The Gift of Prayer x 
from which I find you tranſcribing ma- 
ny paſſages, upon all occaſions. 

In that Book, the learned Author en- 
deavour'd toreduce Free conceived Pray- 
er intoan Art 3 a Deſign, as himſelf ac- 
knowledges, that was perfely new,and 
never attempted by any before him. 
| Now that muſt be acknowledg'd to be 
| a very conſiderable prejudice to the 
Undertaking ; for new Devices and 
Inventions in Religion, have been ever 
found to be very dangerous, and all 
Churches 


Jer. 6. 16. 
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Churches have felt the Miſchief and in- 
conveniences of ſuch Novelties : He 
that walks in a new and untrodden Parh, 
may eaſily loſe his Way ; and many, by 
leaving the Anticnt Track, have 
themſclves in the Briers ; and therefore 
we arc bid to Enquice for the old Ways, 
and to walk in them, it being much 
more late to keep ia the beaten Road of 
Antiquity, than to ſeek out, and wan- 
der in the By-paths of Innovations. 

But to come to the Book ; We find 
that Great man in the Preface, won- 
dring, that fo little ſhould be ſaid, or 
written on that SubjeA, to help him 
in his Undertaking: Now this Wonder 
may ſoon ceaſe, by calling to mind, that 
all Chriſtian Churches ia all times, and 
places, perform'd their Publick Wor- 
ſhip, by Set preſcribed Forms; and ſo, 
as there was no uſe, fo neither was 
there any need of this Artificial Gitr ; 
which is a ſufficient Reaſon of the Silence 
of Antiquity abour it. 

Burt when this Art began to be ſtudi- 
ed, and pur in pradtice, it ſoon became 
an Inſtrument of Diviſion, and is at this 
day, one of the principal Wiles and Ar- 
titices of Seducers. Accordingly there- 
tore this Great man finding the bad = 

$ 


0s ag 


| Wig 


4 {i 


( 191) 


fets of (£55 rrn —— in Diviai- 
ty , and obſerving ily it was 
catch'd at, and abus'd by Sedtaries 53 
thought fit to abandon this New Art, 
without adding, improving, or ſo much 
as correfting the ImperteCtions of it ; 
and He bimkelf to his dying day, be- 
came a conſtant ter of the Pub» 
lick Prayers of the Church 4 and like- 
wiſe, according to the Duty of his Of- 
fice, ſtriftly kept his Clergy to them. 
But the betrer to clear up this Matter, 
you mult conſider, Sir, the Time of the 
writing of that Book, together with the 
Occafion and End for which 'twas 
written ; and then you will ſoon ſee, 
what little ſtreſs is to be laid upon it. 
For the Time of writing it, 'twas 
when the Liturgy and Diſcipline of the 
Church of England, were by a prevail- 
ing Faftion laid aſide, and all godly 
Forms of Prayer decry'd, at which time 
a whole Deluge of Errors, and new O- 


pm broke in upon us ; and by the 
of Free Prayer, were vented and 


p of 
ſpread abroad; to the great increaſe of 
Sets and Schiſms among us: By this 
means Men loſt the Reverence that is 
due to the Divine Majeſty, beſpeaki 
him in a looſe, carcleſs, and 4 
man» 
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manner; and the Solemniry 
wn prolirmed eleyand Henke pre 


Now to remedy thoſe Evils , this 
Great Man, wrote this Book, to dire& 
Men in this Duty, when they were de» 
prived of the Afliltance of Forms ; and 
ro preſerve, if poſſible , ſome Senſe 
1m their Prayers, at a time when there 
was (o little otit to be heard. 

Moreover, if we conſider the man- 
ner and model drawn up by this Reve- 
rend Perſon for this we ſhall 
find it in effeQt to be Thi 

When one fort of Forms were cryed 
down, he endeavoured to bring up an- 
other ; thatis, when Book-Forms were 
removed by the ſubtlety of —_— 
Men, he endeavoured to ſet "—_— M 
Forms, or repeating their 
memory, which he ſtiles, An Fviſib 
Book for the Regiſter of our T 
hoping thereby to keep up that Laſs 
and (crioulneſs, that was requiſite inthis 
Duty; there being but little difterence 
( as he tells us) betwixt Repeating by 
memory, and Reading out of a Book : 
That this was the main drift of the Au- 
thor in that Book, appears by theſe fol- 


lowing things. «. NG 
irſt, 
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Firſt, He forbid's Men to depend ab , , 
upon ſudden Suggeſtions, or 
as if it were, A 

or Confinement of the to be fur- 
niſhed before-hand with Matter, and 
—_ In another p. 13. 

he res t To prepare 

Fives by dy and itation, 

for this Duty ; that is, ( as appears by 
what is mentioned before, ) to lay up 
both Matter and Words, in their Me- 
mory , ——— — ———— 


prune it. Again, he condemns Þ + ' 
to ſuddain Infuſi- 
on , —— Mens _ 
God - —___ in a looſe and care 
them ſettle and compo: CD im 
compole ts, 
or yo co their , for ® '® 
ts that he better __ 
may t a 
Mg tar thy may wild Expreſſi- 
ons ; the ufual Embelliſhments of Ex- 
tempore-Prayer. 

Secondly, He condemns all Aﬀedta- , ,, 
tion of varying Words and Phraſes in 
Prayer, by which means Men become 

pos'd to epreſſions : Now vain, and unſcemly 

| Anas, know (Sir) thar 
Crs great difference _— Forms and 
Free 


p-17- 
Pp. 19- 


Ecel. 5. 2. Caen God is 40 Heaveg and we are 


p. 16, 


the great Ornaments and Attendants 
ping whe" 0” IEP this P "ol 
ty, he cautions again all empty 

jons and Di , Jlenting us 


un Eaxth; therefare our Words ſhould 
ew, 

Fourthly, This Author diſtinguiſheth 
between ing in Publick with 0- 
thers 3 and Praying Secretly betwixt 
Godand our own Souls; allowing Men 
in ſecret to —__ groom Rong 
largingthemlſclves in theirgown po 
_ \ wn _ not in ooo 
d fGenificant, and proper, may yet ſuit 
ei Minds 04 ſerve to ſet forth their 
own immediate Thoughts: Butin Pub- 
lick Prayers, where we are the Mouth 
of others, and ſhould engage the At- 
feftions of thaſe that joya with us, 


there 


itared Forms, nals atter 
and Wotds are prepared ; before haſty 
and preſent Conceptions. 

In a word, this Reverend Author, 


laces the great work and buſineſs of e-*- 3- 


yer, in the Heart, which he tiles 
the Life and Spirit of it, and conſe- 
queatly the Words are but che Carkaeſs 
and Shell of it ; adding wichal, that 'tis 
not eſſential ro Prayer that it beeirher 


read, or rchears'd by Memory, but that ®'* **- 


it be delivered with Underſtanding, 
and ſuitable AﬀeQtions, with Humilit 

and Confidence, and an Inward ſenſe 
of our Condition ; and therefore wills 
Chriſtians not to fit down ſatisfied with 
their Book-Prayer, but to endeavour to 
imprint it in their Memory, that they 
may go on to perfeCtion ; withal, nar- 
rowly watching their Hearts, for fear 
of that Lip-lervice and Formality , 
we ob _—_—— Men are more e- 

lally expos'd to 

"The plain Senſe then of that great 
Man feems to be this, ( ſc. ) When 
the Fublick Liturgy was aboliſh'd 
O 2 and 
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and all Book-Forms were cryed dowa, 
he labour'd to teach Men to Pray 
by Memory; and to that end willed 
them to premeditate and to prepare 
both Matter and Words, before-hand; 
not affeting Length or Variations, 
nor _ ſo weighty a Duty to 
ſudden and preſent Conceptions, for 
fear of falling into crude, idle, and im- 
incnt Expreſſions: And tho'in ſecret 
ayers he allows agreater Latitude, 
yet in Publick he direAs them to make 
uſe of premeditated Forms, to preſerve 
the nity and Reverence of Pub- 
lick Worſhip. And what wiſer Expedi- 
ent could be thought of in thoſe unhap- 
py Times, when all pious preſcribed 
Forms were thrown out of the Church, 
and only the Froth and Vanity of 

Mens Brains cryed up in their room? 
That this was the Senſe of that 
Learned Author, appears by his own 
practice, which is a truer Indication of 
Mens Minds, than Words or Writingsz 
for when the Liturgy of the Church 
was reviv'd, and the ancient Order and 
Uniformity of Publick Worſhip reſtor'd, 
he ſoon laid aſide this unpoliſh'd, and 
by many unpraQticable Art, and betook 
himſelf ro the uſe of the Eſtabliſhed De- 
\ | vorion; 


POP OE" WY —_ - 


4. Ate... me. 


ade oats, A dtc... ent. - 
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votion ; and not only ſo, but advis'd 
and required all over whom he 
had any Power, to do the ſame. 

The preſent Reverend and Learned 
Biſhop of Coventry and Litchfield, who 
preach'd his Funeral Sermon, in che 
CharaQter he gives of him, among other 
things, tells us, how he aſſerted the Li- 

and the Rices of it ; how he con« 
form'd bimſelfto every thing that was 
commanded; and likewiſe brought 0- 
thers to Conformity , even ſome emi- 
nent Men in his Dioceſs : Yea, that he 
endeavour'd to bring in all that came 
within his reach 3 and might have had 
farther ſuccels, if God had pleaſed to 
continue him. 

And now all things confider'd, what 
have you gaind from the Authority of 
this Reverend Prelace, whom you have 
ſo often quoted and inſiſted upon? Does 
this make for the negle& of Publick 
Forms of Prayer, in quiet and ſettled 
Times, or the ſetting up Free Pray- 
againſt them, where they are duly E- 
ſtabliſhed ? Do not Caſes of neceffity al- 
low of many things which cannot be 
ſo well juſtified when that Neceſſity 
ceaſes? Diſtingue Tempors was an anti- 
ent and wile piece of Advice, . and will 
O 3 help 
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help to ſolve and remove many Diffi- 
culties and if you conſider the Diffe- 
rence ; as well as the Badnefs of the 
Times, for which this artificial Gift 'of 
Prayer was Calculated, it may well e- 
nough excufe, if not juſtify the Ar- 
tempt. 

Bur becauſe Maturity of years ripens 
the Judgment, and Length of Days 
encreaſerh Knowledge, you may take . 
a betrer Eſtimate of Mens Opinions 
from the PraQtice of their latter, and 
wiſer Age, than the Rawneſs and Raſh- 
neſs of younger Years. If Time and 
Experience hath added any thing to 
your Knowledge, and you begin to fee 
farther into this matter than formerly, 
let me adviſe you not to withſtand the 
Evidence of Truth, but to imitate the 
Example of this Great Man, and let 
your latter End be like his, which is 
the hearty wiſh of, 


S I R, 


Your affeFionate Friend and Well-wiſber, 


June I. 
1697, 


M. H. 
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